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AVANT PROPOS

On behalf of the Organizing Committee of World Vedic
Conference, | feel deeply honoured to place before the lovers
of Vedic Lore, the book entitled “Vedic Studies in India
and Abroad” which attempts to give a panoramic view of
the present status of the study of Vedas and researches
related to the cognate literature.

While doing so I feel it my bounden duty to quote
the following remarks of an young scholar Jean Le Mee,
bon in France and settled in U.S.A., who expresses his
sentiments in respect to the Veda in the following words:
“Precious or durable materials-gold, silver, bronze, marble,
onyx or granife -have been used by most ancient peoples in
an attemp! to immortalize their achieventents. Not so,
however, with the ancient Aryans, They tumed to what
may seem the most volatile and insubstantial material of
all-the spoken word-and out of this bubble of air fashioned
a monumcnt which morc than thirty, perhaps forty, centurics
later stands untouched by time or the elements. For the
pyramids have been eroded by the desert wind, the marble
broken by earthquakes, and the gold stolen by robbers,
while the Veda remains recited daily by an unbroken chain
of generations, travelling like a great wave through the
living substance of mind.” (Hymns from The Rig Veda)

In presenting Vedic studies currently being pursued in
different parts of India and abroad, it was envisaged with
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the sole objective of placing on record the status and trends
of this great heritage of ours, t.e. Vedas. However, due to
certain constraints, inspite of our best efforts, we have not
been able to collect materials from the contributors of each
of the Indian States and also from each country beyond
India. However, whatever material has come down {o us
from eminent schelars, we feel gratified to place it before
the general public and particularly the participants of this
World Vedic Conference. The arrangement of articles
incorporated here Is serialized keeping in view the
alphabetical order ef a particular state.

| am really beheiden to each of the contributors in
sense more than one. The scholars have not only given us
the present status of the Vedic tradition, but have also peeped
nto the past and have focussed on the fulure. As we are
aware that the streams of studies in Vedic field are basically
following the triune path.

The insiitutes which are even now devoted *o the study
of the Vedas and its cognate literature will deserve plaudits
from our generations, because it is due to them that the
torch ot Indian knowledge system in which Vedas are
regarded as acme is surviving the ravages of time and clime.
A bird's cye-view will lead us to think that the scholars
have given an authentic status of the oral tradition followed
in & particular state coupled with the institutions which are
following the Geru-Shishya Parampara. The studies of the
Veda being undertaken in Indian Universities these days
give us a clear piciure regarding the study of collection of
hymns as & compulsory paper. Some of the Indian
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Universities are also teaching Vedic Literature as an optional
group. The modem Universities have paved the way for
carrying on researches for their multi-faced dimension.

At this juncture my memory goes back to the laudable
efforts of Late Lamented Prof. R.N. Dandekar and his team.
It was because of s singular efforts that he could place
before the bar of the academic world his magnum-apus
‘Vedic Bibliography” in as early as 1946. The updated edition
of this momentous work was again published in 1986. To
the best of my knowledge, the status of Vedic Studies has
not been updated as it was done by Rishikalpa Prof. R.N.
Dandekar in his subsequent volumes as well. The lovers of
Veda and rescarchers in the ficld of Vedic Studies will
definitely feel the necessity of a similar bibliography of the
entire work executed in this area afterwards. Maharshi
sandipam Rashtriya Vedavidya Pratishthan, with the help
of the scholars working in the field of Vedic Studies should
take up this work at the top prionity. On this momentous
occasion of World Vedic Conference, 1 would most humbly
submit through this editorial note the importance of such
a work.

I feel prompted to quote from the preface of his first
edition in whuch Prof, Dandekar records: “ The present Vedic
Bibliography is the fruit of my single-handed Iabour in that
direction. 1 proposed to prepare and publish, ai suitable
intervals, further volumes of this Bibliography. I continue
to collect material for that work.” Prof. Dandekar promises
to the posterity that “I have tried to present through my
Bibliography an exhaustive analytical register of all
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significant wiitings, dealing with the Veda and allied
antiquities, which have been produced between 1930 and
1945.” The sole objective of remembering Prof. Dandekar
and the quality of work he has placed before us is with twin
objectives : the first being as to whatever Vedic Bibliography
has provided to us should form as a road map for sincere
researchers in the field for critical appraisal and the second
should be for creating a space for further researches to be
undertaken in the field in order to make this great treasure
of ours as part of our world heritage. In my humble opinion
this stupendous task can not be accomplished by uni-lateral
efforts, but through multi-lateral efforts where confidence,
courage, conviction and capability will be our guiding
principles.

[ am, indeed, prateful to the contributors and express
my indebtedness to the members of Governing Council,
General Body, Project Commuittee and Finance Committee
who entrusted me the pleasant job of organizing this World
Vedic Conference.

| take the opportunity of expressing our deep sense of
gratitude to Hon'ble Human Resource Development Miruster
Shri Arjun Singh B, who, because of his munificence gave
us an occasion to discuss and deliberate on the Studies of
Vedas by giving his approval to hold the World Vedic
Conference and assigned this task to Maharshi Sandipani
Rashtriva Veda Vidya Pratishthan, Ujjain to execute the job
under the able Icadership of Prof. Shriniwas Rath, Vice
Chairman of the Pratishthan. I am specially thankfui to my
esteemed colleagues Prof. M.M. Aggarwal, Prof. Ramesh



{ vii )}
Kumar Pandey and Dr. Ravindra K. Vasishtha who have
immensely helped me in the publication of tins work. Once
again, [ take the opportumity of thanking alt the eminent
scholars who have contnbuted in this volinne for their tacit
support.

M/s. Amar Pnnting Prcss have done their job in a
most dedicated manner. On behalf of the Orgamzning
Commttee, [ offer them our best compliments.

QT T

_________..._---—'—"r-
(Vachaspat: Upadhyaya)

Secretary General
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The Vedic Studies in Andhra Pradesh

Professor P. $ri Ramachandrudu

T F TSR eI ET: |
Tt wiftefer frmemn

“*It was here, in this city of ViSALA (Ujjayani) that the
poetic talent of Kalhidasa and Mentha was tested. It was here
that Amaru, RGpa Aryasiira and Bharavi were subjected to
academic scrutiny. It was here that the literary achievements
of Harchandra and Chandragupta also were evaluated’".

sATdanifag  winfrigenfag =)
ateTomaasTel 3% Wifan: wEeaay:)

""The literary giants Upavarsha, Varsha, Panini, Pingala,
Vyadi, Vararuchi and Patafijali have become world famous
after they were tested and declared as great scholars, here, in
this city of Pataliputra’

There two couplets quoted by Rijasekhara of 9 Century
A.D., in his Kavyamimansi record the unique tradition of high
standards of learning maintained by all the rulers through out
this great country. Bharatavarsha from times immemortal, Every
scholar of real ment, whatever might be the subject his special
pursuil, whether it was the Vedas or a $astra, or arts or crafts
and also very poet of proven merit was honoured and was
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kept above wants so that he could engage himself in his
academic activities without any interruption. Thus great tradition
was kept alive by the rulers of the Andhrade$a also, through
ages. it ts a well known historical facts how learning was
patronised by the Kings of different dynasties, such as the
Satavahanas, Tkshavakus. Pallavas, Kadambas, the kings of
Anandagosta, Salaikdyanas, Vishadins, Eastern Chilukyas,
Telugu Chodas, Xakattyas, the Velama Kings, Reddiy Kings,
the Rayas of the Vijayagaram Empire and others who ruled
the Andhradesa for a very long period, from 3 Century B.C,
to the 17® Century A.D. with the advent of the foreign rule
and the collapse of the Roval Dynasties, many small
principalities and tiny states had come into existence under
tentelage of the foreign rlers. The Hindu Rajahs, Zamindirs
and other chieftains of even these small states had 1zken it as
their pnmary duty to patronise learning. Thus there were about
30 Samsthanas {courts) of R&jihs and Zamindars who whole
heartedly encouraged the siudy of Vedas and Sastras, before
India’s independence, during the 17™,18%, 19" Centuries and
in the first half of the 20™ century. These Samsthipandas
flourished throughout the Andhara Pradesh.

The Urlam Samsthinam and the Vijayanagara
Sarnsthinam of the earstwhite Visikhapatnam District, the
Samsthinams of Pithdpuram, Peddapuram, and
Kapile$warapuram of the East Godavarn Distnet, Venkitagin
Samsthiinam of Nellore District, Nizevidu Samsthinam of
Krishna Distnct, Gadwaia and Venaparti Samsthinams of the
then Nizam state, Kirvetnagara Samsthanam of Chittor Dhstrict
were well known for their munificient patronage of Vedic and
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Sastric Studies, Hundreds of Vedic scholars were honoured
every year in places like the Urlam Samsthanam, after testing
their mastery in the subject and a certificate obtained by any
Vedic scholar from this samathanam was highly valued through
out the state.

The Rijdhs of the Vizayanagara Samsthanam were well-
known for their generous patronage of letters. After preparing
the critical edition of Rgveda with Sayana Bhashya by putiing
strenuous efforts for many years Max Mueller applied for
financial help. for its publication te several governments and
Academies and the offers made by them carmed unpleasant
tags’’. Atthe advice of Bunsel Max Mueller requested East
India Company to undertake publication of the Rgveda Wiison
sirongly recommended Bunsen pointed out that 1t would be a
great disgrace "' [f some other country than England published
the edition of the sacred book of the Brihmanas™. At the East
India Company accepted the responsibility of publishing the
work **as 1t was connected with the early religion, history and
language of the great body of their Indian subjects’’. The
publication of the work in six volumes was completed in the
span of twenty- five years (1849-1874). The first edition was
sold out soon,; 1t was 1n constant demand. Max Mueller applied
to the secretary of State for India for Financial support for the
second revised edition of the Rgveda. But the india council
declined to render further help. It was, at that tune, the Maharajih
of Vizayangar, the great sports man, fond of racing and hunting
who came to the help of Max Muellar and agreed to beer
publication expenses for the second edition which came to more
than 4000 Pounds., It was published in four volumes between
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1890-1892"". The gratful Max Mueller observed that *‘Hindus
are not simply grandiloquent but can do grand things also, when
opportunity offers’

The Sanskrit College which was established by the
Maharajah of Vizayanagaram about 150 years ago which had
produced hundreds of Vedic scholars and scholars of different
sastras 1s siill working, now under the Government of Andhra
Pradesh.

All most all the Samsthanas were patronising the Vedic
studies in Andhradesa on the same ltnes as shown in the case
of Vizyanagara Samsthina. All of them were engaged in four
pronged activities:

(1) Establishment of centres of Vedic studies and
maintaining them. {2} Conducting Periodical conferences of
Vedic scholars and honouring them. (3) Publishing the books
connected witk Vedas and other Sastras and {4} maintuning
libraries. Many such land and philanthropic minded persons
of business community ajso were engaged in such activities
with sincenty and Zest.

With the abolition of the principalities and Zamindaries,
in the second half of the 20™ century, the Vedic studies are
now heavily depending on the munificence and generosity of
the rich people favourably disposed towards the great Vedic
Culture or associations formed, by the persons of great
enthusiasm for the protection of the Vedas, in almost ali the
cities and towns and on temples of larger financial resources,

There are, in Andhradesa, about 100 Vedapathasilas,
big and small with the number of students varying from 10t
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50, even more tn two or four places. In many of these Pithasgilas,
students are taught. Krishnayjurved (Taithiriya $dkha of the
yajurveda} which is popular in this state.

Following is the brief account of some of these
institutions a few of which continue to function from pre

independence vears:

l.

One Pathafila is functioning as part of the
Government Mahara)ah’s College, Vizaya-
nagaram, which was established about 150 years

2g0.

The Vedapitha$ila at the Narasimha Swimi
Temple, Simhichalam, Visakhapatnam District is
a very old institution with a good number of
students.

There is & Vedapathasila, maintained by the Veera
Venkata Sathyandriyana Temple at Annavaram,
Fast Godavan Dastrict. It has been functioning for
last 100 years.

The Pathasila which was established a1
Kapileswarapuran, East Godavari District, by a
family of Zamindars about 85 years ago with the
name Sarvariya Veda Pathagala is flourishing with
a good number of students and efficient teachers.

3&6. There are two Veda Pithasalas at Kakindda. East

Godavari District maintained by two Charitable
Trusts.

The Vedapathasalas, Dattitreya Gurukulam,’ was
established 5 years ago, at Rijahmundry, East
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Godavan District. It 1s now functioning with 18
students.

At Wadepalli, West Godavari District, there is a
Veda Pithagila with a good number of students.

Resently a Vedapathasala was established at
Kanchimcharla, a village at a distence of 25 Km
from Vijayawada, Krishna Destrict., which is being
run with the generous financial assistance received
from N.R.1s, there are zbout 100 students in this
mstitution.

At Seetanagaram, Guniur Distnct, a Vedapatha$ila
was established with the blessing Sri Tridandi
Chinna Srimanndriyna Ramanuja Jeeyar Swamiji
and 1t has been florishing in all aspects with
procpests of bright future. It was established about
25 years ago.

About 10 years ago anideal instutution Ved Vedanta
Gurukulam Mahavidyalay was established in a
scecled village, Maripadu on the banks of the
Knishna River by the untiring efforts of a munificent
business magnate Sri Malladi Avadhanulu and it is
run on traditional lines in a real Gurukuia
atmosphere free from all kinds of pollution.

In an institution Sangaveda Pathaala which was
established about 75 years ago at Machilipatnam,
Krishnia District, there is provision for teaching not
only the Vedic texts but for teaching Sdyana Bhisya
and the Vedingas also.
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13.

14,

15.

I6.

17.

18.

19.

20,

21.

A Veda Pathagala has been functioning al Nellore
since 1920 as part of the Samskrta Pathasala which
was elevated as Sansknit College in 1926.

There is an insututions Sei Mahadeva Veda Pithasala
in Accalapuram, Adilabad Dt,

Sti Seeta Rama Veda Samskrta Vidya Pitham has
been funchioning for last 50 years at Manthani,

Kanimnagar D, a village which was once known
for hundreds of Vedic scholars.

There 1s a Pathasala, named after Sri Chandra
Sekharendra Sarasvati, the Paramichiirya of
Kaficht Kimakotipeetha, in Mahaboobnagar.

The Rgveda and Samaveda are taught in the Sn
Guru Madananada Sanga Veda Vidyilaya in
Rampuram, Medak District.

Sri Sitirima Veda Samskrta Vidapeetha has been
functioning at fagdevapuram, Medak Dt., for last
13 years.

There is an institution Sri Vidya Saraswatr Veda
Pathagala at Vargal, in Medak District.

There is an institution S Sadananda Vaidika
Pathasala at Siddipeta, the District head quaterrs of
Medak Dt.

Sri Venkateswara Veda Samsrkia Pathasala has
been functioning for last 50 years under the
administration of the Tirupati Devasthapams, at
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23,

24,

23.

26.

28.
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Keesaragutta, at the outskirts of Hyderabad in
Ranga Dt. With about 100 stadents.

Rgveda is taught at the Viswanithakipa poshita
Veda Vidyapeetha, at Komaravelli, Warangal Dit,

There is an institution Sri Padmikshi Agama
Vedapathasila at the Bhadrakali Temple, Warangal.

811 Sankara Gurukula Veda Pithasila which was
established by the blessings of Paramachirya of
Sri Kanchi Kaimakoti Peetham about 25 years ago
is growing into a major institution of Vedic learning
with about 100 students. All the four Vedas are
taught here with, of course, a large number of
students learning Krishna Yajurveda. It is
functioning in Vedabhavanam, an imosing bulding
of 1ts own Safilguda, Hyderabad.

Rgveda is being taught 1at Sriparamartha Saduguor
Chatruveda Patha$ila, situated in Jiyaguda,
Hyderabad.

And 27. On the top of the sacred Mosuntain,
Sritailam, Kurnool Dt., there are two Veda
Pathagaias. In the S11 Devi Veda Vidyilaya,
Rgveda and Yajurveda are taught. Another
institution Sri Kanchi Kamakoti Sarikaramatha
Veda Pithasala is maintained by the Kanchi
Kamakoti Peetham.

Recently an iestitution 8ri Paramichirya
Candrasekarendra Sarasvatt Vedidhyayananu-
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samdhina Pratisthanam is established in the cutskirts
of Hyderbad by Sr P. Venkateswarlu a well known
philanthropist of Andhra Pradesh in which
provision for the study of all the four Vedas is made
availabie. In the vast premises of twenty- two acres
of land buildings to house the Pathasala, and
studenis, quasters for teachers and administraiive
staff, a Gosala, fwo temples and such other amenties
are provided.

Apart from the Pathasalas, there are many Veda Sabhas
which are managed by many Astikas who collect denations
and create big Trusts in the Sabhas. Such Sabhis are there in
the District of East Godavari, West Godavari, Krishna, Guntur
and Hyderabad. There are also Sabhas maintained by some of
the well tn do individuals of Phasianthropic nature. In the Vedic
conferences organised for three or {our days every year these
sabhas conduct examinations for young students of Veda, give
them monetary prizes and honour there teachers and other
Vedic Scholuss, thus giving impetus to the study of Vedas.

Sn Kauta Suryanarayana, a business magnate who had
business established 1n Madras and Vijayawada and also at
Hyderabad later on had established Svadharma Swarajya
Sangha in Nincteen Twenties and it has even since been making
untiring efforts for the propargation of Vedic studies, presently
it 1s managed by his grand son Sri Kautha Lalita Manchar.

Stz Migantt Suryanarayang, another business magna of
Vijawayada established 35 years ago, a Veda Vidvat
Pravardhaka Sabha which conducts periodical conferences of
Vedic scholars and honouss them.
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Sri Maganti Subrahmanyam, the present President of this
Sabhi and Sri B.K. Rao, A.L.S.(Retd.) and other like minded
persons had started about 8 years ago an institution
Vedabhdsyavijnana and Research Association at Vijayawada
with the blessing of Kanchi Kamakoti Peetham. Under the
auspices of this institution Vedabhiashya is taoght. This
institution was shifted to Veda Bhavan, Hyderabad at the
instructions of Sri Jayendra Saraswathi Swamiji of Kanchi
Kamakou Peetham, so that students of both the institations
might mutuatly be benefited in their studies.

The prosperity of Vedic siudies in Andhra Pradesh owns
much to the Anagrak of Lord Venkateswara. About 25 ycars
ago two schemes were introduced by the administration of the
Tirupathi Tirumala Devasthanamas at the initiative taken by
Sr Marn Chenna Reddy, the them Chief Minister of Andhra
Pradesh on the advice of Sti Uppuli Ganapati Sastry, the sage-
like Vedic scholar. As per the first scheme any Vedic Scholar
or a scholar of a sastra who teaches the subject to his own son
or sons of others is given decent monthly honorarium and the
student assured of some lump sum amount money after
completion of his studies.

As per the second scheme Vedic scholars are employed
are employed in Temples of Villages and towns with aregular
scale of honoraniem and other benefits of employment; they
perform piriiyana of their Veda Sakhi in those temples.
Needless to add there schemes have given tremendous impetus
to the Vedic studies in Andhra Desa. Some other major
Temples also are extending similar encouragement to the Vedic
Studies.
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Fellowing is the list of Vedic Scholar present in
Andhradesa.

. Vedic Scholars who are proficient in Vedabhashya
and some more $astras like Mimamsa and Vedinta:
19

2. Ghanapéthins 45

3. Vedic Scholars proficient in the performance of
Vedic mtuals and also in one more Sastra :8

4. Kramapathins: 218
5. Simple Amiagnis:25
6. Scholar ahitagnrs: 26

Almost all these scholars are getting help from T.T.D.
and other Major Temples.

The Sn Venkateswara Veda Pathagala, the biggest Vedic
nstitution with about 400 students is situated on Dharmagiri
on the top of Tirumala, as the vicinity of the Lord
Venkateswara, Recently itis elevated (o the position of a Vedic
University which is expected, by the grace of the Lord, Lo
encourage the study of the Vedas and all subjects connected
with lore not only in the A P. but in the whole couatry.

There are many people in India who strongly believe
that there are many scientific truths hidden in the Vedas and
other works based on the Vedas in works auxilarly to them.
Now many scholars well versed in modern scientific literatare
with a fairly good knowledge of Sanskrit and Vedic traditions
are engaged throughout India in the one hours Task of
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discovering the scientific truths hidden in the Vedic and aflied
literatures. Some such work is carried on in Andhra Pradesh

also.

In order to preserve the texts of the available Veda
§ikhas a lavdable effort is being made by the T.T.E).
So for T.T.D. has recorded the vedic chanting 1o
the extent of about 2000 {two thousand) hours.

Sri Veda Bharati, founded by Dr. RVSS
Avadhanulu a holder of M.Sc. degree (with nuclear
physics) and Ph.D. degree in Sanskrit, is engaged
under his guidance in the work of digitising the
texts of Vedas including Sambhitas, B! anas,
Aranyaks and Upanisadas along with their
commentaries. Attempts also are being made to
scan the palm leaf books of the Vedas with the
help of computer scanner and preserve them in the
CDs. Dr. Avadhanulu has been trying 1o bning out
some scientific truths groom the Vedic literature
and propagate the results through lectures, booklets
and books. He has recently published a book {of
about 300 pages Y demi size) entitled ** Science
and Technology in Vedas Sastras’”.

Another scientist Dr. C.S_R. Prabhu, Dy. Director
General National Informatic Centre, Hydrabad, has
been engaged for last 25 vears in the study of
scientific Jitrature in Sanskrit; mcluding the Vedas
and the auxiaharies. With the help of the Vimana
Sastra of Bharadwija, and other works he produced
some hither to unknown things like an alloy a fire-
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resisting liquid some food materal which keeps the
man without hunger for may days; and he has taken
patient for al! these things. He is now planning io
establish an institution Bharadvaja institution of
Vedic Sciences and Technology.

4. To years ago an institution SERVE (Scientific
Research on Vedas ) was established, in Hyderabad
with the blessing of Sri Ganapathi Sacchidinanda
Swamiji, the Peethidhipati of Avadhlua
Daitapeetham, Mysore. It was mmaugurated by S
Swarmniji on 24% Octeber 2004, Sn K.V, Krishna
Murthy. a Science PG Degree holder and Vedic
scholar is the Vedic scholar is the Chairman and
Managing Trustee of the institation, SERVE was
eslablished with the following plan of action.

. Identifving, locating and procuring ancient scientific
texis books and summarising then in English and
Telugu.

2. Comparing the same with the modern scientific
findings and evaluating therm.

3. Preparing a lexicon of ancient technical terms eic.
SERVE conducts seminars of scientific subjects
connected with Vedic literature they condocted two
seminars recently one on **Vedic Knowledge:
Contemporary Relevance’ and second on
“"Ayurveda’ as an alternate.

4.  Dr. T.5 Ramakrishna, the former Director of
N.G.R.I. {National Geophysics Research
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Institution) has started at Hyderabad a few years
ago an organisation ESWARA
(the Earth system Sciences Awareness and
Research Association) which tries to bring together
the Ancient Indian Sciences and the modern
sciences for the benefit of mankind. **Lecture seri¢s
are delivered, under the auspices of ESWARA by
expects in different subject as medicine,
Mathematics, astronomy agriculture, engineering
ecology besides earth sciences and dynarmnics of life.
The abstracts of 29 lactures delivered so far are
available on the wed sight. Eswaraindia. Org.

As the foregoing brief account indicates there is every
possibility of Vedic studies flounshing further in the Andhra
Pradesh by the grace of the Lord Venkateswara.



Vedic Studies in Assam

Professor Rajendra Nath Sarma

Assam s the oidest and most prominent state 1n the
entire North Eastern region, The ancient name of Assam is the
Pragiyotisa. Kamrupa is also the old name of Assam but it is a
bit new in comparison to Pragiyotisa. But both these names of
Assam are mentioned in the 4" canto of the Raghuvamsu by
Kalidasa. On the other hand the mention of these two names is
equally seen in Banabhatta's Harsa-carita and the copper plate
inscription of king Barman of 7" century A.D. The denivating
meaning of the word Kamrupa and the boundary of Kamrupa
are described tn the Kalikupurana,

It may be presumed that like in other parts of the country,
Sanskrit was studied dihgently in ail of its branches 1n ancient
Assam. In the Nidhanpur Copper Plates of Bhaskar Barman
(620-30 A.D.), It has been mentioned that about two hundred
Brahmins were the followers of different Sakhas of the Rgveda,
Sumaveda and Yujurvedu. Even in the Duby Copper Plate (7*
century A. D.), ithas been stated that Vapradatta, son of king
Bhagadatta studied the four Vedas. There is the specific
mention of the vedic learning and teaching and of the vedic
culture in Vanamale Cooper Plate on the 9" century A.D.

From the days of the Vanagaon Copper Plate (1035
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A. D.} of king Ratnapala, there is the indication of the vedic
study in the Kamrupa (Assam).

It is clearly understood that during the reign of king
Dharmapalz, the Samaveda was learnt and taught in Kanrupa
{Assam ). It may be clearly understood that in ancient Kamrup
(Assam), the Vedas except the Atharvaveda were learnt and
taught.

It may be mentioned that in ancient Assam there were
some Vedic pandits but they did not wriie any work or
commentary etc. Though they study the Vedas, they could not
make any significant contnibution to the Vedic studies in Assam.

A very few traditional pandits like Mahamahopadhyvaya
Dhiresvaracarya, pandit Bipin Chandra Goswami and
Ramanikanta Sarma taught the Vedas in traditional pathasalas.
Those pathasalas were under the Assam Sanskrit Board
established in 1926 with its office at Srihatta.

The Assam Vedu Vidvaliwya established in 1973 at
Guwahati as a purely volantary organization has now enjoyed
the status of an upgraded Sanskrit Tot (i.e. pathasala) under
the Assam Sanskrit Board. This Veda Vidyalaya was
cstablished with a view 10 teaching the recitation of Vedic
mantras with vartous proper accents. So, the stndents of tender
age were admitted to the Vidyalaya with residential facility,
The traditional method of teaching and learning the Kanva
Sakha {branch} of the Yujurveda has been gorng on besides
the study of Panim Vyakarana, Veda and other subjects under
Sanskrit Board. The Veda Vidyalaya has published some books
like the Assamese translation of Manu- Smrti and Sunskrit-
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English Dictionary. Ithas also published a book in Assamese
viz., Vaidik Suhitvar Ruprekha by Dr. Thaneswar Sarma in
1997.

It deserves special mention that The Arya Samayj,
Guwahati has also published some vedic works like the
Assamese translation of Suklu Yujurvedu, the Sumaveda and
the Atharaveda in the light of Dayananda’s commentary.

The Vedic Research and Global Study Centre of
Puranigudam, Nagaon (Assam)

Has published the Assamese translation of the
Arharvaveda with notes of the Savana Bhasva by Dr.Rabindra
Nath Sarma in 2005. Though the study of the Vedas in
traditional way is not in existence in Assam except the
Sasvarapatha in the Assam Veda Vidyalaya, the Vedic study
has been going on in the post-graduate Department of the
Gauhati University since 1967 as a special Group. Even before

that in the previous class of the Department, one full- paper is
devoted to the Veda,

In the year 1970, the Govt. Assam Sanskrit College
(now re-designated as K. K. Handiqui Gowt. Sanskrit College
in the hallowed memory of Late Krishna Kanta Handiqui, the
first Vice-Chancellor of the Gauhati University) was established
at Guwahatj and is affiliated to the Gauhati University. In this
college also, there is the provision for the study of the Veda as
a special group in major course. The other groups in the college
are Kuvya, Nyava, Vedantu, Mimamsa and Dharmasastro.

Veda as a subject s also being taught in the under-
graduate classes in Major course and not in general course in



18 Vedic Studies in India & Abroad

the colleges in Assam. In about 35 Degree colleges under the
Gauhat, Dibrugarh and Assam Universities, Sanskrit is tawght
in Major course wherein a full paper of one hundred marks is
devoted to the Veda, Brahmana and Upanisads. That way, the
Vedic studies in Assam cannot be demied at all. It also deserves
special mention that the Assam Unmiversity {(central) at Sifchar
has the postgraduate department of Sansknit, which offers Veda
as a subject {devoted to & Groap).

The post-graduate Department of the Gauhati Uniersity
established in 1957 15 a big Department having as many as
fourteen faculty members, the highest number in the entire Arts
facuity of the University. Among them, there are five teachers
inclading three Professors, one Reader and one Lecturer
specialized in the Veda. The Department has the intake capacity
of sixty-five students in previous (2 semesters}) and sixty five
in final (2 semesters) classes and ten students in M. Phil. course
also there is a specialization of the Vedic Group in M. Phil,
Course every year.

Apart from its post-Graduate and M. Phil courses in
three Groups viz., Kavva, Veda and Darsana, the Department
of Sanskrit of the Gauhati University provides teaching Ph. D.
course in Veda and other sindies as well. About twenty scholars
have been awarded the degree of Ph. . in different topics on
the Vedas by the Gashati University. All of them did their
research works in the post-Graduate Departient of the Gauhat:
University. Those scholars worked under the supervision of
Late Prof. Jogirai Basu, Professor Mukunda Madhava Sharma,
Late Professor Bhabendra Nath Hazarika, Professor Ashok
Kumar Goswami, Professor Maitreyee Bora, Professor
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Rajendra Nath Sarma (ithe present writer of this write-up),
Professor Thaneswar Sarmah and Professor Nalint Devi

Mishra.

It may be pointed out here that Late Professor Jogiraj
Basu's research work entitied ' ‘Jndia of the Age of the
Brahmanus’™ already published long back is a grea
contribution to the Vedic studies in Assam. His * ‘Veder
paricay’" 10 Bengali (Vedar paricay translated into Assamese
published by Assam Publication Board} s another contnbution
to the Vedic Studies in Assam. He is also to his eredit another
book in Bengali under the utle **Upanisader sadhana and
Bhavadarsha™. These two works are alse coniribution to the
Vedic study in Assam. “*The Vedic Accent’” by Professor
Nalini Ranjan is alse a contribution to the Vedic study.

The number of published works written in English on
the Veda 1s very negligible in Assam. However, unpublished
Ph.D. These written in English are of quite a good number.
Some of them are Education in the Upanisads, by Dr. Jogeswar
Sarma; Caturvedubhasyu-bhumika: A Study by Professor
Muitreyee Bora, Yusku's Nirukta : A Critical Study by Professor
Nalim Devi Mishra ; Visnu in Vedic and Puranic Literature
by Dr. Manjula Devi; Rudru in the Vedas by Dr. Nilima Devi:
Theosohicul Hymns of the Atharvaveda by Dr. Upama Barman
Deka; Mujor and Minor Deities of the Rgveda: A Study by Dr.
Sudhendu Mohan Bhadra; Literary Beauty in the Upanisads
by Dr. Nandita Bhattacharyya Goswami and The
Mundakopaisud: A study by Dr. Nripendra Nath Sarma. Alj
these are the Ph.D. Degree awarded Theses by the Gauhati
University.
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Professcor Sitanath Dey, formely Head of the
Department of Sansksit, Tripura Unijversity obtained the Ph.
D. Degree for his thesis Sukla-Yajurveda: A study from the
Dibrugarh University, Dibrugarh (Assam) and the same has
been published already. ““Nationalism in the Vedic Literatur.
by Dr. Shiva Acharya and “*Apsaras’” by Dr. K.K. Handique
are two published Ph. D. Theses.

Translation Works

It is worth mentioning that the first ever Assamese
translation of the complete Rgeda Sumbhita by late Pancanan
Sarma Phukan was published from Guwahati in 1980.

Late principal Binanda Chandra Barman also translated
the first hymns of the Rgvedu tnto Assamese under the title
Rgrveda which was published from Guwahatiin 1972. Arother
translation of mne principle Upanisads with exposition in
Assamese by Late Golap Chandra Shastn was published under
titte Upanisad Kathamrta 1n 1979 from Jorhat (Assam). The
Assam Veda Vidyalaya published the Assamese translation of
the Yujurveda. The Assam Publication Board, Guwahati
published the Assamese translations of the Aitareyu Upunisad
by Professor Ashok Kumar Goswami; Kathopanisad by Late
Principal Tirthanath Sarma and Tuittiriyopanisad by Professor
Mukunda Madhava Sharma during 1 980s. Professor Maitreyee
Bora also translated the Upanisads (three in namber) of the
Atharvaveda which have been published from Guwahati some
four or five vears back. Late Acharva Manoranjan Shastr wrote
a book named ‘‘Vaidik Durshunur Ruplekha’ in Assamese
published long back.
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Dr. Haladhar Goswami, Lecturer in Physics, M.C.
College, Barpeta (Assam) wrote a book in Assamese under
the title *‘Vaidik Suhitvat Vijnanar Svaksar’ which was
published from Barpeta in 2003. It is a significant comnbution
to the Vedic Literature.

It iay be mentioned here that some of the scholars and
teachers have contributed in the field of Vedic litcrature by
way of writing and publishing their papers of high standard in
national research journals. Mention may be made of Late
Professor Jogira) Basu, Professor Mukunda Madhav Sharnma,
Late Professor Bhabendra Nath Hazarika, Professor Maitreyee
Bora, Professor Thaneswar Sarmah, Professor Nalini Devi
Mishra, Professor Rajendra Nath Sarma and Dr. Manjuta Devi,

Pubilished Research Papers

Some of the Teachers of the Sanskrit Department of
the Gauhati University have contributed their papers of high
standard pubhished in differeat Research journals and
Felicitation volumes. Mention may be made of the following

papers:

L Rudra and Siva: Their Vedic Concept by Late
Prof. B.N.Hazarika (Visheshvarununda
Indological  Journal, Vol. XXVI,
Hoshiarpur, [988)

2. Indian Civilization us revealed in the
Atharvaveda by Dr. R.N. Sarma
(Vedoddharini, Vol. XV. Delhi, 1987).



10.

11

Vedic Studies in India & Abread

Philosophy of the Upanisads by Dr. RN.
Sarma (Vedoddharini, Vol X VI, Delhi, 1989)

Samivarta Angirasa by Dr. Thaneswar Sarmah
(Surabharati, Vol. 3, Gauhati University,
Guwahati,{1996).

“'A Note on the Origin of Vedic Music’ by
Professor M. Bora (Surabharati, (Vol. 445,
Gauhati University, Guwahati, 1996-98}.

Vedic Ecology: A Re appraisal by Dr.
N.D.Mishra (Surabharati, (Vol.4&5,Gauhati
University, Guwahati, 1996-98).

Spirituul Interpretations of the Vedas by Prof.
K.P.Sinha {studies on Indology, Satgeru
Publiations, Delhi, 1996),

The Sucred Numeral 7(Saptu) in the Rgvedu
by Professor Maitreyee Bora (studies on
Indology, Satguru publications, Delhi, 1996)

Ucathy Angirasa by Dr. Thaneswar Sarmah (
Bharata Vidyasaurabham, Manorama

Prakashan, Guwahati, 1997).

The Vedic Concept of Agni as Vuisvanara by
Professor Maitreyee Bora (Bharata
Vidyasanrabham, Manorama Prakashan,
Guwahati, 1997).

The concept of Pavitram in the Veda by Dr.
Nalini Devi Mishra (Bharata Vidyasaurabham,
Manorama Prakashan, Guwahati, 1997).
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Vedic studies in Assam as would appear from the write-
up have got fairly stabilized. Some scholars are working on
Vedic literature for creating something critical. It may only be
expected that as tme rells by the number of scholars would
not remain as less as it is at present. [t also appears from the
above that the vedic studies in Assam have got 4 laudable status.



Vedic Studies in Bengal

Prof. Dr. Bhabani Prasad Bhattacharya

Bengal has a pride in its rich henitage of ancient Indian
civilization and culture. The diverse branches of Sanskritic
studies, especiajly Nyaya and Tantra, have their origin in Bengal
which at a later peniod to other states in India. Though different
vanieties of Sanskrit learning and scholarship have taken roots
in Bengal, 1t is indeed unfortunate that Vedic studies have not
developed and nurtured in a remarkable way in this part of
India. The reasons are not too far to seek. Bengal, once the
seat of British administration, during the pre-independence era,
foliowed the English model of eduction and cultore which fed
to the gradual extunction of traditional Indian civilization and
culture. The Muslim rule also contributed to a certan extent to
the eradication of traditional learning and scholarshup. In this
respect, Bengal suffered the most in the preservation and
propagation of ancient Sanskritic studies. Vedic studies which
were deeply rooted in other Indian states, did not flourish in
this eastern part. of India, due to poor patronage”and utter
neglect.

The Vedas comprise the earliest records of ancient Indian
civilization and culture. The Vedic literature is represented by
foar classes of literary compositions which comprise the
Samhitas, the Brahmanas, the Arapyakas and the Upanisadas,
According to Indian tradition, the Vedas are looked upon as
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the earliest literary records of our country and the tradition,
itself asserts that the Vedas are eternal (nitya), uncreated
(apauruseya) and without a beginning {anadi) and as such they
existed always and nothing could have preceded them.

Bengal’s contribution to Vedic studies covers a wide
spectrum of Vedic learning and scholarship which may be
classified under the following sub-theme:

1. The early period of Vedic studies in Bengal.
2. Vareties of Vedic studies in Bengal.

3 The role of the Asiatic Society and iis conternpo-
raries in the propagation of Vedic Studies in
Bengal.

4, Bengal and philosophy of the Vedas.
5. The present state of Vedic studies ir Beagal.

The advent state of Vedic wadition in Bengal 1s not
marked by any significant contribution as the Rgveda,
SAimaveda and Yajurveda do not contain any reference to
Bengal or the Vedic culture and civilization iaking some shape
in this part of India. On the contrary, Atharvaveda V. 22.14
banishes fever or Takman to the lands of Anga and Magadha
but here also Bengal is conspicucus by its absence. In the
Satapatha Brahmana (14.1.10--17) we find a reference to
Videgha (= Videha) which happens to be Mithila of recent
times. If 800 B.C. is accepted as the date of composition of the
SB, it can be assumed that the advent of Vedic Cuiture in
Eastern India commenced from that time onwards. But still the
name of Bengal does not figure in the above reference. In the
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Aitareya Aranyaka ll, 1.1 (Vangavagadhascerapadih) we come
across the name of Vaiga, mentioned along with ‘Vagadha’
{Magadha) and ‘Cera’. But Siyana in his interpretation on the
above extract strikes a different note, though modern scholars
lake “Vanga' in the sense of Bengal. It seems all the more
probable that the countries of Anga, Vanga and Magadha were
discarded by the Vedic Aryans onaccount of their alien religion
which was considered detrimenta] to the growth of traditional
Vedic culture and civilizatzon. This fact perhaps gives rise to
the practice of expiation (priyadcitia) performed by the people
visiting these countries as tounsts. In this respect, Baudhayana
Dharmasiitra (1.1.2, 13-15) offers clear evidence. But side by
side, Bengal’s importance as a destination of pilgnmage is
recognised by the famous verse-*Angavangakalingesa
Saurastramagadhesn ca ftirtaydurdm vind gacchan
punahsamskaram arhati’. It also brings home the fact the Vedic
people poing on 2 pilgrimage to Bengal carried with them the
legacy of Vedic wradition which resulted in the growth and
development of Vedic learning in this so-called forbidden land.
In the Mahdbharata (1. 104.53) we come across the name of
Vanga and in the Ramiyana (X.39) the countries of Anga,
Vaaga and Magadha have been mentioned as rich and
prosperous places. From the Damodarpur copper-plate dated
5m-6* centurics A.D., it is known that the Brahmins in Bengal
used to perform Vedic sacrifices.

The Palas and the Senas of Bengal rendered rich
patronage 1o Vedic learning and colture, Devapala (810 A.D.
-850 A.D.) of the Pala dynasty has his minister Darbhapam,
who was well-versed in the four Vedas. Not only Darbhapini
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but his illustrious grandson Kedara Misra was renowed Vedic
scholar of his time. Bhatta Gurava Miéra, mintster of the Pala
king Narayaga Pila (16" century A.D.) was acclaimed to be a
great exponent in the Vedas, Vedingas and sacrificial lore.
Gunavisnu, the court poet of Valla Sen (1158 A.D.-- 1177 AD.}
was credited with the authorship of a Vedic commentary,
entitled ‘Chandogyamantrabhdsya’. Halayudha, a
contemporary of Lakshman Sen (1179 A.D.--1206 A.D.)
composed the treatise ‘Brihmanasarvasva’, a scholarly
commentary on more than three hundred verses of the White
Yajurveda used in various domestic ceremonies. In the
seveniecth century A. D., Ramnath Vidyavachaspati in his
‘Samamantravyikhyana’ and Ramknshna Bhattacharya in his
‘Mantrakaumudi™ made significtant contributions 1o Vedic
studies by their erudite interpretations of some Samavedic
mantras emploved in various Grhya rites.

The early peried of vedic studies in Bengal will remain
incomplete if we do not mention such literary stalwans us
Bankim Chandra Chattepadhyay (1838--1894), Satyendra
Nath Datta (1882--1922), Swami Vivekananda (| 863--1902)
Sn Aurebindoe (1872--1950) and last but not the least Kaviguru
Rabindranath Tagore (1861--1941). This age is marked by a
literaty and poetic study of the Vedas as most of the thinkers of
this era gave expression {o their thoughts counced in a metrical
version of their own. Bul it should be borne in mind that no
text-editing and textual criticism worth its name was ever
attempted by any scholar of this age.

The second sub-theme, Varieties of Vedic studies in
Bengal comprise traditional, modern and scientific
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interpretat.ons of the ancient fund of knowledge enshrined in
the Vedas. The traditzonal method of interpreting the Vedas
has been evident in the writings of Ramesh Chandra Datta,
Durgadas Lahin, Dinabandhu Vedasastni and Chandra Kanta
Tarkalankar, to name a few. Dr. Batakrishna Ghosh happened
to be the pioneer in the field of modern interpretation of the
Vedas. A well-versed scholar in German and French, he first
introduced the modern method of interpreting Vedic mantras
from the standpoints of comparative Philology, comparative
religicn and mythology to his students in the Department of
Sansknt, C.U. But his premature death left a void in the study
of the Vedas in this new direcuon. Dr. Kshitish Chandra
Chatterjee, though a traditionalist in heart, did not hesitate to
accept the modem interpretation of the Vedas if it was found
to be more suitable than the traditional cne. The three Volumes
of Vedic Selections, published by C.U. and edited by the great
scholar amply demonstrate the above truth. Sri Aurobindo and
St Anirvan have explained the Vedas m their own inimitable
style which show their genius in bringing out the esoteric
meaning of the Vedic hymns.

In the field of scientific interpretation of the Vedas, the
name of Yogesh Chandra Roy Vidyanidhi comes first who
will be long remembered for his epoch-marking work ‘Veder
Devata O Kristikala’. Here the learned author has tired 0
examine certain astronomical data in arnving at a scientific
insight into the nature of Vedic Gods ard the penod of Vedic
civilization. The scientific knowledge of Ramendra Sundar
Trivedi is amply demonstrated in his work “Yajfiakatha" which
deals with the technical terms and technicadities associated with
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different Vedic ritvals. Another work penned by him is the
Bengali translation of the Aitareya Brahmana which is also
marked by a scientific tenor on the part of the author. Pandit
Vidhusekhar Sastn, a contemporary of poet Rabindranath, 1s
stil} remembered for his incomplete Bengali translation of the
Satapatha Brahmana. Other prominent names in the field of
science in Vedic literature include those of B.B. Datta, 8. N.
Sen, Gurugobinda Chakravorty, P.C. Sengupta, B.N.Seal,
Sadakanta Ganguly, A.K.Bag, J.L.Bhaduri and others,

The Asiatic Society and s contemporaries played a
significant role in the propagation of Vedic Studies in Bengal.
In this connection, the name of Acharya Satyabrata Samasrami
(1846-1911), an erudite Vedic scholar comes first. Text- editing
and textual criticism of Vedas began in this era with great zeal
and enthusiasm. In 1860, Samasrami accepted the responsibihity
of editing and publishing the Sdmaveda in the Babliotheca
Indica series of the Asiatic Society of Bengal. The renowned
Vedic schelar edited a number of important Vedic texts like
Aitareya Brahmaga with a long and scholarly introduction in
Sanskrit entitled *Aitareyilocanam’, Satapatha Brahmana,
Yiska's Nirukta with a scholarly introduction in Sanskrit titled
‘Niruklalocanam', Mantrabrahmana, Vamsabrihmana,
Devatadhyiyabrahmana and Samavidhanabrahmana. Other
memorable works of Samasrami are the Bengali translations
of Gobhila Gryhaiitra, Sukla Yajurveda, Vamsabrahmana and
Devatidhyayabribmana. His creative writings on Vedic
language, titerature and culture are easily discernible in a host
of works such as Aitareyilocanam, Niruktilocanam,
Trayibhagyam and Trayicatustayam. Ancther Vedic scholar
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and contemporary of Samasrami, Sn Rajendralal Mitra was
assoctated with the Asiatic Society and had edited Aitareya
Arapyaka, Taittiriya Aranyaka, Gopatha Brahmanpa and
Agvalayana Srautasiitra, Besides editing, he was alse created
with some original works in the field of Vedic language and
Iiterature.

The works on Veda, mostly published by the Asiatic
Society, mainty belonged to Samaveda and were 1n moest cases
based on manuscripts from Bengal. Durgamohan Bhattacharya,
the doyen of Vedic studies and rescarch, made critical edition
of Vedic texts a matter of scientific knowledge and pursuitin
the twentieth century Bengal. Dr. Bhattacharya belonged to
that class of scholars who were proficient in traditional learning
and at the time also adopted a modem screnttfic approach. He
was a reputed scholar in both the Veda and Sastra, Professor
Durgamohan will be remembered particularky for his significant
contribution to the knowledge of the Paippalida- Samhita of
the Atharvaveda. He conducted a research tour in Orissa in
1960, procured important manuscripts of that Veda and
collected data on the Paippalada tradiion. He undertook a
critical edition of the Paippalada Samhita and published the
same with a few kindas. Unfortunately he did not live Jong to
complete his Jandable venture. But his worthy son, Dr. Dipak
Bhattacharya, completed this work left unfinished by his
ihusirious father. Other critical editions of Durgamohan’s works
include Chindogvamantrabhisya - A pre-Siyana Vedic
commentary of Gunavispu, Sansknit Sahitya Panshad, Calcutia
1930, Aptasenavyakarana Gilight Manuscripts, Vol. 1,
Srinagar, 1939, pp. 101.-136. Muktaphata, Calcutta Oriental
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Seres, 5, Calcutta 1944.; Chindogya- Brahmana with the
commentaries of Gunavisnu and Sayana, Calcutta Sansknt
Coflege Senes, No. |, 1938; Brahmanasarvasva- A pre-siyana
Vedic commentary by Halayudha, Sanskrit Sahitya Parishad,
Calcutta, 1960. Besides the above works, Prof. Bhattacharya
was also credited with a host of creative writings on Vedas
and allied fiterature in Bengal and Sanskrit. The Asiatic Society
is stilt playing a most prominent role in the matter of text-editing
and crtical edition of Vedic texts in Bengal. Not only Asiatic
Society but the Sanskrit Sahitya Parishad also contributed in a
big way to the editing and publication of Vedic tuxts. Later the
Government Sanskiit College. Calcutta also played a pronunent
role in this memorable task.

The fourth sub-theme, Bengal and philosphy of the
Vedas, takes within its ambit a phalesophical siudy of the ancient
learning enshrined in the Vedas. The philosophical aspect 15
not 50 palpable 1n the Samhiias and the Brihmanas as itis in
the Aranyakas and the Upanisads. Among the scholars,
engaged in the task of expounding the philosophy of the Vedas,
Raja Rammohan Ray, comes first who in 1816 A.D. translated
a number of Upanisads into English and thas work continned
for a period of three years at a stretch. Swami Gambhirananda
of Ramakrishana Math and Mission edited Upanisad
Granthamala comprising 11 puncipal Upanisads with Bengali
transfations which has been published by the Udbodhana
Kiry#laya, Swami Jagadisvarananda of Sri Ramakrishna
Dharmachakra edited Rgveda (first four Adhyayas), Samaveda,
Yajurveda and Atharvaveda with their Bengali translations for
the general public of Bengal. Pandit Durgacharan Sankhya-
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Vediptatirtha edited and published eleven Upanisads in
original, with their Bengali translations and $ankara- bhisya
appended to them. Upendranath Mukhopadhya published
Upanisad Granthamala with comesponding Bengali translations
under the Vasumati Granthamala Senes. Sn Aurobindo and
Srimat Anirvan, the two spiritual thinkers of Bengal, also dealt
with the philosophical implications of the Vedic hymns. Both
of themn delved deep into the Vedic Jore, chamed the vast ocean
of Vedic learning and presented a usique symbolic
interpretation of Vedic Truth as vissalised by the poet-seers of

hoary antiquity.

The philosophical interpreation of the Vedas finds
expression in the writings of the profound philosopher Sn
Aurobindo, who has analysed the Vedic Sambhitas from a
completely different angle and through his interpretation has
tried to remove the hiatus between the though-currents presented
in the Samhitas and those presented in the Upanisads that
originated in the last phase of the Vedic civilization. Sn
Aurobindo has described Truth as the Supreme principle
conceived of as different deitses in the Vedic hymns and has
projected the philosophy that different aspects of the same Truth
have been invoked in different mantras. He, therefore, says
that the apparent meaning of the Vedic hymns 18 not to be
taken into account, because this presents the picture of a feeble
man approaching his chosen deities for fructification of hs
desires. The real situation is not that, because in the Upanisads,
one finds the seer describing the muan as the ‘elild of immoriality’
(amriasyaputrih) and also as a storehouse of tremendous energy.
In the view of Si Aarobindo, the soma so frequently referred
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to in the Vedas, is not the juice extracted from a particular
plant but waters of spinituality, which should be drunk by the
man in order to attain fulfilment. The advice emerging from
the Vedic literature, thus, in the view of Sri Avrobindo, 1s that
the man should fill his physical mould with waters of spirituality.

Srimat Anirvan, the great savant and phulosopher, sheds
new light on the Vedas by his his oniginal thinking which
appears to be somewhat mystic in character. His magnum opus
‘Veda Mimamsa’ in three volumes is the cherished treasure of
his innovative contrtbutzon to Vedic literature and culture. In
the view of Srimat Anirvan, the Vedic religion 1s an indivisible
whole comprising animate and mammate objects and 1n its
realisation a dynamic thonght-current is the ultimate truth. He
is of the opinion that a more mature manifestation of Vedic
learning is to be found in the Yoga and the Tantra. Srimat
Anirvan says that in the earliest speculation of Vedic
scholarship, both ascension and descension exist. In the
spiritual quest for knowledge, the ascension plays a dominant
role, the enquirer tries to free his consciousness from the
influence of inertness. As resujt of that, in the spiritual realisation
intellect reigns supreme. But in this process, the aspect of
descension has never been lost sight of. The learned interpreter
i5 of the opinion that a harmonious blending of the two aspects
marks the Vedic quest for truth. He farther states that in the
Vedas, both Heaven and Earth are conceived of as deities -
God is not only a transcendental concept which is
camprchensible by intellect but he becomes perceptible also in
the seekar’s consciousness. Due to the expansion of one’s own
consciousness, one feels the existence of god within oneself
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and in this process one is elevated to the status of godhead. In
the view of the saint- philosapher, this expansion is not a mere
manifestation but it is an effective power and these are the
cardinal principles of Vedic thought.

Srimal Anirvan says that if one applies intellect only in
comprehending the import of the Vedas, that atternpt is bound
to be futile. In the view of the eminent scholar, Yaska in his
Nirukta has laid down certatn characteristics which lead to
enlightenment or ‘intuition’ (bodhi). But he also puts equal
emphasis on intellect (buddhi) or reasoning (tarka). The great
savant lauds the stupendous {abour of modern scholars in the
interpretation of the Vedas but in his view their expositions
have become fruitless, erroneons and uncalled for, due to lack
of intvition on their part. Srimat Anirvan belives that an ideal
combination of intellect {buddhr) and intuition {bodhi) can only
lead to a comrect understanding of the Vedic mantras. He further
states that along with these two tools, a mingling of historical
knowledge will show us the right path of Vedic interpretation.

Thus in Amirvag’s view, the light of intuition, the stream
of intellect and the ray of historical knowledge should be the
coernerstone for the edifice of Vedic learning and culture. The
Vedas contain neither meaningless words uttered on the
ooccasion of works (karma) nor the works performed by
mantras are futile. In essence, work is a means, while
knowledge and its manifestation form the end. In his view, the
Vedic seers have found the true import in knowledge
(Jnanayajfia) which is attainable through the medium of action
(draxyayajiia).
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Bengal has contributed richly to the Mimamsa system
of Philosophy, which is regarded as a system of fundamental
importance for interpreting the Vedic projections.’
Balavalabhibhujanga’ Bhavadeva Bhatta contributed richly to
this system as is evident from his work * Tavtititamatatilakam’
hased on the Bhatta school of Pirvamimamsa as also from
reference to him made in ceriain inscniptions. Moreover, the
Prabhikara school of Parvamimamsa practicaliy originated in
the soil of Bengal, and both Prabhakara and his commentator,
$alikanatha, belong to the Radh region of Bengat. Salikandtha,
who was well-known as a ‘Gandamimamsaka’ flounished some
time in the seventh century A.D. Among lesser known
Mimamsakas of Bengal, mention may be made of Ramakrishna
Bhattacharya, Chandrasekhar Vachaspati and Raghunath
Vidvatankar.

The present status of Vedic studies in Bengal takes
within its purview a host of eminent personalities who are
pursuing in this field with tremendous zeal and great enthosiasm.
Though the early period of Vedic studies in Bengal did not see
any sustained work on the Aranyakas and Vedangas proper,
the present century makes some amends for this lack of Vedic
learning. Amareswar Thakur editied the Nirukta Vedanga in
onginal with 3 complete Bengali translation of the same in 4
Vols. Which were published by the C.U.Madhavdas
Sankhyatintha, another Vedic scholar, is well-known for his
Bengali translations of the Arseya Brihmana and the
Apisalisiksa, also a Vedinga work. In this connection, mentiosn
may be made of two young scholars from Bengal, Didhiti
Biswas and Pukanath Bhattacharya, who have focussed their
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attention on the Aranyakas, a neglected branch of Vedic
literatare. Viman Chandra Bhattacharya, research professor of
Vedic language, literature and cultare in Govt. Sansknt College,
Calcutta was a versatile Vedic scholar of the twentieth century,
who will be long remembered for his valuable contribution 1o
the field of Vedic studies. This promising Vedic scholar did
not live long to contribute enormously to the pristine stock of
human knowledge embedded in the Vedas.

Let us now look at the recent trend of Vedic Studies in
Bengal which include a slew of personages who have shown
keen interest in the dissemination of knowledge in the diverse
branches of Vedic language and culure. Among them the
names of Narayan Chandra Bhattacharya, Hartnarayan
Bhattacharya, Tarka- Veda-Vyakarana-tirtha Gaur: Pharmapal
and Sukumari Bhattacharya are worthy of mention. The second
rung of Vedic Scholars who have done valuable work in the
field of Vedas include those of Bhabani Prasad Bhattacharya,
Samtran Ch. Chakravarti, Gopal Nath Bhattacharya Dipak
Bhatiacharya, Paritosh Thakur, Sm.Santi Bandyopadhyaya and
Amar Komar Chattopadhyaya. The younger generation of
scholars who are continuing with Vedic studies and research
in Bengal include among others, Abhijit Ghosh, Pratab Kumar
Adhikari, Pradyot Kumar Datta, Nabanarayan
Bandyopadhyaya, Jyotish Nath, Uday Kumar Bandyopadhyay,
Samir Kumar Mukhopadbyay, Somnath Mukhopadhyay, Kana
Chattopadhyaya, Tarak Nath Adhikan, Nilanjana Sikdar Data,
Srmanta Chattopadhyay, Krisnakali Bhattacharya, Bhaskar
Nath Bhattacharya, Sushanta Knmar Chakraborty, I[ndraat
Datta and Sambhunath Chakravarts to name a few.
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Most of the urnversities in West Bengal have Department
of Sansknt where Vedic literature is taught in both under-
graduate and post-graduate classes, Rabirdra Bharati
University, Kolkata, has got a separate centre for Vedic studies,
where facilities are extended 1o scholars to carry out research
in deverse fields of Vedic learning and also to extract scientific
and technological truth ‘rom the Vedas. This zonal level
advanced centre has been taking care to analyse Vedic Astromy
and to bring out the facts before the scholarly word so that
scholars can get interest in working on this forgotten field of
Indology

The greatest contribution 1n the field of Vedic knowledge,
however, 15 being made in the present century by Sn Sitaramdas
Omkarnath Samskrita Siksba Samsad of Kolkatta, which 1s
imparting instritctions in the method of chanting the Vedas
and is offering courses approved by Maharshi Sandipani
Rashtriya Vedavidya Pratisthan, Ujjain. The Samsad has four
cenires i the city of Calentta where the intake capactty is
hundered. These students are receiving instructions sitting ai
the feet of renowned teachers according to the traditional method
and the Gurukula system, that is followed in all these centres
has attracted the attention of the scholarly world not only of
the state but of the eatire country. Apart from imparting
instructions in the art of chanting the Vedic mantras, the Samsad
s carying out research in the diverse fields of Indology
including Vedic studies with the financial support from the
Government of West Bengal and the H. R. D. Ministry, Govt.
of India. The endeavour made by this Institution to add new
momentum to the stream of Vedic leaming conducted under
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the guidance of Professor Ramarapjan Mukherjee, Dr.
Dhyanesh Narayan Chakravaris, Dr. Gopal Mitra and Dr.
Suresh Komar Banerjee has been successful in achieving
tremendous result. The Samsad is continuing to generate new
knowledge as also to spread the message of the Vedas
throughout the length and breadth of the country.

Apart from this Institation, there are a few other small
istitutions also where Vedas are being taught under ** Gura-
Sisya-parampard’ scheme of Maharshi Sandipam Rashiriyva
Vedavidya Pratishthan. Of these, special mention may be made
of the following:

Sri Sitaram Vaidik Mahavidyalya, Kolkata
Vivekananda Veda Vidyalaya, Belurmath, Howrah
Krishina Ganga Devabani Mandir, Hooghly

Sati Devabhasa Siksha Niketan, Nabadweep, Nadia.

Recently, St Jayanta Dirghangi, a NRI doctor and an
Agnihotrin and a Somayajin hmself, has contemplated to set
up a Veda Vidyalaya op the traditional lines of Vedic learning
in his native village, Jayantipur in Ghatal sub division of West
Midnapore, West Bengal.

The advent of Vedic tradition in Bengal cannot boast of
a significant growth and development. But this era is marked
by a poetic study of the Vedas which includes metrical and
prose renditions of the Vedic hymns and the Upantsads. Though
the early period of Vedic Studies in Bengal is marked by a
lack of momentumn, the subsequent era blossoms forth into a
rich and varied exposition of the Vedic knowledge mits diverse
branches of study. The twenty- first century aungurs well for
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the steady development of Vedic studies and research in Bengal
as more and more young scholars are coming forward to
unearth the secrets of Vedic Truth hidden in this ancient fund
of human knowledge. Afier going through the pros and cons
of Vedic studies in Bengal, are we not competent o utter-

‘“Vede' pi vanditadhivo vayvameva nanye.”’
{On the lines of-

“Kavye' pi komaladhiyo vavameva nanye
tarke’ pi karkasadhivo vayameva nanye/
drsye’ pi santyatadhiye vayameva nanye
tantre’ pi vantritadhiyo vayameva nanye//”



Vedic Studies in Germany

Dr. Shashiprabha Kumar

Sa ] na na svebhi sa j namara edhi
Su | nama vin yuvamih sm su nivacchatam.

{Atharavaveda, 7.52.1)
i.e. Let us have concord with our own people,
and concord with people who are strangers to us;

O Dual Devas, you both Create between us,
And the strange 2 unity of hearts and minds!

“If history 1s fo teach us anything, it must teach us that
there 1s conttnunity which binds together the present and the
past, the East and the West.”

The above statement of Max Muller, which was made
in the ‘Last Essay’ of his famous book ‘India- what can it
Teach Us? is no less topical now than it was then. This appeal
to the mankind for strong intellectual ties uniting the known
and the unknown, is as old as theVedas-the verse from
Atharvaveda quoted above 15 a testtmony to the fact. It1s really
a matter of immense grafification that the eternal and umversal
message of Vedic lore has been a source of sincere academic
pursuit for the German scholars for more than past two hundred
years or s0.
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The present paper is just a modest tribute to the zeal and
commitment of German Indologists for their ptoneening and
untiring efforts towards bringing to light the ancient treasure
of Indian wisdom. Their erudition, both philologic as well as
philesophic, as also their contribution to Sanskrit lanpuage,
literature and cultere is simply unimaginable and immeasurable.
It is, therefore, virtually impossible to give an exhaustive and
through account of the enormeus amount of service rendered
by German scholars in the field of Vedic studies. However as
effort is being made here to represent a sketchy and selective
outline of some of the most significant achievements in this
regard compiled from various sources* mentioned in the
bibliography at the end of this paper.

Ordinarily it is observed that the relations between two
countries are rooted in the political the political consideratioas
or economic equations, Jeading in turn, to cultural exchanges.
Butitis remarkable in case of Indo-German relations that they
have developed the other way round. It was due 1o the keen
interest in the intellectual quest of India evinced by German
scholars during the last two centuries that the mutua exchanges
between the two great countries began. The Germans had no
share in the material profits that the colonial powers received
from their Indian possessions, but the very fact enabled them

1 must express my gratitude to Prof. Vachaspati Upashyaya, Vice
Chancelior, SLBSRSY, New Dclhi and Secretary, M.S.Rashtriya
Vedavidya Pratishthan, Ujjain for entrusting this task to me. I thank
Prof. Lokesh Chandra, President, International Academy of [ndian
Culture, New Delhi and Prof. G.C. Tripathi, Head. Kalakosha
Division, IGNCA, New Deihi as also his colleagues, Dr. Vijay Shankar
Shukla and Dr. Vidya Prasad Mishra for facilitating procurement of
some valuable resource-material for this article
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to direct their attention to the spiritual treasares of India. The
same is succinctly stated by a German Poct Heinrich Heine
(1797-1856) in his letier {1821) addressed to Angust Wilhel
Schlegelm as follows:

‘As to the study of Sanskrit itself, time alone will teil
how useful it may be. Year after year, Poringese, Dutchmen
and Englishmen have been dragging home the treasures of
India in their bag shups; we Germans have been ere onlookers.
Yet the spiritual treasures of India shall not escape us.™

Again, Heine has nghtly observed in his world-famous
book of songs, Sonettenkran; that the Germans setup ““factories
m the universities for, recovering the priceless intellectual
treasures of the rich country lying on the banks of the Gages.”’

In hts introductory note to the chapter n Germany include
in his ‘Sanskrit and Allied Indological Studies in Europe; Dr,
V. Raghavan has also highlighted the above idea in following
words:

““Though the credit of discovering Sanskrit for the West
goes to England and though it was at the feet of French pioneers
that the first German Sanskritisis like Bopp and Schlegel sat,
Germany had taken to Sanskrit studies with such enthusiasm
and disinterested love, that outside India, one can say without
exaggeration, that it has been a second home of Sanskrit. Before
the war there were fourteen full chairs for Sanskrnit at German
universities, which is something that could not be said even
India; even after the war, there are no less than ten full
professorships and some more Sanskrit depariments of the
second or third order. Max Muller and Deussen had captured
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the imagination of India and Bonn had played the role of
something like a Benaras to entire Europe. To give an account
of contribution to Sanskrit would be to write the history of
Sanskrit Studies in modern times."’

After going throagh a brief history of Indology in
Germany, one can easily comprehend the breadth ad death in
the truth conveved by such statements as follows: *‘After
becoming a seat of Indology in 1818, the city of Bon was
fittingly dubbed: The German Benaras on the Rhine . . . . .
Such nicknames, with in al likelihood criginated in student
circles, frequently express a great deal of love and sdmiration.i
b In this the nickname of the German Benaras has fully
succeeded’’. (Leifer, p.125)

The tradition of Vedic studies in German Indology dates
to the heginning of nineteenth century when W. Colerook’s
Essay was first written {1905). Although he was of the opinion
that the Veda need not be translated, as 1t was hardly worth
reading, Itis also true that the earliest western Sanskritists were
more mterested in the study of Sanskrit language and had rather
neglected Vedie literature. However, it smust be admitted that
" The Veda and more particularly the oldest and from many
points of view the most important of Vedic texts, the Rigveda,
had remained outside the sphere of the pioneer generation of
Western Indologists. Its existence was dimly known, but it was
yet unaccessible. In India, on the other hand, although the Veda
has always been recognized as the unfallible source, the
foundation and backbone of Hindu religion, yet in actua)
practice, what was understood by Veda or $rufi, were almost
exclusively the Upanshads, and apart from some mantras
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indispensable in nitual, actual knowledge of the Sa hit s,
particularly of the Rgveda-Samhita, had become restricted to a
narrow circle of Srofrivas and the role of the Veda in the
refigious and spiritval life of India in ne way corresponded to
the fundamental importance attached to itin theory™, {Alsdorf,
p- 24) But once the area of Vedic studies picked up; the schotars
in the west recognized the inherent worth of Vedic knowledge
and started of Vedic knowledge and started producing several
fundamental works.

{German scholar Dr. Freidrich Rosen (1805-1837) must
be credited for the first ever publication of a part of Rigvedu
Surmhita (first book). It was published after Rosen’s death in
1838 1n an imperfect state. The text and the Latin translation of
the first book were complete, of the notes only a fourth were in
a finished state. This edition was reprinted b the Johnson
Reprint Corporation, New York and Landon in 1968. Rosen
studied Sansknt at Berlin with ¥ranz Bepp (1791-1867) and
wrote his thesis in 1826 on Specimen of the Chief Sanskrit
Roots. It was followed a vear later by a book Sunskrit Roots
which is based on root classifications of Sanskrit grammarians.
In 1827, Rosen went to Pans and in the same ear, was mvited
to fill the chatr of oriental langnages at the University Coliege
of Landon. It was there that he got to study the rich treasare of
Sanskril Manuscripts. Rosen never lost sight of his plan to
produce something monumental in Sansknit scholarship. He
therefore devoted his spare time to preparing the text editing
and Latin translation of Rigveda. He thought that the character
and genius of Indian language and literature could only be
understood by tracing them back 1o the earfies! periods, to which
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the Vedas belong and he conceived the plan to edit and translate
the Rigveda. In 1830, he issued his Rigvedue Specimen, 1n
which he published seven hymas. He made vse of two Rigveda
inanuscripts and he had Sayana’s Commentary at his disposal.
He found Panini ‘s grammar and Yaska’s etymology useful
for the explanation of difficult words. He meant to write perfuse
on the life and religion of early Vedic penod but conld not do
so due his early death in 1837,

Thus, after the preliminary atiempts at Rigveda studics
by Freidrich Rosen, it was left to Rudoiph von Roth (1821-
1895) and to Friedrich Max Muller, (1823-1900) but
encouraged by the famous French scholar Eugence Bumouf,
to realize the true importance of India’s most ancient treasured
texts, the Vedas. Max Muller’s widely known and great
contribution to Vedic studies provided the necessary textual
basis for further researches while Roth's work, though less
spectacular in amount, was no less important. (Stietencorn, p.7)
In 1345, three years before the first volome of Max Muller’s
editton appeared in the press, Roth had published an important
hook entitle@ OnThe Literature and History of the Vedu. This
book contained three treatises, namely (1) On the Hymns of
the Veda (i1} On the Oldest Veda Grammar or the
Pratishakhyasutras and (ii1) On Historical Events in the
Rigveda: Vasistha’s fight with Visvamitra. Macdonal! has
called this an epoch-making work that became the starting point
of Vedic research in Germany. It must also be mentioned here
that in contrast to W. Colebrook’s view quoted above, Roth
was of the opinion that the study of Vedas would be greatest
value for Oriental History. Roth also propounded that the Vedic
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hymns mentioning wars were the older cnes while those related
to peaceful sacrifices belonged to a later period.

Roth’s book was the first attempt to approach the history
of ancient India with critical methods of the West and he was
the first to glean historical data from the Vedic hymns. This is
also to be recogmized that in the course of his Vedic
imerpretation, Roth attached less value to Sayana and other
Indian commentators who lived centuries after the hymns were
composed, since he believed that there was no continuous
tradition of exegesis Vedic to medieval umes, He, however,
found Yaska's explanations of difficult Vedic passages very
useful and therefore in 1852, he also brought out an edition of
Nirukta with valuable elucidations. (Strache Rosen, p.62)

The most significant step towards Indic stadies in
Germany was perhaps the publicatzon of seven huoge folio
volumes of St. Petersburg prepared by Otto Boethilingk
(1815-1904) and Rudolph Von Roth in a short span of 23
years between 1852 and 1875. The first volume appeared in
1833, the seventh in 1875. It has beenreprinted and an English
translation was also prepared and published in India. Today,
even after one and a half- Centary, the work remains
unsuerpassed and an entirely invaluable tool for Vedic studies.

Roth undertook the task of dealing with the Vedic period
and most of the words from the Vedic Literature in St.
Petersburg Dictionary are from his only. Roth was the first to
kandle the fexicography of Veda and so much of his time and
labour was spent in indexing and comparing parallel passages
to ascertain meanings. He was afraid that future research in the
field would make his share in the dictionary antiquated. But
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this did not happen till date. To appreciate the full value of this
work it should be mentioned that Roth had to find out the
meaning of many observe Vedic werds for the first time, In
doing this he rejected the testimony of the medieval
commentaries and devoting himself exciusively w the original
texts, tried to let them speak for themselves. The results of his
labors were, and stil] are, admirable and the fact that Vedic
studies acquired so quickly basis from which to proceed was
mainly due to Rudolph Von Roth. Thus ** Roth’s contribution
to Vedic rescarch was second to none, not even to the first
edition of the Rigveda that was to immortalize more than
anything clse the name of the great Max Mullerd. (Alsdorf, p.
24)

Besides the two above-mentioned significant
publications, Roth, together with W.D.Whitney, edited the
Athurvaveda-Sa hit, which was published from Betlin in 1856,
The work begun by Roth and Whitney was continued by their
students Momis Bloomifield and Richard Grade (1857-1927)
both of whom edited the Kashmirian Atharvaveda (Paippatada
branch). The text was reproduced in 544 plates by chromo
photography from the manuscript available in the University
Library in Tubingen, in three volumes. It is worth mentioning
here that Roth was perhaps the first Vedic scholar who realized
that the Atharvaveda was younger than the Rigveda on account
ofits language.

Roth brought ont metrical translations of typical Vedic
hymns litled Sevenly Hymns of the Rigveda, together with his
two pupils Karl F. Geldner (i856-1910) and A. Kaegi. He
also contributed several vajuable articles to various journais.
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A few of the most important of his articles treat Brahma and
the Brahmans, Vol. 1 of the German Onental Society (ZDMG);
The Highest gods of the Aryan Nutions, Vol. VI; Soma, Vol.
XXXV, The Hubitat of the Soma Plant, Vol. XVII; The Myth
of Soma and the Eugle, Vol. XXXVI, Learned Tradition in
Antiguity, Especiully in India, Vol. XX1 and The Orthogruphy
of the Veda, Vol. XLVIL

As stated above, many of Roth’s pupils also worked in
the field of Vedic studies. A few among them were well known
Sanskritists and besides collaborating with him, they worked
independently too. Geldner’s translation of the Rigvedais held
to be a standard work even today. His was only the last of
three complete translations of Rigveda into German. The other
two rendenings began 1o appear in the same year, 1876. One
of these was prepared hy Hermann Grassmann (1809-1877),
a well known mathematician who undertook the study of Veda
as mental recreation. Grassmann also prepared a Dictionary of
the Rigveda which is an indispensable tool Vedic research even
today. The other German translation of Rigveda was published
independently by Alfred Ludwig (1832-1911), it contained
copious notes and therefore proved to be quite useful for Vedic
studies in the following perod.

v

Freidrich Max Mueller is one of the greatest and best
known Vedic scholars of Germany who held that Rigveda is
the most ancient book of the Aryen family. Max Mueller's
contribution to Vedic studies is almost astonishing, It is not
without reason that Max Muller was called the * Vedu Vyasa of
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Kali Yuge' by Radhakanta Dev One of the orthodox Hindu
leaders of the last centtury.

Max Mueller was destined to immortalize himself by
publishing the furst ever complete text of Rigveda and other
Vedic texts. He was jut 23 years old when he went to Panss
and attended E. Burnouf's classes on the Rigveda:**a new
world was opened to mie’” Max Mueller iater wrote m his
autobiography. After that, he decided to prepare and publish
the complete edition of Rigveda accompanied with the

Commentary of Sayana. but the greatest difficulty before
him was to raise the erormous amount of money required for
printing of this voluminous text. In 1846, Max Mueller went
to London where the East India Company agreed to bear the
expenses of this ambitious project. The first velume was
published in 1849 when Max Mueller was only 26 yeass of
age. *"The Honowrable East India Company was at that time
struggling hard against those who wanted that 1t should be
abolished and the government of India taken over by the Crown,
as was actually done a few years later in 1858. The Directors
of the company sanctioned the money for the publication of
the Rigveda and upkeep of the editor because here was an
excelient opportunity to show the world that the Company was
not exclusively bent on profit-making and the exploitation of
India but that it was a generous patron of learning and culture™.

"“The first volume of Max Muellar’s edition appeared in
1849, the 6" and last in 1874; the row of bulky quarto volumes
has been liked to a row of Indian elephants. This printed
Rigveda caused a tremendous sensation in India™ (Alsdorf,
p-23) since the first publication of Rigveda was a literary-
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scientific event. Some orthodox circles tried to ban i1,
pretending that a matleccha had written it, put their sacred tex1s
for the first time 1n print and trnied to interpret them, but its
undeniable superiority over all mss. Got established in a short
while and after the publication of the sixth volume, ““Max
Mueller’s work as well as his contribution as editor (he had
got among others, Aufrecht, Brunnhofer, Eggeling, Thibaut
and Winternitz to coflaborate with him) were acclaimed. In
India itself, he won support from an unexpected quarter. A
circle of Brahmins around Mula Shankara, better known by
his monk’s name of Dayanand Saraswati and his followers
founded a reformed Community that they calied Arya-Samaj
or Communsty of the Lofty-minded. This Community was
founded in 1873, one ear after the appearance of Mueller’s
**sixth volume’". After having been ¢nficized for so log, the
Anglo-German scholar from Oxford was now accorded the
honorary title of Moksha Mula, Root of Salvation, which is
recognized by all Indians to this day, And Max Muller truly
was the root which nurtured this new community founded for
the purpose of purifying their religion. Dayanand read Max
Muller correctly; be asked for a return to plain and simple
word,”’ (Leifer, p. 152).

Max Mueler's Rigveda edition was published at a time
when in India, under the impact of Western influences, the
movement of Hindu revivalism was just beginning and this
made the significance of what he had done immensely greater.
He, as 1t were, helped to give that movement a more solid
basis and to furnish it with an effective weapon. *“Perhaps it is
not too much to say that without Max Muller’s editton of the
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Rigveda, Dayanand Sarasvat’s war cry ““Back to the Veda™
wonid not have been raised or at least not raised in the way it
was. Dayanand founded the Arya Samaj in 1873, exactly one
year after the completion of Max Mulier's Rigveda, and he
particularly insisied in going back not to the Upanishads or
other late Vedic texts but to the Rigveda as the oldest and most
guthoritative document of Aryan religion. It may also be added
here that apart from Vedie studies the work done by Westem,
and that is {0 say primarily by Germian scholars, was not without
significance for rehgious movements in India and even for the
national movement, for, when these Western

Indologists unearthed the jiterary treasures of India,
making them accessible to the whole world and bestowing
high wpon them and when they recovered India’s forgotten
ancient history from newly deciphered tnscriptions and coins,
they strengthened India’s self-respect, made Indians proud of
their own culture and their glorious past, and helped them to
shake off inferionity complexes, in short they helped the Indian
gemus to reassert itself against the spiritnal onslaught of the
West™". (Alsdarf, p.26). On the other hand, it should also not
be forgotten that Max Maeller’s contribution te Vedic studies
would not have been recognized in the traditional circles of
India, had social reformers and enlightened citizens of India

like Dayanand not accepted and appreciated the same in
unequivocal temms.

Besides the first edition of complete Rigveda text with
Sayana’s commentary, Max Muller’s chief work in the field of
history of religion is the publication of 2 series of volumes
under The Sucred Books of the East. The series comprised no
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lesser than 51 volumes affording ample insight into the Onental
philosophy. In fact, Max Mueler had instigated this work at
the International Congress of Onentalists in 1874, He himself
contributed the translation of the principal Upanishads, Vedic
Hymns and the Dhammapada. Max Mueller also published a
History of Ancient Sapskrit Literature and the Six Systems of
Indian Philosophy. In addition to! this he delivered several
lectures on Indological subjects and these lectures were also
published wnder various headings such as Chips from
German Workshop (four volumes) Lectures on The Science of
Language (fourteen editions), Science of Languuge (1wo
volumes) and India-What it can teach us? s Autobiography:
a Fragent was published in 1901.

Thus, just glancing throngh the details of Max Mueller’s
writings, the mind indeed bogs at the capaetty for work of a
man who was so iy dedicated to his avocation, that no words
can pay a befitting tribute to his vast and everlasting contribution
to Indology in general and Vedic studies in particular. Still, the
following words of an Indzan scholar are

worth quoting:

“*Of al} contacts with the west, the most fruitful for India
was the contacts with the German Orientalists, 1n the last
century. India benefited deal by this. A new outlook on life
sprang up n the old one, which had become fossilized for
centuries. It was just like a cool, refreshing breeze blowing in
a stuffy room. Among those great who had contributed so mach
for this new outleok, none deserves our thanks more than the
German scholar Max Mueller does’”. (A.S.V Pant in Voice of
Ahimsa, October, 1956)
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German scholars bave also worked on the other three
Vedas. Of them; Srmenveda was the first to be completely edited
and translated in German. Thedor Benfey (1809-1881) got it
printed as early as 1848, After that the tex1 of Shukla Yajurveda
was published in 1852-59 by Albrecht Weber (1852-1901).
I :opold von Schroeder (1851-1921) first prepared the edition
of Krishna Yajurveda Maitryvaya Swmhit in two volumes
(188£-86) and then of the K hakasamhita 1n four volumes
{1900-]1910}. As already mentioned, the text of the Atharvedu
was edited by Rudolph von Roth and W.D.Whitney in 1855-
36, and its translation by Theodor Aufrecht (1821-1907) and
Albrecht Weber appeared from 1850 onwards in several
volumes of

The latter's Indische Studies, but was not complete.
Besides them, Julius Grill {1840-19187} also transiated one
hundred songs from the Atharvaveda.

Vedic studies in Germany were not only centered on
the editing of texts and their translations, but many German
scholars were alse focusing on much more detailed research
on topics related to Vedic literature. Hermann Oldenberg
(1854-1920) wrote an important work on the Religion of the
Veda and his two volumes of exegetical notes on the Rigveda
are also a veritable mine of information. Besides this, Alfred
Hillebrandt {1853-1927) published his challenging Vedic
Mythalogy in two volumes and Heinrich Zimer (1890-1943)
wrote his Life in Ancient India wherein he has discussed the
soclal and cultural aspects of everyday life in Vedic India.

Thereafter Richard Pischel (1849-1908) published his
three volumes entitled Vedic Studies in 1889 1897 and 190!
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in collaboration with K, Geldner. Pische} was of the opinion
that the Vedas could be understand only by who have a
profound knowledge of Indian though of later periods, and he
regarded the Indian commentators as indispensable.

Moreover, there are several editions, translations and
research works on the Brahmana texts wherein noted German
scholars such as Martin Haug (1827-1876) Hans Oertel
(1868-1932), Sten Konow (1867-1948) a Norwegian scholar
who often wrote in German have made their mark. Julius
Eggeling (1842-1918), Willem Caland, a Dutch scolar who
wrote mostly in German (1859-1932) and Wilhelm Rau are
also worth mentioning in this regard. Among the German
scholars who have worked on the Upanisads, Johannes Hertel
(1827-1955), H. Eduard Roer (1805-1866) Paul Deussen
(1845-1919), and

Heran Jacobi (1850-1937) Are significant. It shows that
the tradition of Vedic studies 1n Germany has continued from
the time of the first edition of Rigveda and later scholars like
Paul Theime, Walter Wilst and Karl Hoffmann have
sustained interest in this field.

In more recent times, several German scholars have made
Vedic gods subiect of their monographs: Although Heinrich
Luder’s (1869-1943) major work on the Vedic deity Varuna
remained tncomplete 11l the time of his death, yet his worthy
pupil Ludwig Alsderf has edited in two volumes those parts
of the manuscript, (Gottingen, 1951-59.) which had escaped
the vicissitedes of war and were available. Paul Thetme has
worked on Mitra und Aryamun, New Heaven, Conn. 1957.H
P. Schmidt on Brhaspati and Indra, Wiesbaden, 1968, Further,
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the problem of the age of Veda has also caught the attention of
later scholars and no consensus has been arrived at so far.
Accordingly W. Wuest of Muenchen has discussed History
of Style and C hronclogy of the Veda and his study has been
published from Leipzig, 1926. Besides, Paul Thieme’s “Studies
in the Etomology and Interpretation of the Rigveda’ has been
published from Halle, in 1949.

To conclude, it must be emphasized again that the above
brief that the above brief delineation is in no way perfect and
systematic since there will still be many more names as well as
works might have escaped the attention of the compiler. This
small write up 1s just meant to give a glimpse of the rich and
vasl, continuous and far-reaching contrtbution of German
scholars to the field of Vedic studies. If this article is able to
generate any amounti of interest in the minds of young Indian
scholars to undertake a comprehensive, detailed account of
Vedic studies in Germany, then it will really be a rewarding
exercise and a fitting tribute to the touing spint of German
Indologists.
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Study of Vedas in Gujarat

Dr. Gantam Patel

Vedas are regarded as the original source of Indian
Religion Philosophy and Culture. They are adorned as “a
permenant eye’ FEYFY: ¥ While Adi Shakarcarya has
proclaimed that 351 Freamdiaam | study Veda daily. In Indian
tradition it is firmly established that =74q Faifn FHI HEAF =
F=7%q One may renaunce/ all types of actions but one should
not give up study of the Veda. This Vedic literature s broadly
divided in four sections-

k. Samhita

2. Brahmanas
3. Aranyakas
4. Upanishads.

(Shukla Yajurveda Vajasaneyi madhandini
Sambhita)

The well-known commentator of Yajurveda Shri Uvata
belonged to Anandangar, modern Vadanagar of Mahesana
district of north Gujarat. He wrote this commentary when the
king Bhoja was ruling in Avanti see-

QARG e Il
ITET Fd WG VgAY Eﬁ‘ﬁ'ﬂﬁ:ll
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RS TG FETYEEY T
AT AT, Wl Wt | wenfan

In Anandangar (modern Vadangar in north Gujarat)
there lived a Vedic scholar named Dyaa Dvideda, the son of
Laxmi and Laxmidhara and the grandson of Arti and
Mukundas. He wrote a book named ‘Nitimangari® in Vikram
Samvat 1550 i.e. 1494 A.D.

The book contains a didactic approach of inter-prelation
a have of its kind in the whole range of Sanskrit Literature in
the words of Dr. Ananda Shankar Dhreva, it is interesting to
note that the author belongs to an age which is not remarkable
as a period of Renaissance of Vedic learning or even that of
Sansknit learning in any of its other branches and the author
has made this valnable contnbution to literature not only to as
an erudite Vedic scholar but as knows how 1o utilise the Vedic
legends of hoary antiquity for teaching every day morality in
our life.

The contemporary value of its teaching could be
exhibited by quoting only one instance where he has indirectly
preached the birth control a need of the day for India teday.

U A garasit wen fau)
dieivs nqe<ETaaEgaT T
A person who is the son of a father having numerous
children, is always in misery he is a great scholar.
Madhucchanda, requested India by amantra (RV 1-4-6) for
wealth as he was suffering (on allout of poverty.) Such little
less than hundred morals are traced only tn RV by him in this
book. So Dr. A. B. Druva is perfectly right when he remarks
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‘Neither the early Vedic Rishis nor any of the great thinkers of
the upanishadic age were didatic writers. Even the Mahabharata
and the Ramayana, like all other master-piece of the world’s
greatest poets, are not intended to serve as a mere hand-books
of moral teaching. The Buddhist Jatakas are the first attempt in
this direction, followed later by the well-known Panchatantra
and Hitopadesha. But (o none of the writers of these and similar
works it occurred to draw upon the Veda for the purpose of
composing a book of moral tales. The credit for doing this
belongs io Dya Dviveda, the author of the Nitimanjare’” The
author was Gujarati.

Swami Gangeshwaranandj Maharaja, Udasin, bomn in
Punjab, has adopted Gujarat as his karma-bhumu, has improved
upon Nizmanjari of Dya Dviveda, added a few more stones,
and nine scholarly appendices and made it palatable by
reproducing in Hindi language, with literary flair onder the
name Vedopadesh Chandnka in the year 1969. Today this
book is prescribed as text in Vedic section in Sampwnan and
Sanskrit University Varanasi. The Gujarati translation of the
same is published recently by Sanskrit-Sahitya Akademi of
Gujarat State in the year 2001. It is translated in Gujarati by
Dr. Gautam Patel and Smt. Nilam Patel, both the disciples of
Swamiji Shri Aurobindo remarked, The English translation of
this Vedopadesh Chandrika under a title **The Effulgence of
the Veda' is published by N. G. Patel Ahmedabad. It is
translated by Dir. Gautam Patel and Paramarshaka is Prof. Priva
Vrata Bist of Nandi, Himachal Pradesh.

| Shn Aurobindo remarked, “‘in the matter of Vedic
Interpretations I am convinced that whatever may be the final
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complete interpretation, Dayananda, will be honored as the
first discoverer of the right clue. Amzdst the choa and obscurity
of old ignorance and age-long mis-understanding his has the
eye of distinet vision that pierced to the truth and fastened on
that which was essential. He has found the keys of the doors
that ime had closed and sent us under the seals of the impnisoned
fountains. Mabarshi Dayanand, the great son of Gujarat was
born in a small village of Tankana in Saurastra. He has
commented on Vedas in Sanskrit and they are published with
Gujarati translation too, According to “*Swami Dayanand as
Max Muller said "“everything contained in the Vedas was only
the perfect truth. He went one siep further and by than
interpreations succeeded in persuading others that everything
worth-knowing, even the most recent inventions of modern
science were alluded to in the Vedas, Steam engines, electricity,
telegraphy and wireless microgram were shawn to have been
known atleast in germs to the poets of Vedas’’

His Satyartho-Prakash, whose various editions in
Gujarati have come out, is the work which throws a perfect
light on his philesophy. Swam Dayanand has established
Aryasamaj whose branches are sepreached not only in India
but n almost all the major countnes of the world and are
successfully propogating Vedic message.

311 Aurobindo wrote, ‘Shni Krishna has Shown me the
true meaning of the Vedas, not only so, but he has shown me
a new sctence of philology showing the process and ontgins of
human speech so that a new Nirukta can be formed and the
new inter-pretation of Veda based upon it. He has also shown
e the meaning of all in the upanishads that is not understood
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either by Indians or Europeans’

(Sri Aurobindo XXVI[-433-434.)
Shri Aurobindo believed,

The language of Veda itself is  (Sruti) a thythm not
composed by the 1atellect but heard, a Divine word that come
vibrating out of the infinite to the inner avdience of man who
has previously made himself fit for the impersonal knowledge.™

Sri Aurbindo has

(1}  Written

(a) The Secret of the Vedas

(b} Selected Hymus form the Vedas

(¢)  Hymas of the Agnis

(The Complete works of Sri Asrcbindo Vol.15.)

(2} Hymns te the Mystic Fire {Vol. 16)

(3)  Vedic Stadies with writing on Philosophy (Vol.
14" )

Qut of all these writings on Vedic Literature of Sri
Aurobindo ' The Secret of The Vedas' is translated in Gujarati
by Shantilal Thakkar and published 1n two volumes as

(1} Vedanu Rakasya Part-1 (1973)
(2y  Vendanu Rakasya Part-1 (1974)

These both volumes were published by Sr1 Aurobindo
soctety, Pondichery. In 1961 a book named ‘Veda-rahasya’
was published by Pathik Prakashana Mandir, Umareth, where
the articles the Veda according to St Aurobindo were included.
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This edited by Mr. Mulajibhai Talati. Still we are in need of
more translations and study-volumes on Vedic interpretations
of Sn Aurobindo.

When we talk about Veda and Vedic literature in India
the name of Pandit Shripada Satavalekar occurs first to our
mind. He has devoted whale of his life consisted of one hundred
years in the publications of various sambhitas, Brahmanas,
Aranyaks Upanishads, Mahabharata and Gita. His most of the
works are with Sanskrit text and sis and translations in Hindi,
But some of his works, especially on Atharva-Veda are
published in Gujarati also.

The list is very long but I mention some of them here:
(1Y  Atharva- Vedan Subotha Anuvada.
(1) Brahma-Vidya-Prakarana

{ii)  Maturubhumi ane Svarajya-Shashana
(i)  Gruhastha Sharma

{iv)  Dirgha-jivana

(v}  Meghajanana Sangathna and Vijaya
(2y  Vedic Vyakhyana Mala

(i) Apanu Svarajya

(1)  Vedic Artha-Vyavastha

(1)  Vedic Rastra-gita

(v}  Vadic Rastrashashana

{v}  Vedaman Kheti Vidya and so on.

He lived =t Paradi, near Valsad, in Gujarat. He
established “Vardic Swadhyaya Mandal’ and owned a press
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of his own. By publishing various on Vedic literature, he
became a Max Muller of India.

Swami Bhagavadacharya was one who has established
his Ashram on Naryana-Nagar Road, Paldi, Ahmedabad and
has written “Samskar Bhasya’ on all the four Vedas of Course
they were written in Sanskrit yet his services to the Vedic
literature should not be under estimated.

Swanu Gangesgwar Nandiji of Veda Mandir,
Ahmedabad, has devoted the major portion of his long life
111 years for the study, interpretation and publications of Vesic
literature. He has, of course in Sansknit commentated upon all
the four Vedas and given various interpretations like. #nfirdifeg,
s, AfRfa and so on. His unique approach of Satvata-
Parksha the Ancjent tradition deserves special mention where
he has tries to traced Krishna Charita in Vedic hymns. Out of
his many Vedic works *Vedopadesha-Chandnka’ is published
in Gujarati. His publication of Bhagavan-Veda, a complete
edition of all the four Veda, weighing 21 K. G. ts worth nothing
as a umigue edition. It was remarked by Shriman Narayana,
the Governor of Gujarat; ‘the future generation would refuse
to believe that a person, ever walked on this south with a flesh
and blood has edited such a volume, though he was bereft of
sight,”’

Vishnudev Sankaleshwar Pandit was bern in 1915 at
the place named Haldharvas of Kheda District in Gujarat, He
has studied at Kashi as well as Mumbai. Along with numerous
books on various the subjects has given 24 booklets on Veda
named Veda-Parichaya, Published by University Grantha
Nirmana Board. His most remarkable, contribution to Vedic
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field is twelve volumes in Gujarati on all the four Vedas, here
he has explore while translating and giving commentary 1n
Gujarati, all the avatlable Brahmanas, Ananyakas, Upanishadas
as well as sutra-granths and commentanes of the ancient
scholars like Sayana etc, He has dernined great benefit, while
living and studying with Swami Gangeshwarranandji. He had
emence faith in Manu’s dicturns 9% 338, Fagan.

During the vears 1922-23, with the help of Maharaja
Sayajirao of Vadodara, Late Mr Motiial Ravishankar Ghodha
has published Rigveda-Samhita, with Gujarati transiation. He
has also published the translation of Yajarveda (Vajasaney:
Madhyandia Samhita of Shukia Yajurveda) with Gujarati
transiation ir the year 19335.

Shri Rama Sharma of Gayatn Panvar translated and
written numerous Sanskril works. His Hindr translation of atl
the four Vedas is rendered in Gujarati and Published in “Eight
Volumes’ beautifully bounded and altimes distribuied feely 1o
various educational institutions. Bhikshu Akandanand, has also
published three volumes of ‘Vedic- Vinaya’ where various
hymns of the Vedas were translated and expiained 1n Gujarati.
Vedartha- Yatna® a translations from Marathi into Gujarati were
also published in Maharsh; Veda Vijnan Akadami of
Ahmedabad the Vedic Study is going on since its foundation.
This akadami has published works like (1) Vadic
Vimanavidya, (2) Vaidic Khagola Vidya, (3} Vaidic Ganita
part 1, 2 & 3 al these by Dr. N. M. Kansara. He has also
writen Rigveda Adhyayana Praveshika. Moreover, (4) Vedic
krushi Vidya; (5) Vaidic Bhugarbha Jala Vidya, (6) Atharva-
Veda man Jivana-Vijnana by Dr, D. G. Vedia, the books like



Study of Vedas in Gujarat 55

Veda and Vijnana etc. by Late Ishvarabhaj Patel the founder
of this institution Vedic Pancharyavidva by Mr, Jani is also
published by the same tnstitution,

An institution ltke University book Prodoction Board
has published 24 booklets of Veda-Parichaya with the financial
help of Shri Mota, a great sage of the age. Vaidic-Sahitya one
Samskruti by Dr. Gautam Patel is published by this board. Dr.
Gautam Patel has published Vedano Vorasavaibhava Pent 1
and 2. These are the collections of popular articles published
as a series in the column in local Gujarati news papers like
Janastta, Times of India (Gujarati edition) as well as periedicals
like Dharma-Sandesh, Dharmma-loka etc. He has aiso published
Rigavedan: Kavita Vedano Vaibhava and Guyarat as well as
English translations of Vedradesh Chandrika of Swami
Gangeshwaranandiji, Maharaja.

Sanskrit Sahitya Akadami of Gujarat State has
published Bharat Swatantrya Suvama Jayanti, Sanskrit- Sahitya
Shrem of fifty booklets edited by Dr. Gautam Patel. Here the
following works on Vedic literature are included:

1. Rigveda by Dr. Gautam Patel

2. Yajurveda by Dr. Mukunda Thakkar

3, Sama-Veda by Prof. Ravindra Khandawala
4. Vedani Rastriya Bhavana by Prajna Joshi

Dr. Prajna Joshi has also published ‘Veda-madburya’

Sanskrit Seva Samiti of Ahmedabad has also some
works at iis credit among them Richa-Madhuri of Prof.
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Harivallabha Bhagani is worth mentioned, Jasvant Mehta has
recently published stories from Vedas in Gujarau. This is a
literary approach to popularize Vedas in Gujarat. Here in these
papers texts books for students are not mentioned.

Thus in Gujarat the History of Vedic Studies could be
successfully traced upto 14" century. The Gujarat most
fortunate, so for as the Vedic studies are concerned because
the scholars like Dayanand Sarasvati, Pandit Sarasvati, Pandit
Satavalekar Swami Bhagavadacharya, Swami Gangeshwara-
nandiji, and Vishnudeva Pandit here who have either
commented wpon or writen on ot translated all the four Vedas.
The some works of Swamt Dayanand, Pandit Satavelekar and
Vishnudeva Pandil and Swam Gangaeshwaranandji are
available in Gujarati Janguage also. Here the study of
Upanishads 1s not mentioned at all. 1t would call forth an ancther
paper to provide full justice to it as enormous litcrature on
Upanishad have been pnnted 10 Gujarati Moreover Vedas like
Jyotish. Nirukta, Kalpa, Chandas et also these but they are
not mentioned. One can easily come 1o conclusion that from
the 15" to 20* century Gujarati as 2 state and Gujarati as a
language were most fortunate 10 have great scholars who has
devoted to the study of Vedic literature. I, doubt weather any
other state or language in India have such brighiest stars in the
Vedic fields like Dayanand Saraswati, Pandit Satavalekar,
Swams Gangeshwaranandji or Vishudeva Pandit. It is the duty
of this generation to make the torch of Vedic study brighter
than ever before and transmitted to the next generation. [ have
full faith the young scholars today will fulfill this with precedent
love, faith and zeal. The Intemational Conferences like this on
Vedic studies do provide inspiration 10 coming Generation.



Vedic Studies in Haryana

Dr. Rajeshwar Mishra

Haryana came into being as a province by carving oul
of Pamjab in 1996. The area it covered has been the seat of
prehistoric and historic cultuges, vanously known during the
later period as Uttardvedi, Brahmavarta; Brahmarsidesa,
Kurudesa, etc. lis geographical setting with the Himalayas in
the north, the Arravalis in the south and the desert of Rajasthan
in the west, and the three main niver beds the desert of Rajasthan
in the west, and the Sarasvati, the Drsadvati and the Yamuna
with their numerous feeders have been a great source for the
cultural growth, spintual elevation and material advancement
of the people of this region. The Sarasvall witnessed the
activities of the famous Vedic tnbes, the Bharatas, the Purus
and the Kurus. According to the Mahabharat, Sarasvata the
son of Sarasvat stayed on her fammune stricken banks and the
Vedas even when others had lefi.! The archaeological
explorations’ of the Sarasvati-Ghaggar-Hakra bed confirm the
Vedic and the epic tradition that the Sarasvall was once a mighty
river with a continuous and perenmal flow down to the Arabian

1. Mahabharat, Salya, 50.

2. A Ghosh, '* The Rajasthan desert, Hs Archacological Aspects,”
Bulletin of the National institue of Science of India, No.l;, A Sten,
A Survey of Ancient Sites along the ‘lost” Sarasvati River,”
Geographical Journal, London Vol. 95.
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sea. Jt seems to have dried up towards the close of the Vedic
period on account of serious seismic disturbances. Aware of
this pheromenon, the Vedic Risis prayed to the Sarasvan
intenscly not to deprive them of its life giving waters, a fact
tlso mentioned in the Brihmanas * and also the subject of
various puranic legends.*

Though dried up considerably, the Sarasvafi continued
lo retain its importance. [t was glorified in the Mahabharata®
and the Purinas® as the goddess of speech and learning as 1t
inspired the viston and recitation of Vedas, the composition of
the Brihmanas and the intensive philosophical speculations of
the Upanisads. The entire region between Plaksapravana (the
place of its rise) and Vinasana (the place of its disappearance)
was regarded as the proper locality for performance of the
Sarasvala Sattras’ and its hanks of special sanctity for sacrifices.
"The Rigveda specifically associates this river with the kindling
of sacred fire, and offering made by the Bharata Princes,
Devasravas and Devasravas and Devasravas and Devaratas
and Devardita on its banks® The Paficaviri$a- Brahmana '° and
the Srautasiitras'' mention that the Drsadvati, along with the

3. Aitareya-Brihmana VIIL.| S3Akhayana-Brahmana, XIIL3,

4. Padmaopurana, Srsti, 18 15%-160; Mahdbharata, Vana, 130.3-4,
Anufisana, 135.25-27; Vimanapuarina, 3.8

Muohdbhirata, Vona, §3; Salya, 39.

Podmapuring Adi, 26-27 Naradaourana, Uitara, 65; Vimanapurina,,
23

P. V. Kane, Histry of Dharmagastra, Vol. [V, pp. 557-58, 681.

Ihidl,

Rigveda, IT. 23.4.

Paficavinga-Brihmaga, XXV. 10-13.

Kitydyana-Srautasitra, XXIV. 6. 6. 38; Litydyana-$ravtasitra, X.
19.4
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Sarasvati ‘Presents a scene of special sacrifices. According to
Manu, the area between these two rivers is the holist place on
the earth."”

Thus the region designated as Haryana was considered
as a source of great spiritual bepefit because of the divine
sacrifices which were performed here. According to Satapatha
Brahmana i1t was believed that the gods attained high sprritual
power by the performance of Yajnias and the mortal beings
could also attain similar biiss by following their gods. ' In
Brahmana pertod, the Korus were the most prominent people
of this region, whose contribution in making this region the
home of Vedic colture s conspicuous centre for religious,
spiritual, cultural and literary activities in ancient tmes. "

Status of Teaching of Vedic Literature in Haryana

Right from the beginning, the rulers of this holy land
(Haryana) were the supporters of the Vedic faith which has
been evidently mentioned above. Generally, the position of
imparting Vedic knowledge to the students in Haryana, is
omparatively better in comparison with the other kind of
education at instituiton in northern India. Two Universities of
this state.are imparting teaching of Vedic literalure at post-
graduate level as special group in M. A. & M. Phil. Classes.

12. Manusmgti, IL. 17,

13. Satapatha Brahmana, XIV, 1. 1. 2

14. Jai1P. Brihmana, ITI. &; 8.7, 1¥. 7.2: Kau. UP. IV |; Gopath Brzhmana,
[. 2.9. Kithaks-Sarnhiti, V. §; Vaj. Sammhila, X1, 3.3 (Kanvarecension),
Vedic Index, 1. p. j65.

15. Simgh Maan, ** Sanskrit Studies in Haryana'™™ Sanskric Swdies in
Indhia (Delhi Shri Lal Bahadur Shastri Rashtriya Sanskeil Vidyipeetha,
2001}, pp. 193-20L.
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Besides this, a few traditional institutions associated with the
Kurukshetra Untversity, Karukshetra and the Maharsht
Dayanand Universily, Rohtak are imparting Vedic education
for Visharada, Shastri (3 years and Achirya (2 years} courses
as a special paper. Haryana can centainly claim credit for having
some Vedapithadilas teaching vedas and Vedic Sastras
promoted by private bodies maintained by vanous trusts. The
Haryana state is also contributing to the preservation of oral
tradion of the Vedic recitation. Some Vedapathasilas in
different parts of the state, are also enriching the Vedic tradition
by providing 1o pupils traditional jeamning and teaching of
recitation of Vedic mantras.

They are:-
1. Shekhavati Brahmacharyashrama, Bhiwam.

2. Veda Patkashila Katyayari Durgamandir,
Kurukshetra.

3. Siddha Gupha Ashrama, Kailasa Nagar,
Kurukshetra,

4. Sarasvati Vedapithashila, Pehowa.
5. Shri. Jayarama Vidyapeetha, Kurukshertra.

6. Rishikula Vedapathashilid, Gurjara
Dharmashala, Kurukshetra,

7. Vedapathashiala, Balarama Shandilya,
Sapmihita Sarovara.

8  Vedapathashila, Bhiwani.
9. Arshn Vedapiithashila, Bhiwani.
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10.  Veda Vidyipeetham. Matribhumi Seva
Mishana, Ameena, Kurukshetra,

Contribution of Haryana to Vedic Studles:

The region has made a valuable contribution to Vedic
studies. The sage Vedavyisa, the classifier of the Vedas is
believed to belong 1o this region. "*Even in modem times, this
state has been blessed with vanous scholars, who have
coniributed a lot to Vedic studies. Pt. Sitarim Sastri (born at
village Jagavas in distnct Alwar in Rajasthan in 1864), the
founder of Shri Sanatan Dharma Sanskrit Mahavidyalaya,
Bhiwani (1900) and Shmn Harvana Shekhawat
Bhramacharyashrama, Bhiwani (1911), wrote an exhaustive
Hind: commentary on Yiska's Nirukta, Pt. Vidyidhara Gauda
{(bom at Sirsakheri in District Jind), who was the head of the
Department of Veda at the Banaras Hindu University, Varanas),
was a great, Vedic scholar, who wrote commentaries on the
Katyavana-Srautasiitra and the Katvayanu. Sulbasitra edited
the Devavajithu-Paddhati and authored other such works as
the Sraddhasira, the Upanavana-Puddhati, the Viviha-
Paddhati, the Sildnydsa-Paddhati, the Véstu- Santi Puddhari,
ctc. His two sons Pt. Daulstram Gauda and Pt. Venirama
Gauda were also profound Vedic scholars. Pt. Madhawacharya
(horn at Kaul in distnict Kurkshetra) wrote an exhaustive Hindi
commentary on Atharvavedia, known as Sandiana- Bhdsva

t6. Rameshwar Dait Shasin, Harydnd Sarhskrta Vrttam, pp. 28-29,
Unnisvig-Bisvin Satibadi Ki Hariyand Sarmskriz Mzhikavyon Ka
Samiksiimaka Adhyayana, Ph. ). thesis, K. U. Korukshetra 1986,
(Unpublished). pp. 9-10.
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edited by Shri Kantha. Pt. Chajjurdm Vidyagara (born ai
Shekhupuri in district Kurukshetra in 18935 and shifted to Rioli
in district Jind in 1925} wrote a Hindi commentary Yaski's
Nirukla and be left for his heavenly abode on 29.8.1978.
Acharya Vidyanidhi (homn at Sutana/ Lohari in district Panipat
on 1.9.1911 and died on 15. 7. 1991} compiled the
Muitravanivamhitoktasiktisangraha (Hardwar) and was
associated with the edition of the Atharvaveda with Sayvana’s
commentary (Hoshiarpur, 1961-62)."

In addition to the above mentioned works related 1o
Vedic studies, Haryana has produced some reputed Vedic
scholars such as, Prof. Ram Gopal born at Adampur 1a district
Hisar, on L. 10. 1935, who has enniched the Vedic studies by
contributing his following valuable books: India of Vedic
Kalupasitras, Delhi, 1959, Vaidika Vydkarana, Vols. I-11,
Delhi 1965,1969, Vaidika Vyakhva Vivecana, Delhi, 1977,
History and Principles of Vedic Interpretation, Delha, 1983,
etc. and Pt. Shiva Narayan Shasin (born at Kharak in distnt
Bhiwami, on 15.5.1938) author of Niruktamimamsa, Delh,
1970; Vuidika Vanmaya Mein Bhdsa Cintana, Delhi 1972,
etc.'® Dr. Surendra Ayurvedalankar (resident of Sashaura)
author of Sambhdsyam and Vedon Men Upama. Pt. Rajavir-
shastri (Resident of Delhi) compiler of Vuidikakosa, (with the
quotations from Brahmanas), Vols. I-11.

7. Singh Mann, ' Sonskrit Studies in Haryana,”' Sanskrit Studies in
India (Delhi: Shri Lal Bahadur Shastri Rashiriya Sanskrit Vidyipetha,
2001}, pp. 193-201.

18, For catailed list of their publications, Pl.see Rameshwar Dat Shasuri,
Hariyfind- Sarhskpia-Vrttam, pp. 117 and pp. 103- 104 respectively.
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Vedic Studies in University System

‘The facilities for post-graduate teaching and research
in Vedic field exists only at the campuses of Kurukshetra
University, Kurukshetra, Maharshi Dayanand University,
Rohtak and Hindu Girls Colleges, Sanipat.

1. The K.U., Kurukshetra

The Kuruksheira University, Kurukshetra was
cstablished in 1956 to promote higher studies and research in
Sanskrt, Indian Phulosophy and religion, and history, cultuse
and archagology. The Department of Sanskrit, Paii and Prakrit
was the first post-graduate Department to be opened in 1957,
This department runs the M.A. and M. Phil {started in 976}
curses and has facilities for rescarch leading 1o Ph. D. degree.
It provides all the four major groups of specialization, namely
Veda, Vyidkarana, Sihitya and Darsana at M. A. and M. Phil.
levels. The department has the rare privilege of having availed
itself of the services of such renowned Vedic scholars as Prof.
Suryakant, Dr. Shivraj Shastn, Prof. Shriniwas Shastn, Prof.
Kapil Deo Shastri, Prof. Shriniwas Shastn, Prof. Kap:l deo
Shastri and Prof. Mann Singh who has been honored with the
"Certificate of Honour’ by the Hon'ble President of India in
1997 for his outstanding contribution to Sansknt language and
literature and Vedic studies. In additien to it, department of
Sanskit organizes courses for Sanskrit speaking and Vedic
recitation every year.

To achieve the main objective of providing
encouragement to higher research in Sanskril, Indian
Philosophy and Religion, Ancient India History, Culture and
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Archaeology and many other fields of Indology, the
Kuruksherta University, Kurukshetra established the Institute
of Indic Studies in 1962 with the Department of Sansknit, Pali
and Prakrit, Philosophy: and Ancient Indian history, Culture
and Archaeology. On the eve of its Silver Jubilee celebration
in 1980, the University made a proposal to the University
Grants Commission to rename the Institute the ‘Institutes of
Sanskrit and Indoiogical Studies and also established museum
of Indology. On the recommendation of the committee
constituted by the University Grants Comumission, the proposal
has been accepled with the financial assistance from the
University Grants Commussion and the state of Haryana. Thus
it began functioning Independentty as the Institute of Sanskrit
and Indological Studies in 19835 with its sanctioned eleven (11)
faculty members.

The University established Svimi Dayanand Chair in
1975 with the financial assistance from the Government of
Haryana for taking up research project on the contribution made
by Svami Davanand Sarasvati 1o Vedic studies and various
branches of Indian thought. Prof. Shrimiwas Shastri, Prof. Kapil
Deo Shastn and Prof. Yajanveer Dahiya worked n this chair.
Some important works based on Svimi Dayanand and his
Vedic phifosophy, have been published by Prof. Shriniwas
Shastri and Prof. Kapil Deo Shastri during their tenures on the
chair. The chair was against revived as the 22Centre for Maharshi
Dayanand Studies’ during 1997-1998 for a period of one year,
and Prof. Maan Singh was its Honorary Director, who worked
on the project *Vedic Deities: A Spirital Interpretation’
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The members on teaching staff of the Department of
Sanskat, Pals and Prakrit, Kurukshetrs Ungversity, Kurukshetra
and Instituie of Sanskrit and Indological studies have been
contributing to Vedic studies through their valuable research
works for last so many years and this practice is also continuing
tilf date. It would not be possible (o accommodate a complete
list of all publications in this article. So a list of main
publications (excluding research papers, articles etc.) or
comtnibution of the teachers specially to the Vedsc specially to
the Vedic studies 1s being furnished here:

1. Prof. Shriniwas Shastri (Died 16.6.1992)

i Davanund Darfana: FEka Adhvavana,
Kurukshetra, 1997,

()  Veda Tuthd Rsi Davdnundu, Kurukshetra,
1979,

() Veda pramanyamimamsa tathi Rsidavanand.

Kurukshetra, 1981,
(i} Vedunityata tathd Rsi Davanund, Kurukshetra,
1982,
2. Prof. Kapil Deo Shastri {(died: 3.3.19%);}

(i) Rsi Davinandakria Yajurvedu- Bhdsya mein
Agni Ka Svariipa: Eka Parisilun, Kurukshetra,
1950.

(il Vaidika Rsi: Eka Parifilun, Kurukshetra,
1978,
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Prof. Indu Sharma.

(1) Vedon menVisvavandhuiva, Varanast, 19389

(ii)  Messuge of Glabal family in the Vedus,
Kunukshetra 2000.

Prof. Mann Sigh
(1) The Upanisadic Erymologies, Dellu, 1994,

fir) Some uspects of Vedic literature {in press).

Dr. Patanjali Kumar Bhatia
(i) Svara-Vaidiki-Prakrivd (ed }{in press)

Dr. Shrikrishna Sarma

(1) Aksaratuntrant {ed.), Dellu, 1994

Dr. Rajehwar Prasad Mishra
(i} Nigumaloka, Allahabad, 2003.

()  Atharvavediye Savanabhdsyugat Nirvacan-
Vimarfa. Allahabad, 2004,

(in)  Atharvaparyilocana. Allahabad, 2005.

{ivy  Atharvaveda Men Purametativa-Mimansd. (in
[ressh,

Dr. (Mrs.) Krishna Ranga

{r) Sudgurusisyaracita Vedarthadipikagaic
Vaidika Akhyana: eka Samiksdtmuaka
Adhyayana, Ph. D. thesis, 1996 (unpublished).
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9, Dr. Rajendra Singh

(i)

Suklavajurvedu Men Dirsanika Tattva, Delhi,
2004,

10.  Dr. Chittaranjan Dayal Singh Kaushal
(University College, Kurukshetra University,
Kurukshetra.)

fi)

Yujurvedubhisva Men Indru evam Muarut,
Delh, 1993,

Expect above mentioned books, Department of
Sanskrit, Pali and Praknt, Kurukshetra University, Kurukshetra
hias paid a major role in contributing to Vedic studics by its Ph.
D. thesis submitted by the students for award of Ph. D. degree,
related to Veda and Vedic Iiterature. The following research
works are kept 1n its library as unpublished manusnipts:

L.

Yiaskiva Nirukta Ka Samskrtika Adhyavanu,
[968.

Sarapatha- Brahmuna Ki Bhasa Ka
Vislesandtmaka Adhvavuna, 1971,

A study of the Notices of the seers: Deities und
Mecters of the Regedic Verses in Brahmuanus,
1973.

Daydnandukrta Yujurvedubhasyu Men
Samadjika Evam Rajanaitika Sandurbha, 1982.

Symbolism in the Brahmunas, 1982,

The concept of Yajha in Vedic literuture, 1982,
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10.

12.

13.

4.

i3,

16.

17,

i8.
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Siddhantukawnmudi Ki Vaidikt Prakriya: Eka
Sumiksatmaku Adhyavana, 1982,

Rkpratifakhya Aura Astadhyavi Ka
Tulundtmaka Adhyavana, 1985.

Vuidiku Rudra Aura Svamidavananda: Eka
Puarifilana. 1936,

Sayapa tatha  Svamidaydanandukria
Rgvedabhdasyubhiimikion Ka Tulandimaka
Adhuyanu, 1989,

Atharvaveda- Pratisakhya Aura Astadhviny? Ka
Tulundgtmaka Adhyavana, 1989,

Concept of Jatuvedus in Vedic literature, 1990,

Rgveda Ke Suptumumandala Ka Rsi, Devatd
Tuthd Chandon Ki drsti se sumiksatmaka
Adhyayanu, 199].

Mitra Auwra Varuna Kd Svardpa:
Duavanandukrta Yajurvedabhdsva Ke Visesya
Ke Visesa Sundurbha Men, 1993,

Vajasuneyi-Pratusakhyu Aura Ydjravalkyu
Siksd: Eka Tulunatmiu Adhyavana, 1994,

Vurdika Sumhitdon Men Matarisva: Eka
Adhvavana, 1996.

Purdnagata Vaidika Akhvana: Eka
Sumiksatmaka Adhvavana, 1996

Suklayajurveda Ki Madhyandina Samhitid Men
Kavyatattvg, 1997,
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19.

20.

21.

22

23.

24.

23.

26.

27,

28

29

30.

Rgveda Men Pruvukta Krdunta Padon Ka
Svaravivecana, 1998,

Traitavada Mimamsd {Davdnandakriu
Yujuredubhdsyua Ke Vifesu Sundurbha Men ),
1999,

Pramukhu Muhdkdvyagatu Veaidika Akhydna:
Eka Sambksitimaka Athyayuna, 2000.

Reveda Ke Sastha Mandala Ka Rsi, Devatd
Tatha Chandon, Ki drsti Se Adhvayana, 2001,

Aditareva- Brahmana ke Krivapadon ki

Bhasika Adhvayana, 2002,

Svamidavinuanda Ke Vedubhdsvon Men
Asvinaudevon Kd Svariipa, 2002,

Atharvavediva Vinsa Kdnda: Fka
Sumiksaimaka Adhyayuna, 2002.

CGopathu-Brahmana Ke Krivapadon Ka
Vislesundtmaka Adhvayana, 2003.

Jaiminiva-Brahmana Ke Kriyapadon Ka
Vislesandaimuka Adhvayan, 2004,

Rgvedivupuafiamamandaluparyanta-
Tuddhitanie Pudon Ka Svara-Vivecana, 2003,

Rsi Brahmddrsta Atharvediva Siktu: Eka
Samiksatmaka Athyayana, 2003.

Vaidika Yugmu Deva: Eku Sumiksdtmaka
Adhyvayana, 2003.
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2. The Maharshi Dayanand University, Rohtak:

The state of Haryana has another multi Faculty
University under the name of Maharshi Dayanand University,
Rohtak. It was established in 1975-76. It has a post- graduate
Department of Sanskrit with facilities for research leading to
M. Phil. and Ph. D. degrees. A few teachers of the Department
have under taken some individual research projects pentaining
to Vedic studies. A list of their published works is given below:

| Prof. Sudhikant Bharadwa}

.

fii,

i

fif,

I,

Linguistic study of Dhuarmusitras,

Rohtak, 1982.

Vuidika Sahitva Ka Alocanatmaka Itihisa,
Vols. I-11.

Sarvasidhanta: An Astro- Linguistic study.

Prof. Yajan Veer Dahia

The lunguage of the Atharvavedu, Delhi, 1978,

Prof. Balbir Acharya

Rgvediva-Braihmanon KaG Sanskritika

Adhvavana, Delhi, 1991, 2005.

Siksd-Veddriga Parampard Aura Siddhanta,
Delhi, 1997

Vaidika Upasand Pradipa, Delht 1997,
Vuidika Updsana Vidhi, Delhi, 1999.
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V. Brahmana-grunthon Ke Rdajunitika Siddhuintu,
Delha, 2003.
4, Prof, Baldeo Mehra

I Srautu Sucrifices in Atharvaveda, 1994,

5. Dr. (Mrs.) Krishna Acharya.
i Pasu-Ywpra-Mimamsd, Delhi, 1997,

L. Vedakdling Yuddha Ayudha evam Suinva -

Sanghatandg (1n press).
6. Dr. Surendra Kumar
I Vedon men Vevidha Vidyden.

7. Pir. Sudarshanadeo Acharya (Rohtak).

L Dayinand- Yajurvedu-Bhasyabhdskar, Vols.
-1V, Dellu.

1i. Vedubhdsyu- Vibodha.

8. Dr. Surendra Kumar (Govt. College, Nahar,
Haryana)

i Vaidika Akhryinon Ki Vaidika Svaripa, Jaipus,
1996.
9. Acharya Satyanand Naishthika

i Vuidika Nityakarma Evam Paficumahiyadjhiu-
Vidhi, Jaipur, 1996
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Besides, these books, the Department of Sansknt,
Maharshi Pavanand University, Rohtak has produced many
Vedic Rescarch Scholar who have Vedic studies by their
research works submitted for the award of Ph. D. degree in the
University. A list of this type of works is given below:

1. Vuidika Vanmaye Prayuktinam Hinsarthaka-
Dharunam Puaddnanica Samalocandtma-

kamadhyanam, 1989.
2. Gopatha-Brahmuna: Eka Adhvayana, 2003,

3. Critical and comparative study of the Vaitdng-
fruumsm‘m, 1990,

4. Mukhya Upanisadon Men Srsti-Prakriva Kd
Ddrsanika Vivecana, 1991,

5. Vuidiku Sunskrit Evam Puriakathdasustru Ke
Vikdsa Men Rsi- Visvamitra Ka Sthina, 1993,

G. Dharmasatron Men Adharma Evum Nyaya-
Vvavastha, 1993.

7. Samaveda Men Bhakti: Eka Anusifana, 1997

8. Pramukha Upanisadon Men Karmasiddhania,
1998,

9. Atharvapratisakhya- Caturadhyuyikavah
Bkasa Vaijranikamadhyanam, 1999,

10.  Sulba-Sitra: A critical Study, 2000,

1l.  Samavediya Aura Athurvavediya Upanisadon
Men Pruyukta Krdanta Evam Taddhitantu
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12.

13,

14.

15.

16.

1.

I8.

Pratyayon Ka Bhasa vaifidnike Adhvayan,
2001.

Pramukha Upanisadon Men Jivunumiilyu,
2002,

Sukla-Yajurvedubhasvakiron Ki Tulandtmedka:
Aur Samiksatmake Adhvavana, 2005,
Vajasaneyi Mdidhyandin Samhita Ka Acara-
Sastrivu Adhyvayana, 2003.

Vijasuneyi Madyandin Sumhila Ka Nitisdtriva
Adbyayana, 2002,

Tandyvamabrahdhamna Kid Sdnskritika
Adhvavana, 2004,

Yujurvedyu Grhyusitron Men Vurnitu
Sumskira: Eku Adhyayana, 2006.

Atharvaveda Ka Acdrufasiriva Adhyuvana,
2006.

3. The Panini Mahiavidyilaya and jijfiasu Sedha-
Sansthana, Revali (Sonepat).

In addition to these institutions, Panim Mahavidyalaya,
Bahalgarh (Sonepat) is also activity conducting vedic research
in accordance with the systemn introduction by Svami Dayinada
Sarasvati without associated with any University or
Government body, which was shifted to Bahalgarh {Sonepat)
from Azmatgarh Palace, Varansi after the death of its founder
Pt. Brahmadatta Palace, Varanasi after the death of its founder
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P1. Brahmadatia Palace, Varanasi after the death of 1ts founder
Pt. Brahmadatta Jijiasu. Pt. Yudhisthira Mimamsaka, his
disciple, succecded him as its Acharya. Since his death, Dr.
Vijayapal, another disciple of Jijfidsu, is Acharya. It is now
shifted 10 Revali {P.O. Shahpur Turk} i District Sonepat and
renamed as Papini- Mahavidyilaya evam Jijidsu Sodha-
Sansthina. It has published about 138 books, out of which 60
books are connected with critical editions of Vedic texts and
research wark on Vedic literature. This institution is maintained
and the publicabons are made by the Ramlal Kapoor Trust.
The following important publications, directly related to Vedic
stadies, are being mentioned here:

1. Rgvedadibhiasyvabhimika, (ed, by Yuddhisthra

Mimirisaka).

2. Rgvedanukrameani, {with Hindi commentary
of Acharya Vijaya Pal Ji.}

3. Kdryavaniya Rksarvanakramapi (with the

Sansknit commentary of Sadagurudisya).
q. Rgveduparicuya (P1. Vishvanatha)
5. Mandhyandinapadupiitha.
6. Tattiriya-Samhitd.
7. Taitirtya-Samhita- Padapathah.
8. Taitriva-Pratisakhyam,

9. Atharvavedabhdsya. (Pt.Vishvanath
Vedopaddhyaya, )
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10.

i1
12,

13
i4,

5.
16.

7.
8.
19,
20.
21
22

23,

M.

25.

Atharvavediva Brihatsarviukramanika
(Pt. Ram Gopal Shastri }

Goputhu- Brakmana (Orginal Text).

Vaidike- Siddhanta-Mimasa (Yuddhisthera
Mimariisaka).

Vuidika- Sahirva-Sawddnini,

Vaidika Chundomimamsda. (Yuddisthar
Mimariusaka)

Vaidika Svarmimirmsd.

Vaidika Varnmaya Men Pravukie Vivwdha

Svarankana Prakdaru.

Vedu Aura Nrrukia {Brahmadatt Jipnasu).

Vaidika fivana. (P1. Vishwanath)

Vaidiku Grhusthasrama (P Vishwanath)
Vuidika Prvisadhara.

Uru-dvouh (Vasudeva Sharma Agrawal),

Anthology of Vedic Hymns. (Swami
Bhumanand Saraswati)

Buudhdvuna-Srautu Sitram (Darsapurna-
masa).

Baudhﬁymm-ﬁmum Stitram (with Sanskrit
Commentary).

Darsapurupantisa-Paddhar (PL Bhimasen).



26.
27,
28.

29,

30.
31.

32.
i3,
4.
5.
36.
7.
8.

Yedic Studies in India & Abroad

Srautapaddrthanirvacanam.
Sraumtayainamimdsd.

Srautavujiion Ka Paricaya (Agnihotra-
Asvamedha Parvanta).

Sutapathu-Brakmanastha Agnicayanasamiksa
(Pt. Vishnanath).

Surhskdara vidhi (Swami Dayanandkrta).

Sarmskdre-Bhdskar (Swami Vidyananda
Saraswats).

Suriskarda-Vidi Mandanam (Pt. Ram Gopal).
Punicamahavajiu-Vidi (Swami Dayanand.)
Nirukta- Slokavirttikam. (Pt. Nilakantha).
Nighuntu-Nirvacunam (Devarajavakrta).
Nirukta- Sumuccaye. (Vararucikrta}.
Upanisajiignajyorih (Pt Vishnu Chattanya)

Madhaviya Dhdaturvetti (With the Commentary
of Acharya Vijaya Pal)

4, Indian Foundation for Vedic Science {Rohtak)

In addition to these institutions, Haryana has another
registered private named ®Indian Foundation for Vedic
Science, which is contributing to Vedic studies by publishing
many books and tracts related to Veda and Vedic literature
writien, edited and compiled by Dr. Ravi Prakash Arya. Ttalso
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publishes a quanterly Journal named "Vedic Science’ dedicated
o the Vedic Sciences and scientific interpretation of Vedas
and Allied literature. The list of iis publications 1s as under:

Concordance of Vedic Risis and Devatis

2. Vedic Concordance, Vols. I- IV.

3. Concordance of Vedic Mantras as per Rusis and
Devatas, Vol. [- [T

4. Concordance of Vedic Mantras as per Devatas
and Risis. Vol. I-IL.

5. Vedic and classical Sansknt (A Contrastive
Morphological Analysis.)

6. Vedic Meteorology

7. Vedic Theory of Ongin of Speech.

8. Researches into Vedic and linguistic studies.

9. Rigveda Samhita, (ed. with Sansknt text and
English Translation), Vol. L.

10. Scamaveda Sambitu, (ed. with Sanskrit text and
English Transiation), Vol. 1.

The List of its some other tracts:

I Nature of Vedic Science and Technology.

2. Science of Vedic meters and Musical notes.

3. A search for the onginal source of Vedic

Sarasvan.
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4, Vedic Forming.
5. Ruainmuaking with the help of Yujia.

Besides the above mentioned books pertaining to Vedic
studies about two hundred (200} students, registered in both
the university (Kurukshetra) University. Kurukshetra &
Maharshi Dayanand University) have conduced research work
as dissertation for the award of M. Phil. degree specially on
Veda and Vedic literature. Thus, it can be put on proper record
that the state of Haryana through the since the hoary past and
also 1n the contemporary times, has made appreciable
contribution to Vedic Studies.



Kerala’s Contribution to Vedic studies

P.C. Muraleemadhavan

The Contnbotion of Kesala to Vedic excgesis 1s
mamense in volume and importence. Scholars from Kerala bave
written several exegetical works on Vedic texts. They have
also preserved 1n tact, the oral tradition of vears. Here the
tradition is authentic and alive, and 15 not the resul of recent
revivals, In ihe apparently wolated corner of South-West India,
a few orthodox Nambitin Brahmin famities have mantained
their Vedie tradition with aneticolous care, preserving from
gencration to geaeration. Out of two of the ancient Vedic rituals,
the Agmstema whuch lasis five days and the Apmeayana or
Anrita which lasts 1welve days. Dunng the iast one hundred
vears Atiratra has been performed 20 times and the Agnistorna
nearly 100 tmes. One who hos performed an Agnistoma is
called Somayaji or Comitin, and one who has performed an
Atiratra is called Akkitin. The Agnicayana performed at paijat
in 1973 with intemational co-operation, and the two volumes
of its proceedings and studies, edited by Professor Frits Staal,
have brought to light much information abous Kerala uradition
regarding Yedic Studies. Last year another Atirdira was
performed a1 Kundiir with much publicity and atiracted Vedic
scholars from different parts of India and abroad. Leading papezs
in Kegala wrote long articles on the daily procedure, and there
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were discussions. It may be hoped that the tradition has been
saved from extinction.

The Aitareya and Kausitaki $akhas of the Rgveda have
been preserved and kept alive in Kerala. The Kausitakins are
in a minority and is now available only in Kerala, Gujarat and
to a limited extent of Maharastra. The Aitareyins follow the
Srautasitra of A§valantra and the Kausitakins there of
Safikhayanas in Gujarat and Maharastra, but solely by the name
of Kaugitaki in Kerala. The Jaiminiya Sakha of Samaveda 15
preserved only a few families in Kerala and Taml Nadu. The
jaiminiya Bhrihmaga is probably the earfiest Brahmana. One
complete manuscript was discovered by E.R. Sreekrishna
Sarma in Kotuntirapplli near Palghat and was the source of
Raghuvira Lokeschadra edition in 1954,

Three or four Manuscripts were later discovered by
Asoka Parpola and E.R. Sreckrishna Sarma from Nellikkat
Akkittrippid at Parijal, and Sarma has prepared a cnitical edition
with translation of the Jatminiya Brihmana for Indira Gandhi
National Centre for Arts. The Nambiitin Brahmns of Kerala
began to specialize in Vedic studies and exegesis from very
earty times. In the seventh century A.[3. Dandin refers in his
Avantisundarikatha, to two scholars from Kerala as hts friends.
Matrdatta, a poet who also wrote some commentaries and his
father Bhavatratd was a commentator on Kalpasiitras. This
Bhavatrata 15 probably identical with the author of the
commentary on Jaimiya $rantasiitra. Sadpuru §isya, who
flourished 1n Kerala duning the twelvth century has written
several commentaries on Vedic texts- Sukhaprada on the
Aitreyz Brihmana, Moksapradd on the Aitareya ranyaka,
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Abhayaprada on the Aévaldyanasrautasiitra and Vedarthadipika
on the Sarvanukramani of Saunaka. He refers to some
Malayalam Tadbhavas of Sanskrit words-canfata for Samhita,
kirthyam for grhyam, takkand for daksind etc. We are not
concermed with the cotrectness of all these so-called tadbhavas,
but the reference suggests his acquaintance with Malayalm
Words. (Aitarcyaranyaka, TSS 167 p. 265)

This scholar calls himself Sadgurusisya, since he
considers six deities as his preceplors:

His real name 15 not known. This commentary is
published by Ramlal Kapur Trust Sonipat, Hanyana 1985.

Another scholar commentator of Vedic texts is Udaya
of Muriyamangalam family of Brahmakkalam, noi far from
Guruvayur, He was the son of Narayana Yajvan and Savitn,
He wrote the Sukhada commeniary on the Kausitaki Brahmana
of the Rgveda, which is not only an excelient piece of textual
exegesls, but also a lucid exposition of the ntual apphication. It
shows Udaya’s intimate knowledge of the ntuals dealt with in
the Brahmana. His {father had performed a jyottstoma yaga, as
the epithet yajvan suggests. Prof. Sreeknshna Sarma edited
and published from Germany, the Kerala recension of the
Kausitaki Brihmana and the Sukhadi commentary of Udaya.
He used ali available manuscripts including the one in the Adyar
Library which has been noticed by Prof. C. Kunhan Raja. He
also got a manuscript from the late Erkkara Riman Nambitin.
He also got advice and help from Erkara. According to Sanma,
there is a tradjtion making Udaya a nephew of Rsi, probably
of the Payyilr Bhatta family flounshed 1n the fifteenth century.
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Kitydyana's Rgveda Sarvanukramni-well known
general index-has been very popular in Kerala, Sadgurusisyas
commentary was partly published Oxford, by Macdonell.
Nariyana of Akkittam family of Vennanad near Trippunithura
has written the Diapprabha commentary on it. Nariyana was
the son of Arya, and belonged to Angirasa kula. He wrote
Dipaprabhi commentaries on Kaiyatas Bhasyapradipa and on
the Varauca-sangraha which is another anthology of Rgvedic
stanzas generally used in daily nituals like Sandhyavandana.
His family name Akkittam shows that there were many
ancestors in that family who performed ‘‘Agnicayana’.

Kerala has produced another elaborate commentary on
Sarvinukramanika: It 15 called Sarvanukramanipadyaviviti, the
author is from Kerala, but his name 1s not known. As the ttle
indicates, it is written in verse from. A rare copy of this
manuscript belonging to C. Kunhan Raja is with Dr. K.K.
Raja and Dr. Parameswara Aithal has edited is at Heidelberg
University in Germany. Another manuscript originally
belonged to Erkara Riman Nambitiri was with Dr. ER.
Seckrishna Sarma. Nilakantha yogiar of Taikkdit Vaidika family
who was alive during the sixteenth century, wrote the
Srautapriyascittasamgraha on Srauta expiatory rites.

Another very important Kerala work on vedic exegesis
is *‘Nirukta-vartika’ an elaborate metrical commentary on
yaska's Nirukta. Its author became a sanyisin taking the name
Padmapadacarya; before taking to sanyisa, he was Nilakantha
belonging to a Brahtnin family at Kontayiir on the banks of
the Bharatappula (Nild). He belonged to the Yajur-veda and
the girgyagotra. His father was Kiroéarma who was well versed
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in yajiia performance; and his mother was Nili of Bhardvaja
gotra. His grandfather was a vedic scholar named Rudra Sarma.
Nilzkantha had brother like Rudra and sisters hke Datta,
Kubera was his younger brother. All these detailes are given
by the author himself thus:-

Jamadugnvena ramena gargyiva protipadite
Kostayariti vikhydie grame keralapijite
Brahmanandm sahasrend juste sistufanarcile
Yajaikairmeduvidbhisca surve devupasobhite
wvyuvacchinnavajnandm yajurvedaviddm kule

kule mahaii gargvanum nilakanthopyajayata
kirufurma pild yasva yajvd yuffiuvisaradah
buhuvdji caturvedo rudrasarma pitamuhah
Bhiaradvd)i ca kauberi nili matd buhupraja
rucdrddyd brataro yasyd duttddyva jamavastathd
kincitsadhitva vedusya maskari samapadyata
padma itvaparam samijiidm sa labdhavan guroh
punuh

Srutvd kificiisa Sastrdanam vedantesu krtuframah
akarot Sradhava yvukto niruktaslokavdritikam

Omn the basis of the copy of a manuscript got from
Kerala, probably from the Govt. Sansknt College, Trrpunithura,
Prof. C. Raja. Published a paper on Niruktavantka in the Adyar
library bulletin. Later, the work had been published by Ramalal
Kapur Trust, edited by Dr. Vigayapal in 1982, on the basis of
this paper manascript. Recently I found the exemplar of this
manusceipt in Trippunithura College.

The six verses quoted by Payyur Parame§vara in
Gopilika commentary on Manpdanamisra’s Sphotasiddhi, are
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actually found in Niroktavaritka. While explaiming the Nirukta
passage-Saksatkntadharmano rsayo babhu veeh- yathoktam
nirvkta viirtike. Eva:-

asaksatkriadharmasya te parebhyo yuthavidhi
upadesend sampradurmantrin brahmunameva ca
upudesufca veduvyakhydyam yadhoktam:-
arthovamasva mantrasye bralmancasvayumityupi
vyakhuiv- arropaidesah syarveddrthasya vivaksituh-
i

vedartham copadesena grahitumusakta uriganica
sumanindsisuritt yadhoktam: -

aSakastid padesena grahitumapare yajatha
vedamabhyusiutdvantuste vedungdani cu yatnatah-
it

bimmasubde hyanuntaramevd tatro nirukthe
bimmurn bhimmamitiey-Gha bibhartyuartaviv aksaya
updyo hi bibhartyarthumupeyam vedugocuram
athavid bhdsanam bhimmam bhasate diptikarma
nah

abhyasena hi veddrtho bhusate sphutam-iti.

Since Payylir Parame$vara, commenitator on the
Sphotasiddin quotes Niruktavarttika as an avthority. Its author
cannot be luter than the fourteenth century. Kelailor Nilakantha
Somayaji has also quoted from the Nuukiaviriunka in his Bhisya
on Aryabhatiya. It 1s also referred to in the anonymous
Sarvanukmanipadyaviveti. Niruktavarttika is an excelient
commentary which 1s sure 16 help in furthering vedic exegests,
Melpattdr Nértyana Bhatta wrote a short poem in nine verses.
the sukha’Sloka which is apparently a stotra in praisc of the
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goddess, but which gives statistical details relating to the astaka-
adhyiya-varga classification of the Rgveda using the katapayidi
notation. This has been edited by C. Kunhan Raja. Godavanma,
yuvarija of Kotuanallar (1800-1850 AD)) wrote a
Garedacayana pramina on the construction of the vedt for the
garudacavyana.

Besides these, there are several Malayalam works
which deal with ntual exegesis, for example the cerumukki]
pacca by Ceromukku Prame$varan Nambitiri. The procedure
for the various rituals are descnibed in Malayalam works called
Catannu, these were the popular texts used by the Nambitines
as handbooks to keep them in performing the rituats.

Coming to the medern penod, we have to mention a
few scholars. Erkkara Riman Nambitinn who was an
embodiment of the Kausitaki tradition: His articles coliected in
‘*Amniyamathanam’ were also transiated into Sanskrit. He
edited the Malayalam monthly journal Anddi, to pepulanze
vedic rituals. He 100k an active and decisive role mn the Panjal
Atiratrarn. Nellikkat Tetiravi who was an authornity on the
Jaiminiya chanting was also responsible for the preservation
of the tradition of this Vedic Sakha; he was also a cading
to stress the importance of studying the meaning of vedic texts
profusely on vedic interpretation, vsing Yaska and also
Aurobindo. Mahakavt Vajlathol Narayana Menon’s translation
of the Rgveda, prepared 1n his seventies, brought this ancient
text to the ordinary people. O M.C. Nambiitirippad published
the Rgveda with his Malayalam translation and notcs based on
Sayana which was a boon to the generally educated Malayalees
to enler the heant of the Rgveda.
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The name of C. Kunhan Rija deserves special mention
in modern vedic exegesis. He studied under Macdonneil at
Oxford, and had discussion with Goldner 1n Germany and
l.ouis Renon in France. Though he was taught that Sayana
was explaining the Vedas without any traditional basis, and
modem research methodology using comparative and historical
approaches is found to help more than Sayana, Kunhan Rija
on his return from Europe was able to get many pre-sayana
commentartes on Vedic texts, and published them for the first
time. He was convinced that Sayana was using a continuous
tradition, though a ritualistic tradition. Besides editing
commentaries, he wrote several expository volumes-'* Vedas’,
**poet philosophers of the Rgveda’,"*Quntessence of the Veda’
etc. His edition of Asyavimiya sikta with Atmarima’s Advaitic
interpretation, together with translation and explaning the
riddles 1s specially praiseworthy. As a successor tn the field,
the name of E.R. Sreekrishna Sarma has already been
mentioned. Kufjunny Rija also contributed several books and
research articles on Vedic Exegesis.

SAMACHANTING

Chanting of Saman is the most aitractive among Vedic
recitals, since it is musical in character. The Nambootisi families
of families of Kerala preserved this valuable oral tradition intact
for several centuries. Jaiminiya Sakhi is being preserved here
in Kerala with meticuious care.

In Kerala, even though there were more than 25 families
altogether belong to this Sakha. only five remain at present.
Five Nambootiries all of them above 70 years-are only capable
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of chanting the entire iexi with all 1ts vikrtis. Since the number
of in the field of Jaiminiya is fast dwindling; Srec Sankaracharya
University of Sanskrit. Kalady, Kerala decided to document
the entire chanting of Sima Veda with all its vikstis, on war
footing. The Audio/Vedic recording of the entire Sima took
70 hours.

The following scholars participated in Siman chant.
1. Neelakanthan Namboodin of Nellikkittu Mana
Vasudevn Namboodin of Nellikkattu Mana
Aryan Namboodiri of Thottam Mana

Narayanan Nambeoodiri of Thottam Mana and

ook W M

Visudevan Namboodiri of Perumangid Mana.

The most Blustrious scholar in the subject was late 1ttiravi
Mamunnu of ettatekatul farily. Even scholars like Prof. Asko
Parpola and Prof. J. Frist Stall were used to approach him for
scholarly advises.

The earlier attempts for recording Sama chanting are
not complete and fruitful. Even though Prof. Stal] recorded the
Arcika portion completely in 1971, it is in dilapidated condition
and no reproduction from the master cassetie 15 possible.

Prof. E.R. Sreekrishna Sharma recorded except Uba
and Usini portion in 1980, Tirapati Devasthinam aiso recording
the Acxcika through audio system. All India Radio Calicut
recorded some portion of SAman Chant. But it is only a little
portion. {The efforts of Prof Guni from Denmark and Dr. K.
V. Krishna Das from Tnivandrumn are aiso incomplete since it
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covers only Audio System.) The other Vikitis were also not
recorded in the earlier attempts. In the light of the above said
facts it is clear that the steps taken by Sree Sarkaracharya
University is the first one in its kind since it covers all Viknits
in both audio and vedeio. Even though some agency from
Nasik has recorded, but it is only 8 hrs. duration, that too the
Arcika portion only.

Chanting of Sama is divided into:-
1. Aricika or Rk

(Sarnhita text chanted in musical ascent. There are 112
sections called Onts (like Siktas in Rgveda)

Each one contains 15 to 20 hymns)
2. Graimageya or Sima

3, Aranyaka or Chandasima. The second and third
items are more sophisticated methods of chanting Arcika in
various musical accents,

Apart from these two systems, there are two other types
of chanting Saran, which is highly technical and complicated.
They are Uha and Usini. The first one-Uha is the vikriti of
Grimageya and the second one- Usani is the Vikrti of Aranyaka
or Chandasama. It is also known as Rahasyagana.

After a detailed study of all types of Sarna chant, we
could decided that a duration of 70 hours will be required for
documenting the Saman chant with all its vikrtis under the
leadership of Sree Sankaracharya University of Sanskrit, the
documentation was completed in the year before starting (he
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actual documentation work, we have referred mostly all the
literatures connected with Saman Chant. 1 have also gone
through the book **Samavedic chant’ of Prof. Wayne Horward.
The author of the book took meticulous care mostly all
information avalable in the field.

The Brahmins of Kotuntivappilly Grimam belong to
Jaimifiiya Sakha of Jaimifiya $akhi of Sama Veda. But their
style is different from that of Nambutiries. This style has close

resemblance with Makara Patha of Makara Bhooshanam of
Sreerenga.

In a tnp to Palakkat to gather more informations about
Sama chant, I could come across with a Saman scholar namely
Gopala Vadhyar. To my surprise 1 could hear a new style of
Saman chant called *‘Putukkottu Style’ belongs to Kavthima
$ikha perhaps older than that of the existing one called
“Rimanna Style’. By heaning the style I came to known that it
has a close resemblance with the Nambutin recitation of
Grimageya belongs to Jaiminiya §3kha. More than that {3,
“na’, and ‘‘na’ are clearly pronounced in this style which is
not audible 1 the other style called **“RamanpaPatha’. Hence
itis known as ‘'3 fia pa pitham’ (Putukotttu patham).

I could refer the “*Vedivnava Vandanam' the
“‘Felicitation volume dedicated to Prof. Asko Parpola’ edited
by Sri. Petteri Koskikallio and read the statement of Prof.
Wayne Horward in his article, that he could not get any
information about this Priicing style, during his studies and that
Sri. L.S. Rajagopal from Kerala gave this precious information
about Putukkottu Style of Saman chant through a series of
letters and tapes, and that only one scholar lives at present in
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Kerala i.e. Gopala Vadhyar of Putukkotiu Grimam who can
recile the Sama, that too the Grhya Portion only. The existing
style Ramanna patha is generally studied mostly by all Tamil
Brahmins, at present, which was prepared by Ramandtha Srauti
some 250 years back, at the time of Maharashira rule

Rimanatha Srauti with the help of some Maharashtra Scholars
edited the text and modified the style of chanting. Later it came
to be called Rimanna Patha. The main feature of this pitham
15 that, 1t has omitied the letlers J3° "na’ and “*nd’ since 1t 1s
difficult to pronounce for Tamil speaking people. At the advent
of the new style which is easier and attractive, the old style
slowly vanished from the scene. The Maharashtra rulers
patronised the new style in all pathadilas through out the state.
In Tanjavur the brahmins isolated from outside world and the
Maharashitra rulers occupied Tanjur. With the help of these
rulers the Brahmins of Tanjur got acquaintance with Puna
scholars and with the help of them, they made vedic chanting
more easier by omitting diflicult letters like ji, fia, and Aa,.
Scholars gone to the extend of rendering sdma veda on
Harmonium. In the book Samaganas in 1880 in Kumbhakonam
a picture showing the keys of harmonium and so called
corresponding svra of the siman of the s3man scale was given.
But Sundara Iyer of Putukkottu- the retired judge of Madras
High Court, was not happy with the mentionad patham and he
started a patha$ald separately for teaching and preserving this
ancient prestigious putukkottu style known as *'ja’ “‘na’ *'na’
pitham’. The Brahmins got annointed with the king Sekhara
Varman of Palghat to his immoral life and they lefi Palghat.
Thodichattu Ezhuttachan the famous poet of Kerala, helped
the king to bring some Brahmins to Palghat to perform Vedic
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rituals, from Thanjdvur and Kumbhakonam. The king butit
houses and temples for them at different places like Sekhari
puram, Kalpatti and Putukkottu villages is 25 miles south west
to Palghat Town. The Sdman Scholars brought from Tanjavur
started living tn these villages. The Tamil immigrance came to
Kerala some 400 years back and they belong to the old patham
of Siman namely **ja, na, na patham’. The montif of Natuvil
matham (the following of Sree Sankaracharya) extended all
facititics to vedic brahmins to buld houses and temples at
Puotukkottu. The Vedeswara Puja conducted even now in
Putukkottu by househeld brahmuns is the continuation of their
practice at Thanjavur. The name Vede$wara is commeon both
at Tanjavur and Putukkottu.

Among Vedas Sama is significant due to its character
or music. The word sima is interpreted in different ways. It
means music, since music plays a vital role in it. Other
interpretations are '‘sammitam rcd ya sa saa, means the one
which is measured by Rk is Sima, “*Samayati’ '*Santosayat’
or Ramayati’. {sa sama) Sa- Vak- Amah-pranah tayoh
ekatrivasthitih Sama, khandayati dukham dukhini yena tat
Sama etc. In vedic studies sama is all the more important since
it1s used throughout the ritwals in sacnfices.

Even though Sima Veda is known as Sahasra vartma
. only 3§ikhas are avatlable at present, they are Kauthitma,
Ripayapiya and Jaiminiya. I am of the opinion that the
expression ‘'sahasravartma simavedah’ doesn’t mean [000
Sikhas but of 1000styles (many styles). In other Vedas also,
we come across several styles of chanting in each Sakhas.
Hence this is applicable to other vedas also. The Kauthdma
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and Randvaniva are still preserved in Kamataka, Tanulnadu,
Maharashtra and Bengal. Nearly 2000 phrases are common 1o
both Kauthima and Rindyaniya styles of chanting. But these
phrases are kept in light only by the scholars now live at
Konavar, the place between N. Kanera and Goa.

In Kerala mostly Jaiminiva Sakha is prevalent among
Nambiima and Jaiminaya are also known as Chhandoga and
Talavakiru respectively. Even though the differences in the
both text are very little, the recitals are entirely different. Some
textual evidences are available in support of the fact that
Kauthima $akhi was also popular among Nambiitines in
Kerala. In the Attaprakira { stage manual} of Bhapavadjjukaa
Sanskrd drama wnitlen some deenturnies back, we can trace oul
this fact from the long statement of Sﬁl_ldil}'ﬂ 4 Samavedic
Brahimin. Among 1000 branches of the Rk, Yajus and Sama
six branches were popular in Kerala namely A¢valdyanz and
KausTtaki of Rg veda, Bodhiyana and Yajur veda and
Talavakira (Jaiminiya ) and Chhandoga (Kauthiima) of Sara
veda. The Mantreduth Mana the famous Nambiitiri family at
Lakkidi Kerala was belong to Kauthiima recension and this
family later changed the *‘carana’ dunng the Upanayana of
children. Changing from one veda to another 15 called
**Caranam Maral’, The family temple of thus mana, known as
*“Kutirassert,, and Srauta text found in the sarme name from
that family are not accidental, since the word *'Kutira’ means
horse and the Hayagriva is the deity of Sama veda. Incidenta]ly
it is interesting to note that Sindilya of Bhagavadajjuka belongs
to one of the gotras of Sama veda,

The argnment of L.S Rajagopal in his article **Studies
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in Sama veda - some problems encountered’, that among
Nambatiries, only JaiminTyas were found, will not stand to test
in the light of the above said facts. It is true that now in Kerala
mostly atl Sama vedins belong to Jaiminiya recension. But itis
very difficult to say that no Nambutin Brahman is available
who belongs to Kavthdima Sakha. In this context 1t is lo be
noted that those who claim to be Jaiminivas are all actually not
beJong to Jaimintya Sakha. since they chant similar to that of
Kauthizma recension. This happens in the branches of other
Vedas also. The chunged of Carana is also prevalent in several
parts of Kerala not only among Sima vedins but also among
Rg vedins and Yajur vedins. The charactensties of the chanting
of previous vedic recension influence the succeeding one.

At the ume of the irvasion of Tippu Sulthan, many
brahmins left Palghat and when British rute came, they gave
pension to Rijas and practically there were nobody to patronise
the vedic scholars.

Vedic rituals vanished day by day and the Saman chant
also lost its importance, since siman is mainly to be used in

rituals.

L.5.R. and Wayne Horward in their article **A report
on the Kaothiima Simaveda of Palghat’ - mentioned the names
of some scholars who still preserve the pricina styvic are (1)
Parame$wara lyer of Thrissur {2) V.N.Narayana Vadhyar (Now
staying at Bombay) and Sri. Gopala Vadhyar of Putukkittu
village. Among them the first one is no more. The second one
staying at Bombay due to the absence of practice he lost the
field. Now there is only one scholar namely Gopala Vadhyar
who can Pricina Style that too only Grhya portion. | could



Hd Vedic Studies in Indic & Abroad

find out recently two scholars- Narayana Sastri and Ramanatha
lyer who are experts in the old style and can chant the entire
Srauta portion. They at present live at Kumbhakonam, The so
called purohitas in the villages of Tanjur are famuliar only with
the Grhya pith. Now a days the traditional styles of chanting
are modified musically, mostly in all the regions.

1 am not aware the progress of the project proposed by
L. 8. R. and Wayne Horward for documenting the Pricina
style. T have gone through their study on notations and perfectly
and agree their statement that the notational numbers represent
Mudras and not the tones of the scales, This 1s true 1n the case
of all styles of chanting saman belongs to Kauthdma.

It 1s obvious that, in this pracina chant and all other
types of Kauthéma chants, the music connected with the
notational numbers (that is the Mudras) depends on such factors
as vowel length and types of numbers that procead and succeed.

Wayne Howard cautioned the readers of Nirada Siksa
against the literal interpretation of the passage (1-3-12- Narada
1964) that stated a correspondence between the numbers and
tones of a secular scale.

Yuh simugdndm prathumah sa
veparmudhyamaswurah

Yo dvitivah sa gandhurvah tritivo rsabhah smriak
Caturthah sadaja itvahuh paficamo dhaivato bhavet
sastho visddo vijRevah saptamah paficamah smytah

It i1s true that the pricind siman chant encompasses
seven tones. But these tones can’t be related to the notational

mumbers, which represent mudras. Not a single style of chanting
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of siman all over India, 1s sung in the manner described by the
Naradiya $iksa.

Wayne Howard published his work *Sama vedic chant’
at Howard-1977. He discussed one pracifia style of siman chant
existing in Mullantiram viliage of North Arcot dist., Tamilnadu.
He recorded this in tape with the help of T.K. Gopala lyer of
Madras in 1975, But LS R. mentioned one older style of siman
chant extant in Palghat- exactly at Putukkottu viliage which
has escaped the attention of Wayne Howard. Dr. V. Raghavan
acknowledge that the style mentioned by Mr. Wayne Howard
belongs to Tanjur 1s different from the style prevails at
Putukkottu. It is much older. Prof. Wane Howard admitted
that he 1s not aware of such a pracina style. He was under the
impression that Kauthiima siman chanted at Tanjavar and
Pothukkottu are same.

In Palghat the identical chant to that of Tanjur can be
seen, but apart from that a older style prevasls sull at Putukkottu
are same.

In Palghat the identical chant to that of Tanjur can be
seen, but apart from that a older style prevails sall at Putukkottu.

Wayne Howard is under the impression that the Udupp
Sama Vedic Chant of Kauthiima $3khi also belongs to Pricina
style. But he has stated that they claim 1t as Jarmunia. Actually
the Tulu Samavedins’ chant somewhat differently from the
other style. If we go through carefully we can see that it is
actually Jaiminiya Branch strongly influenced by **Rimanna
patha’ the new style which is more musical. I have heard the
chamt and also recorded some portion, of a Tulu Brahmin
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scholar named Narayanan Embrantini from Tnchur Kerala,
Rather the Tule style is a mixture of Pracina Jaiminiya style
and Naveena Kauthiima styke. [tis very clear from the recitation
that some efforts were taken to make the pracina style of
Jarmtniya more attractive and musical, I have gone there and
recorded some portions to prove this fact.

It has some resemblance to Grima geya recitation of
Nambitiries in Kerala. L.8.R. would have changed his several
views on Sama chant if he gets a chance to bear the Udupps
style of Jaaminiya siman.

The Jaiminiya Sakha of Nambitiries contains clear cut
dhfferences from other styles in respeet of Readings, style of
chanting, order of application of Rks, internal structure and
classification. Even the hand gestures are entirety different.

KAUTHUMASAKHA

The Sambita portion of Kauthiima Sikha is divided
into two namely Pirvaricika and Utlarircika. Parvacika
contains Rks. Of Agni, Soma, Varuna etc. Uttararcika is manly
concerned with ntuals. The Rks are arranged as treds (3 Rks
combined together). These treds are classified inlo two Le.
Gramageyas and Aranyakas. Gramageya is later known as
Sama and Aranyakas Chandasama. fha and Usani are the two
vikrtis of the above mentioned divisions respectively.

The pirvircika contains 4 Kandas namely Ageneva
Aidra, Pavamana and Aranya. Each Kaada is again divided
into adhydyas and Dasatis (group) of ten Rks). The totad number
of Rks in porvarcika is 650. Uthararcika also divided like
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Pirvircika and contains | 225 Rks. Hence the total number of
Rks is 1875. Among the & Brihmands of Kauthfima Sikha
Paficavimsa plays a significant role. The Chhandegyopanisut
belongs o Chhandoga Brihmana of this recension. The famous
Mahdvikya *‘ Tativamesi'” belongs to this upanisat

JAIMINIYASAKHA

Jaiminiya Sakhai is found mainly in Kerala, cspecially
among Kerala Nambitin brahims. There are 1698 Rks all
together in this text. Different from the Kowhama Sakha,
Jmiminiya contains % Kindas which are further divided to
adhyiyas namely “olts.” The Kindas,

Otis and number of Rks are as follows.

Kanpda Ous(Chapter}  No.of Rks.
1. Ageneya- -12(12Nos.)  1-116 (1 16Nos.)
2. Aindra- 1348 (36Nos.)  117-468(352 Nos.)

3. Pavamana- 49-59¢]11 Nos.) 469-587(119 Nos.)
4, Devadisa 60-106 (47 Nos.) 588-1344{ 757 Nos.)
5. Uttara- 107-112 {6 Nos.) 1345-1698(354 Nos.)

The division of Prapithakas and Dasalis cannot be
found in the Jaiminiya Text. There were 21 families of
Nambitiris in Kerala belong to Jaiminiya $3kha of Sama Veda.
At present we have only five namely **Muttatmikat® “‘Nellikkar®,
Tottam, Perumamngad and Korattikkara.

The scholars available in these families are all above
the age of 70 years and after them this unique style will become



108 Vedic Studies in India & Abrood

extinct. Hence Sree Sankaracharyz University of Sansknt,
Kalady, Kerala, took up the responsibility of docementing the
Saman Chant of Nambitiris belongs to Jaiminiya recension,
on war footing. We could record { Audio/vedeo) the entire lext
of Jaiminiya with all its vikrts with a duration of 70 hrs. Sima
Veda is considered to be the main source of Indian music.
There are references like

“Samabhyo gittumeva ca’,

“Sumavedut svaro Jatuh

“Svarebhyo ganusambhavah’( Briuddesi-
melangah }

Samavedididam gittam safjugraha pitamah
(Sungitaratnakarch)

Saptasvarasiu giyante samabhi simagail budhaih
(Mindiikya $iksd) prove that Simma is the source of our
Ancient Music. The Saman recited in ntuals connected with
sacrifices are known as stotriyas. These are actually collection
of Rks presented with different svarasthinas. Treas are used
for chanting in various contexts.

Each stotriyais divided into Vibhaktis namely prastina,
udgita, pratthara and there are 3 types of musicians called
Prastava, Udgata and Pratiharta, Each Saman is being started
with a particular svara and changes to another. There are some
gurding rules for 1t. We come across the use of svarabheda in
Siman Chant as gamakas in classical music. There are different
types of svarabhedas called pratyutakarma karsana and namana.
The place and change of svara are indicated by hand for a
gustures. These are known as gatravinas Nambiitiris use the
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complete hand for a gusture. They shake the hand in different
ankles and they are known in Kerala as "Kaikital’.

When a Rk 15 presented as a Saman various changes
are being effected. They are called vikara, vi§lesana, vikarsana,
abhyasa, viema, stobha, lopa and dgama. Each gana is splitted
into parvans and when 1t is sphitted the meaning of the Rk 1s
not counted.

It is very interesting to examune the recital of a Rk
according to the eight types mentioned above. Example:

Agna ayahi vitave
Crnano havvaddtaye
Nihota sutsi barhisi

The musical presentation of this according to the above
mentioned vikrts are as follows:

1. Vikira- agne- ogniiyi (akira becomes okira)

2. ViSlesana-vitaye- voyi toyayi ( splitting the joint
Svaras)

3. Vikarsana- (ye yayi) { lengthening of hrasva)
4. Abhyisa- taye-to-yiy1 (Repelation)

5. Virama-gmiano havyaditaye- grnanoha- vyada-
toydyi (break in the muddle of word)

6. Stobhas the letters like “‘0’,"*ho’, "*va’ are
added to the Rks, they are called stobhas and
very much hetpful for musical presentations.

1. Lopa i1s dropping 2 letter in recitation ex-
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pracodayat is musicatly presented as pracohum-
a-da-yo-a. The letter **t” is dropped here.

8. Agama is the arrival of a new letter in the word
recited varenyam is presented as varenivam.
The letter *'ya’ amved here.

The Rks are recited in various svaras, ircika in a single
svara, gathika in two, simika in three etc. Svarantaram of 4
svaras andava and sidava of 3 and 6 svaras respectively. In
Sama Chant of Kerala Nambiitins we can trace svarasthanas
epto3.

Based on Nirada $iksd some people identify the
svarasthanas of Simun Chant with that of classical music,
“Yah simaganam pradhamah’ etc. Grimageyas are divided
into 7. They are gayatram, agneyam, aidram, pavaminam,
arkadvandvavrata, sukriya and mahanammya. The Uha portion
15 also divided into seven thus:- Dasarfitra, Samvatsara, Ekaha,
Ahina, Satra, Prayacitta and Ksudra,

The seven svarasthinas could not be fully traced
identical, since the Saman Chant doesn’t have the frequency
1o the extend as we experience 1n classical music. Trouble 1s
further brought in, by confusing the position in fingering
technigues with the Svaras in Music. Very rarely, we come
across in Saman Chant all these svarasthanas mentioned above.

Saman Chant is in the reverse order- avarohakrama of
**Sangama patham’ since krustasvara the firstis in highest pitch
and the succeeding svarasthanas are comparatively lower to
the preceding one, and finally comes to Atisvaryam in the Jowest
pitch.
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¥ ommafy dfts Wik ¥ wag fwl W doe R sufy



meagdn 4 dfw fowm @ iy 125

s w o desavsr woml mm A wmm t ™
HE B T 134§ [Tt o aae e el
% Az Frive § 'R % IRNE S ; T
fawa W ot TeEmR AAaren 3 oo 9 1%k H 'SP o
Hragie’ fawa w # faw fonar e A fawn favafamem,
7 @ Tredl, sofy afda &1 9 13%¢ § 77 @ F9Eg
oG qUAYel® e gogene s 'we’ @ fagargl
R ¥ ' wgFen %1 sREf g’ fasw WSt v
TUET A GW ° 200y H (el fawg W s wsauR
fagee 4 Wwg gl Iofy wa =)

T tooo T T SN F WAS S TR
TsF & R § ot e W A agEs T o Ty e
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Afea i

fex g § gag faved waww verd 0 T
IRfER a3 vivEals & faftan wfy 9 mwef 78 fen
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et fogml aen fagfirdl 4 wega @ fafi wewwlasl =
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7Y ® W ToEd B 39 TEY S w4 a® et
favafaoem, @R (75.) # dfks &3 9 viv Ft sewfer
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FRfe fa R @ wfiE T fag 3, aely TeE-
ferdramy ferwar R e w7t 3 e * Aferam : aeifrRTiee
fowg w1 gmioy wat 3 AR T 2003-0% F F- FEHTFETER
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R ) gie w4 o eiel uie e A 4
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sy A fE fiem a4 | i @<l o
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AU O] 1 JooiE S0 4 gEiEE wdE e ¥
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W%Wﬁmd?ﬂﬁ'{?cau %) F5 § FIfeRe
TG 000 & AWM F ¥ o 'R ® ARY ¥4 ¥
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Vedic Studies in Orissa

Professor Harekrishna Satapathy

Orissa has a distinguished tradition of Vedic learming
and this tradition has been in existence since time immemorial.
As per the Indian school of thoughts, Vedas were not
composed at any point of time; but the same revealed to the
sages and seers of this country, who handed down that unique
lore to their disciples through oral methods only and the disciple
used to master and recite the mantras by hearing from their
respective preceptors by which the tradition of Vedic
knowledge could be preserved. That is why the Vedas are
regarded as **Srtis”’. While underlining the significance of
Vedic lore and its celestial ongin, Swami Vivekananda says-
““The Hindus have received their religion through revelation,
the Vedas. They hold that Vedas are without beginning and
without end. By the Vedas, no books are meant. They mean
the accumulated treasury of spiritual laws discovered by
differeni person in different times. The discoverers of these
laws are called Rsis and we honour them as perfected beings.”’

Accordiog to the tradition of this country, Krisna
Dvaipayan Vyasa, son of Pardisara and author of all principal
Puréinas as well as Brahmasiitra, compled all the Vedas, which
were existent in oral forms only and brought to the lime light
in the form of written scriptures for which he is called
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“Vedavyasa'. Although the nativity of Vedavyasa is yet to
be known with convincing evidence, some scholars believe
that Maharsi Vyisa was born in a place called Vedavyasa at
the confluence of river Snkha with river Koel, which is situated
very close to Rourkela in Sundargarh District of Orissa. As
per an episode, Vedavyisa was horn here as the offspring of
the union of the Aryan sage Parasara with the dark
complexioned fisher woman called Matsyagandha (Satvavaty),
while both of them travelling by a boat in foggy climate. There
is still care tn Vedavydisa, which is clamed to be the birth place
of Vyasa and as per the local traditions, Mahars) Vyasa used
to write hus Mahabharat and compile the Vedas there. A typical
feature of the course of both the rivers i.c. Sankba and Kocl is
observed in that place. The confluence of nver Sankha with
Koel has resulted 1n the formation of another river Brahmi.
The people of the locality say that the river Sankha siguifies
the white Aryan sage. Pardsara and the river Koel signifies the
dark fisher woman Matsyagandha and the river Brihmani the
Brimanial offspring. Vyisa was bom of the union of these two
rivers. Thiscontention of scholars as 1o nativity of Vyasa is
further corroborated with the facts that a lot of references to
‘Kalinga” (p;esem Orissa} are found in Mahabharat composed
by Vvisa, Of course, 2 Vyasa- cave Is there in Badrinath,
where the idols of Vyisa and Vinayak are preserved and
worshipped and tradition says that the Mahdbharat was dictated
to Lord Vinayak, who wrote it in that cave. Bul nothing is said
regarding his birth place and no scholar associates that cave
with the birth place of Vyisa. Anyway, further research is
required regarding the birth place of Maharsi Vyasaand as the
things stand, the possibility of birth of Vyasa in the Vedavyisa
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area of Onssa can not be totally ruled out. Thus theory of nativity
of Vyisa, may be a conjecture, gives rise to a concept of
anuguity of Vedic learning in Orissa particularly in tribal areas
where the Vedic tradition of eradication of certain ailments
with the application of Vedic Mantras, particularly from the
Atharva Samhita, is still alive.

The recent discovery of the unpublished palm-leaf
manuscripts of Paippalada Samhita of Atharva Veda from
various parts of the tnbal regions including Baripada and
Sundaragarh has established the existence of Vedic tradition
in Onissa even in ancient times. The fifteen kindas of
Paippalida Sambita of the Atharva Veda published recently in
one volume by the Asiatic Society, Kolkatta are based on the
palm-leaf manuscripts in the Oriya script, discovered by late
Professor Durgimohan Bhatticarya in 1959 A D from various
parts of Onssa. It appears that the Paippalada revision of
Atharva Veda was current in Orissa even before the
introduction of same in Kashmir. A sentence in Baladeva
Vidabhushana’s (17" century A D} on the Gopala Tapini
Upanisad which is affiliated to the Paippaldda school of the
Atharva Veda runs as follows-

Serarsfanadfrd ndtaamr doeesrarfom @

It is quite evident from the commentary of Baladev
Vidyibhusana, who was also a native of Orissa that Atharva
Veda was very much current in Orissa in the days of yore. On
the basis of these interpretations, Prof. Durgimoban
Bhatticharya had made an intensive survey of the palm- leaf
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manuscripts preserved in various places of Orissa and
discovered so many palm- leaf manuscripts of the Paippalad
Samhitd from that State, All these facts lead to a conclusive
concept of antiquity of Vedic tradition and leaming in certain
places of the state, though fast declining.

Yeda Pathasalas in Qrissa

It 1s mot out of place to mention that the vibrant tradition
of Vedic learning prevalent in the country in ancient times is
on the verge of extincl and Orissais not an exception toit. Itis
only after the establishment of Maharsi Sandipani Ragtriya
Vedavidya Pratisthan, Ujjain; some effective measures have
been taken to revive the tradition of Vedic learning in the State
of Onissa. Maharsi Sandipani Rastirya Sansknt Vedavidya
Pratisthan, Ujjain, established by the MHRD, Govt. of India
with a view (o preserve, propagate and promote ancient Indian
Vedic knowiedge base in various paris of the country and
abroad, has been performing its sacred duties and
responsibilities from its vary inception mainly by supporting
several traditional Veda Pathadilis in the country. Those
Patha¢alas are also doing excellent works in training the children
of a particular age group on various types of recitation of the
Vedas; interpreting the mantras on the basic of popular
commentaries or the Vedas and performing the various ntuals
as per Vedic instruction for the purpose of preservang the
gloricus Vedic traditions of the country. It is needless to mention
that in certain places, these Pathasalas, where a group of
disciples of a particular age group learn and dissermunate the an
of chanting Veda Mantras with proper accent and intonation
in a Guruknia system of academic environment, have become
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the centers of attraction for the domestic as well as foreign
edu-tourists having g sense of respect for the hoary tradnion of
our country. These centers of Vedic learning and recttation, if
properly organised, can act as excellent edu-tounst centers and
attract a number of both domestic and foretgn tourists by
making 2 substantive contributions to accelerate the inflow of
the tourists which an be encashed to mobilize the resources of
the country. There are af least seventeen Veda Patha$dlas
functioning in various places of Orissa which are completely
dedicated to the cause of Vedic learning out of a which a large
nuinber of institutions are funded by the MSRVP, Ujjain. The
most striking feature behind the estabhishment and management
of these institutions s the ancommon dedication, selfless service
as well as persistent efforts of the social workers and common
citizens of the concerned locality. The unique interest of the
people in general is an encouraping indication of inherent
inchnation of the human race to preserve, promote and practice
the Vedic beritage and culture. The details of the Piathasalas
functioning in Onissa are givea below-

No.1
a. Name and addressof -- Sri Jagannitha Vaidika
the Pathasala Sikshanesthanam,
Sri Jagannatha Mandiram,
Pun-75200]
b. Yecarofestablishment - 1973

¢. Name of the teachers - (1) Pandit Basudev Khuntia
{(Pradhdndcarya)
(ii) Pandit Vishvanath
Mahapatra
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(111} Pandit Laxminarayan
Kar

{1v} Pandit Surendra Kumar
Mishr

d. Strength of the students -~ 26

e. Specialisation: the - Sukla Yajurveda Kinva
recension of the Vedas Sikha
taught
No.2

a. Name & Address of the — Kancikamakoti Atharva
Pathasala, Veda Pathasala
Swargawara, Pun-|

b. Yearof establishment -- 1974

¢. Name of the teachers — Sn Shashank Shekhar
working in the Pathasala  Upadhyaya

d. Strength of the students — 7

e. Specialisation: the -- Atharva Vedz Paippalada
recension of the Vedas Samhita
taught
No.-3
2. Name & Address of the -- Gurukul Yeda Pathasala,
Pathasala Carak Nagar, Lokanath
Ghat, Puri

b. Yearofestablishment - [999
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¢. Name of the teachers ~ Pandit Niranjan
working in the PathasalaMishra
d. Strength of the students — 22
e. Specialisation: the — Sukla Yajurveda Kanva
recension of the Vedas $3kha
taught
No.-4
a. Name & Address of the — Gurukula Veda Pathasala,
Pathasala Banpada, Mayur Bhanja
b. Yearofestablishment - 1997
c. Name of the teachers - Sri Aditya Kumar Praharaj
working in the Pathasala

d. Strength of the students — 6

e. Specialisation: the —  Atharva Veda Paippalada
recension of the Vedas Samhita
taught

No.-5

a. Name & Address of the - Guruku? Veda Pathadala,
Pahagala Tiadi Sahi, Pun

b. Yearofestaishment - 2002

¢. Name of the teachers -~ Pandit Surendra Kuomar

working in the Pathadala  Dash
d. Strength of the students -- 12
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e. Spectalisation: the Sukta Yajiirveda
recension of the Vedas
taught
No.--6
a. Name & Address - Naitika Punanithana Samit
of the Pathasala Gurukula Veda Pathadila,

Year of establishment

Name of the teachers -

Tulasipur, Cuttack.
2002
Pandit Sn Navin

Working in the Pithasild  Bhatta
Strength of the students -- 16
Specialisation: the Sukia Yajurveda
recension of the Vedas Maidhyandina Sakhi.
taught
No.-7
Name & Addressof -~ 5Sn Rimapandacirya Kanva
the Pithasala Veda Pathsala, Balarama
Math, Pun
Year of establishment -~ 1991
Name of the teachers -~ Pandit Srikant Mahapatra
working in the Pithasala  (Pradhanacirya)
Pandit Srinivas Mahapatra
{Veda Teacher),

Dr. Jaganath Dash
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¢. Name of the teachers
working in the Pathagala--
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(Language Teacher),
Stryukta Subas Chandra
Mishra (ModernTeacher)

d. Strength of the students —~ 27

¢. Specialisation:the - Sukla Yajdrveda
recension of the Vedas
taught

No. -8

a. Name & Address of the — Puruamnaya Gabardhan
Pathasgala Veda Pathasala

b. Yearof establishment -- 2004

Sr1 Vyasa Naryan Dash

d. Strength of the students - 10

e. Spectalisation: the - Sukla Yajirveda Kanva
recension of the Vedas Sikha
taught

No.-9

a. Name & Address of the — Atharva Veda Pathasali
Pathasala (Gurokul System)

b. Yearofestablishment - 1999

¢. Name of the teachers  ~ Pandit Ashok Kumar
working inthe Pathasfla  Mishra
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d. Strength of the students - 14

f. Speciahisation: the ~ Atharva Veda Paippalada
recension of the Vedas $ikha
taught
No.-10
a. Name & Address - Veda Vidyalava
of the Pathasala —~ Ragvau, Keonhar

b. Yearof establishiment - 2004

c. Name of the teachers — Saroj Ranjan Panda
working in the Pathasala

d. Strength ofthe students -- 14

e. Specialisation : the ~ Sukla Yajirveda Kanva
recension of the Vedas Sikha
taught
No, 11

2. Name & Address of the - Vaishampayan Gurukul
Pathasala Veda Pathasil3,
Anandpur, Keonjhar
b. Yearofestablishment - 2003

c. Name oftheteachers - So Nirakar Dwivedi
working in the Pathasila

d. Strength of the students 07
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Specialisation: the - Sukla Yajiirveda Kiinva
recension of the Vedas §akhi
taught
NUl" 12‘

Name & Address --  Veda Pathasaia,
of the Pathasala Brahmapuram,

Diamond Tank Road,

Brahmapuram, Ganjam
Year of establishment - 1997
Namne of the teachers - Pandit Manoy Kumar

working in the PithagalaPanigrah

(Pradhanacharya),
S Sare) Kanta Dwivedi
{(Veda Teacher). Sni M.

Sudarshan Sharma
{Sama Veda teacher),
Sri Krishna Chandra Kavi
{Language leacher)
Sno Ganesh Dash (Modemn
language teacher)
Strength of the students - 32
Specialisation : the - Sukla Yajorveda Kinva
recension of the Vedas  Sakha
taught
No.--13
Name & Address of the — Vashistha Guruku] Veda
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Pathasals Pathasala, Ganjam
b. Yearof establishment - 2005

Name of the teachers - Pandit Sn Santapu Kumar
working in the Pathagala  Patra Sharma

d. Strength of the students ~ 5

e. Specialisation: the —~ Madhyandina Sikha
recension of the Vedas taught

No.--14
a. Name & Address of the -- Garuda Dhwaja Sn
Pithasala Vasudev Yajnavalkya,
Veda Pathashala,

Jeer Swami Math, Pun
b. Yearofestablishment - 1987

. Name of the 1eachers  ~ Pandit Sr1 Indramani
working in the PathasalaPau

(Pradhanécirya),
Pandit St Kishore Chandra
Mishra (Yajirveda teacher),
Pandit 5ri Anustup
Chattopadhyaya
(Samaveda teacher),
Pandit Itikanta Dash
(Rgveda teacher),
Pandit Sri Rama Sevak
Mishra (Y ajirveda teacher)
Divakar Sarangi
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Streangth of the students —

Specialisation: the

J—

recension of the Vedas (Kinva & Midhyandina,
taught Simaveda
(Kauthuma S3khi)
No.--15
Name & Address of the -- Sn Lingara) Vaidika
Pathasalz Shikshanusthanarmn,
Chandra Shekharpur,
BBSR
Year of establishment  -- 1996
Name of the teachers  —  Surya Prasad Tripathy,
working in the Pathaddla  Kirtibant Panda
Strength of the students -- 27
Specialisation: the ~ Sukla Yajiirveda Kinva
recension of the Vedas Sakha
taught
Nﬂ;-l'ﬁ
Naine & Address of the — Maa Sarala Veda Pathagila,
Pathasila Kanak Puram.,

(Language teacher),
Pandit Sii Santosh Kumar
Tiwan (Language teacher)

54
Rgveda, SuklaYajiirveda,

Jagatsinghpur, Keula,
Malandz, Jagatsinghpur
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b. Yearofestablishtment -- 2003

c. Name of the teachers -~ Pandit $r Niranjan Acharya
working in the Pithagala

d. Strength of the students - 06

e. Specialisation: the - Sukla Yajiirveda Kinva
recension of the Vedas Sakhi
taught

Apart from these Pathagiila, Vedas arc also taught in
some other established and recognised institutions of the State.
The details are given below,

1. Shri Jagannath Sanskrit Vishvavidyalaya,
Srivihar, Puri-3

Shri Jagannath Sansknt Vishvavidyalaya was
established in the year 1981 under an Act of the Govt. of Onissa
with an aim of promoting, propagating and prescrving the
traditiona} Sastras. This institution has been imparting teaching
in eighi subjects out of which Veda is one. The department of
Veda of the University has structured a comprehensive syllabus
for under graducate (Sastri), Post-Graduate (Acarya) and
M.Phil. (Vidistacarya) students and has been improving
tzaching in the Vedas to the both P.G. and M.Phil. students
since quite a long peroid. The faculties associated with the

department are-
i) Dr. Divakar Mohapatra, Reader

i) Pandit Gopa) Chandra Panda, Guest Professor
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w}  Professor Lasmiswar Jha, Visiting Professor
(under U.G.C. scheme)

iv)  Professor Haridaya Ranjan Sharma, Visiting
Professor (under U.G.C. scheme)

There are ten seats in Vifistacarya and 24 seats in
P.G.course. Besides teaching, the department has done some
laudable efforts 1n conducting the research and other extension
works. The research disscrtation prepared under the guidance
of the faculties on various aspects on the Vedic learning over
the years are as follows--

(. wEagEdEn gwam:, 0 e feeswiE,
3. ARG, ¥, Trgy fomet:, o Tegf, & -
VTS W, ¢ (NaMTeT TR, ¢ YOYUwEe
THEOSTIA JEHEFH AfIFgeaan:, 3. Foeagad
ure, Yo, YRUTERM giwwfEm, 11, yEeEeEe afA:,
L3. RY A, 23, YEAIIAR IR:, 3¢, AEeeges RE-
T, Lo, Tgaegten 92 fafrmnsaawn, ¢, &R wifa oo
ey, o, wmfayemm yRfeafeen, g suEdd
fafweaagfo:, (. Wgaiaefefmy:, 0. Sfwgirrm
ALY, 2. AFTEEA, 13, 9%Y TG WERHR:, 33, IA9Y-
FRVIATARTEEY, %, YUl qarHih A oaae,
. IVENS: T WEE o9, & A% nfH=IREHEi,
9. JECOIESFIATA TR, 3¢, FETAa-
TRIGATH U=, ], YFEYES STAREMEL, Yo, RYEERH
yeiigEae SRfihau, 31 dfRwSE, 39, Sicagert-
Fataerst:, 33, SREHATEETEEAY, 3y, Ry i,
34, FEHHIVE!:, TRETwErfanyl:, 3. AaEs T,
39, YAGHYEE O THHEEY, 36 TR
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The department has got three prestigious publications
to 1ts credit such as-

{. TIUGHED {WWH) -4 SPATE:, LR%Y

R. HCSEENGETT (IEaferen), 1-%e AT
3. FvEHvfaaE:, wee - n.o.n.d fa weerm, ssfr

As repards the extension activities, the department has
been conducting semianrs. symposia and conferences at various
times to promote vedic learning and has alse been orgamising
some awareness programmes like celebrations of Veda week,
Veda rally, Veda Pravacana Sudas ete. to acquaint the common
man of the community regarding the significance of the Vedas
and jts multi-dimensional knowledge hase.

2. Utkal University, BBSR

The P.G. Department of Sansknt of Utkal Unaversity
has also atnroduced a special paper in Veda and several students
are offering the same every year. Some reievant portions of
the Vedas are also included in full paper of the syllabus of the
department carrying one hundered marks and the concerned
piper is intended for all the studenis of the department
wrespecti ve of their specialtsations. The research and extension
activities conducted by the department for promoting Vedic
learning are also noteworthy.

3. Shri Jagannath Veda Karmakanda
Mahavidyalaya, Puri

This is an Under Graduate institution located at Puri,
which has been imparting Vedic course 1o the students since
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its inception. One Veda Bhawan Nyasa {Trust) has been created
by the former Chief-Minister of Orissa late Shri Biswanath
Dash and the said Trust has been in operation in the premises
of the said tnstitution since last so many years and the Trust
has been doing a lot of extension works like Vedic recitation
competifions, elocutton conatest on the Vedas etc. Among the
students to create an awareness regarding the sigmficance of
the Vedas in the socicty.

Thus Onssa has been conducting so many activities
both in formal and informal manners pertaining to traditional
Vedic recitation, Vedic teaching and leaming, research and
other extension programmes 10 preserve, promote and
propagate the ancient Indian lore despite some hurdles
particularly related to finance which can be taken care of by
the Maharshi Sandipani Rashiriya Vedavidya Pratishitan, Ujjain
and other funding agencies of the country in course of time. In
order to strengthen and streamline the Vedicstudies in Onssa,
the Regulatory orgnisations, particularty the MRSVP can make
some further improvements on certain aspects such as
monitering and supervising system, evaluation mode,
restructuring of course curricolum and research activities.



Vedic Studies in Rajasthan

Devarshi Katanath Shastry

The stream of preserving, cultivating, interprcting,
propagaling, teaching and promoting the Vedic love and its
glonous tradition has been perennial in Rayasthan for many
centunes. Before the integration of the Riyasats of Rajputana
into the state of Rajasthan 1949 the princely States deemed it
to be their religious duty to presence and promote the Vedic
studies and performance of Vedic Rites. The Vedic tradition
over the iast centunes had a three-fold dimension. Perpetuating
the oral tradition of the Vedic text recitations by internalising
the modes, intonations and *Swaras’ through learning the
Sambhitas to heart (Veda Pétha) was one, continuing the religious
practices of the vedic tradition by the performances of yajnas
and other holy ntuals was another. The third dimenston, the
fast and the most important later added to these two was the
interopretation and propagation of the meaning and the message
underlying the vedic texts and the Vedic literature. The
exegeses or the Bhashyas of the Vedic Samhitas Brahmanas
and Upanishads were attempted by most compctent scholars
or sages like Uvvata, Mahidhara, Sayana ¢tc. in the ancient
times but a decline in the interpretative studies was discernible
after Sayana, only the recitations of the texts continued to be
regarded as the cultivation of the Vedic Studies over the last
four or five centuries.
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It was in some Riyasats and cities of Rajasthan that
new vistas in interpreting the vedic lone and atiempting a
scientific and logical exegosis of the vedic message were
opened by scholars like Dayanand Saraswati and Madhusudan
Ojha towards the end of the nineteenth and beginning of the
twentieth century. The tradition of leaming reciting the Vedic
texts and performing the Vedic nites, however, continued
unabated over the last eighter or ten centuries in the princely
states of Rajasthan, A brief appraisal of such traditions will
give an idea of the nature of different streams of promotional
activities of the Vedic loce 1n the States of Rajasthan, Many
parts of Rajasthan were the cradles of Vedic performances right
since the times of ¥&T9RA, ¢.g. the BRI or 402 area which
was a part of TR_Y governed by T {802 of Mahabharata
times.

It is a common knowledge and now a part of history
that Sawai Jaisingh, the founder of Japur city had performed
the Ashvamedha yajna which was a unique event in the recent
times. Jt is claimed that such grand sacrificial Vedic
performances of Somayages were rare in the Kaliyuga,
especially Ashvamedha yajna could be performed by an
emperor only. “*Nane had put up such a sacrifice after
Janamajava of the Mahabharat times,”’ was the claim of the
scholars of the court of Sawai Jair Singh but as we know other
great rulers had also attempted such sacrifices {e.g. the Shunga
Dynasty kings, Vikramadityas and rulers like Shivaji ete.)

‘Whatever may be the Truth, this is beyond doubt that the
Ashvamedha Yajna performed by Sawai Jai Singh 1n [934
A.D. had drawnp the attention the whole country and Vedic
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Pundits well-versed in the Yedic Karma Kanda were calied
by him from all over India. We have documented history of
this Ashvamedha as also relics and physical evidences of the
performance in Jaipur. The historical epic Tatfawm werHem
hy SFOee Ffa FEMN describes the 34 in 4-5 cantos. |
have written a paper on this performance which was published
in the FEfIeTE] W9A=A T (New Delhi, 198])

The contribution of the 37748 ¥3to the Vedic studies
was also remarkable in more than one ways. Before the
performance the King got the texts of #¥a8Y performance
procedures, codes and methods written and compiled by
competent vedic scholars, the manuscripts of which are stil]
preserved in the personal Library of the Maharaja. Such vedic
books as SEARYERRTE, SYaay Y, svomd gm g by
weifita 9fEd and others, svanyTiEEmEm=m by famt dozis
provide detailed text entailing the method, sequences and
Mantras along with the guidance to the 7901F and the HfExs
for performing the =21 on the ritual-to-ritual basis. As we
know this 39 is a year-long procedure, (Sometimes longer})
entailing varions HgHs with 93, W%t etc. and also ordaining
#gfas with many birds and animals. The long list of birds and
animals procured for this 7= as per the commandments of the
#Ts is preserved in the Maharajas personaf Library even
today. For those who did not abstain from animad sacnifice
used to offer these species to the five and those who did,
contented themselves by releasing the binds and animals (STeF)
to the efements after touching them with the recitation of the
Mantras.

Thus the performance of the 39314 provided to the
followers of the Vedic culture a practical opportunity of
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“witnessing the event in action and also bequeathed to the
posterity many texts of the liturgy of the I3, Another
conspicuous benefit of the STFWY was a large-scale immigration
of the Vedic scholars, performers and priests called to act as
s or the witnesses or guides for the 4 from different
parts of the country e.g. ToUE, THRY, 0%, ¥ES87 ete.
who had a practical experience of conducting TFs and
therefore invited by the performer-in-chief Warg S@fEE to guide
him. Many of these scholars permanently migrated to Jaipur
City being founded by the King and settled here. /@188 was
considerate enough to bestow on each of the scholar families
royal honours by way of land-grants to sustain their postenty.
A colony of Vedic ¥&™s named ‘¥ was set up before
other colonies of Jaipur City. We have explicit desrciptions
and detatled accounts of all these events in the historical epic
titled S¥EUETTANRTEHEN composed by TR A SEwME
who himself came to Jaipur in the context of this ¥Ry 79
and seitled here,

This $¥aiY TF was a precursor of mulufarions pursuits
of Vedic performances and studies in Jaipur. ¥5% safHe did
sr==pur and posited W in his royal palace. The enclosure
was given the name TFE7%A where the 398%s were housed.
Vedic scholars used te offer oblations to these fires as per
procedure day and night. the fires were kept alive round the
clock. In the same way there were many 3@ F1ws living
in the colony called ¥y who continued the Vedic 3f=e
tradition till the country achieved independence.

Such Vedic traditions prospered in many riyasats of
Rajputana over the lnst 4-5 centuries for which we have done
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documentary evidence. The Riyasats of g, SR, Ay, 35ap
etc. had a tradition of maintaining the post of TSNS or the

Vedic pniests in the Royal courts to supervise and perform Vedic
rites at the time of royal births, marriges, deaths etc. In fiearg
and the adjacent riyasats of SIH etc. We have a chain of
Brahmantcal shrines whé 1 preserve evidences of Vedic
performances.

This 15 an 1important fact io be kept in mind that
wherever the Vedic families were settled or the Vedic
performances offered, the elder generation invariably taught
the younger generation to learn the respective TEs by heart
and to practise the 817 and other Vedic rituals, without
which we could not have the continuance of the Vedic cultural
traditons. Thus the leaming of the Vedic IT&1S contirued in
all the states of Rajputana in these Brahmin families.

The Yedic Pathashalas in the erst - while States:-

Apart from such family traditions of perpetuating the
Vedic studies we have a chain of TS¥Rs, Te&ms, TS
etc. working in different ways over the last 3 or 4 centuries in
different princely states which have coniribuled remarkably to
the continuity of Vedic traditions. In the Riyasats ruled by royal
families such W%, schools or colleges were founded, funded
and maintained by the royal exchequer and in other places like
@A the affluem NG families of merchants supported
these Yrel=fis from their charity Funds. It will be interestung to
know that int all the merchant families there 15 atradition going
on for many centuries over the villages and towers of Rajasthan
that they set apart @ the anna per rupee of profit earned by
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them for charitable purposes. Thus the chanty fame was a usual
practice of donating 61/4 % of profit to religious purposes.
Raising temples and ¥HeM&s, performing 9ds etc. were
considered ** religious purposes’” and running Vedic or Sanskrit
WSs was also included in such charity. This went a long
way in promoting vedic studies and Sansknt learning nght from
the medievel period to the British period when these were no
state resources or government grants for the education of the
Veadas or Shastras. It 1s a common knowledge that such towns
of SRRA as (Ts, AdFe, foE@, T8, ®RE, IS,
T, HEr, Wit and also neighboring towns like I&, IR
had Sanskrit Trewmens funded by devout industnalists and
merchants where a Pundit taught the students 3, =01, i,
=1, sifa and other allied subjects. Such WIEAS provided
q4feas and priests for the FW&0% or the family rtuals of the

community.

In some States of Rajputana efforts of setting up seats
of institutionalised Vedic education have alse contributed a lot
to the preservative of the Vedic traditions. AL Jaipur a coliege
was started by Maharaja Kam Singh to provide university
education to the younger generation in 1844, This college
naumed the Maharaja’s College had a Sanskat faculty also which
separates as an independent Sanskrit college in 1832 and
shifted to a separate building in 1865. This college had a Vedic
scholar from the beginning to teach the veda Samhiias. Later it
was deemed to be a matter of pride 1o provide for the teaching
of all the four Vedas (which was rare in other institutions of
Sanskrit education in India then) in this college as a result of
which eminent vedic scholars for each of the four vedas
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teaching were appointed here. Some of the teachers continued
renering their services of running the & jnstalled by the
King at ¥R&ea a part of the Royal Palace as mentioned above,
e.g. Pt. ¥fa fadd worked as the head priest and performer
of #f&1% in the Royal palace besides working as 35T® at
the Mabharajas Sanskrit college for 1870 AD to 1904 AD,

We have a record of the following Vedic scholar who
taught different vedas at this college. Students from all over
India came to study the Samnhitas here as the facility of teaching
all the vedas was available here unlike at other places of Sansknt

learning in India.
4. M= (1869 to 1870)
T, Fftenet fa=at (1870 to 1904)
q. "iMere U= (1904 to 1913)
T, TARFER 3RF (1913 to 1918)
Y. faerres 9gEs (1919 to 1922)
g, FEEETad T (1923 to 1935)
4, MRS W (1924 to 1927)
4 wEEs W OWHEE (1928 o 1934)
9 g o wedE (1928 to 1950)
4, foraware v (1928 to 1958)
4. AT AREE (1935 1o 1960)
. TR SaE (1959 to 1967)
Y, wqenel Aeradt (1950 to 1978)
4. T e (1954 10 1975)
4, FRUTHRES {1963 to 1982)
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The Vedic scholars of Jaipur used to take pride in
recounting the fact that the education of all the Vedic Samhita
i Jaipur had won a renown as a result of which the eminent
Vedic teachers were either borrowed from Jaipur or inviled
from Jaipur 1o settle down at %1% (aRE) to teach the Vedas
when the education of Samhitas was started there besides the
education of Shastras such as ST, =G, TG, Y etc.
Pt. fasm=s 9@4 son of 1. I=IoTa Igas went to B from
Jaipur as o 9ENEGE. U WM WA T9H a Vedic Scholar from
Jaipur migrated to SR and settled down there as ST in
the famous Queens College of Banaras which is now the
T, Wehd favafaenerd. It will not be out of place to mention
here that alsc the progeny of 4, w7&q ¥4 continved the Vedic
tradition by serving as members of the facuity of Veda teaching
in this wniversity GH today. 9. "iweras 59 son of 5. WETFER
was also a professor in the Veda Department there, his son 1.
yrAfEe a9 also is working as Professor of Veda there. =i,
sfR¥IR a9 son of MueT== 4 is a Professor of Veda at the
Benaras Hindu University the Jaipurities treat this family as a
gift of Jaipur's Vedic tradition to sryore!.

Voluntary Organisations

Besides the institutionalised teaching of the Vedas
which was run under the support of the rulers of princely states
or the business commuaity sitwated 1n different towns, the
religious shines and the &S also took care to start the Vedic
Pathashalas in the towns where their principal seat was situated.
Under such religious shines like the Framdia situated at TomeR
near Ajmer or the Yt where the T9{¥ ¥U=rd has some
temples &g TSNS and Vedic Pathashalas were running
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even before independence, Under the ftars wvga wawm
there is 1 AR teaching AR FE Lo students at FATRTE,
wef Ageard wfaer of T9 established by the famons FEra=®
4. f¥it =0 is running a IO at T the famous A
near Ajmer. Some non-govermnment organisations are Fupning
SIWSAMES at MTUER (distinet YFTAZ) near AR where the
Principal deity of the FrawHyam ( #mrt) has a temple.

In this connection the services of a non-government
organisation started by late Pt. foragw =i afc® at Jaipur in
1955 under the name 3T WeHld ¥oRF F9 deserve special
meition. This ¥Y has been working for uplifting the Vedic
Studies and culture by orgamising Vedic conferences, iraining
camps and celebrating the festivals related to the Vedic culture.
The H®M celebrates 95-%&% on the occasion of #iE Y3
( 9T I T4 ) every year on which more than ten Vedic
Scholars are honoured for then achievements in different
branches of ancient leaming. A National &% §=¢H organised
by this in December 1993 paved the way for an international
¥ WrHeR in 1998 (March) at Jaipur with the financial support
of WiAfy Fafan e, 397, These were memorable oocasions
were celebrated scholars of Vedic wisdom from all over India
and abroad participated. The International conference was
inaugurated by the Ex-President of India, Dr. S @A w4 at
the Birla Hall of Jaipur. Scholars from Nepal, Poland, Germany
etc. Joined this conference besides many Indian Vedic Scholars

and 4TS,

Vedic Lecture Series
Besides promoting the &= of the Vedas the Jaipur
scholars also paid equal attention to 3XUITEEA by way of
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interpreting the Vedic message, investigating new vistas of
scientific thinking from the Vedic Literature and propogating
their message. BT, W57 f3%, a scholar emanating froe Jaipur
who rose to be the Vice-chancellor of HFTERRIE I
Gepa fammde, New Delhi held the charge of the Director of
T ERfTeTRSM, 359 for sometime. Tt was his proposal to
institute a Lecture Sertes on the Vedic wisdom in the name of
oA desEraes Sddiof FTE F1HRTREy, As aresult, the
first lecture series of HrIE RIS was delivered
at Jaipur by $FFE=H9 (the founder Editor of Terem wfae,
Jaipur) on 23rd March {996. He spoke on the concept of a3
on 23rd March and on the Vedas as the scientific exegesis of
costnological principles on 24th March 1996. Both the lectures
are available in the book form alse,

The contnibution of 3R to the promotional activities
of the Vedic cult is well-known. Rajasthan has been a hub of
such actuvities and mauy centres and insututions of Vedic
Studies including the well-known %% 31574 started by wef
o= for publishing Vedic texts were established by the 5=
in different Riyasats of Rajputana which still exist in Rajasthan
and are flourishing here, The $TEEM was staried by Wefi zar=
in 1875. He used to visit the Rajpotana Riyasats quite often.
Many rulers of the princely states cherished respect for him
and supported his Vedic pursuits, ¥8R0 &afie of HarE was
prominent among them. It was at IR that 9efi TT7= founded
the THTHIRON in 1883 with W2TIN TIATHE as the President of
it which organised and promoted activites of the FE&u=. The
first Session of this was called at Ajmer on 26th of December
1883 after which the headquarters of the 91 were permanently
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transferred to Ajmer. The ¥ is working at Ajmer since then
and Is pursuing vigorous aclivities by organising Vedic
symposia, publications s, 3Ter wfaem, Vedic Recitations,
lectures by Vedic Scholars ete.

The ¥ has been publishing a monthly periodical
named WI9FR! for the last 47 years the medium of which is
Hindi but the subject is propagation related subjects. Many
celebrated scholars have worked as the editors of this journal.
The Sg=fT = has to its credit a long list of valuable
publications of the Vedic literature. An annual feature of the
[ is orgamisation of o %Y AW (a fair in memory of wefk
TYIT=) on the death anniversary of Wef8 Ta™= (after
HrrEefywhich comprises a seminar on some Vedic subject. The
papers read al the seminar are published in book form, thus
resulting in a valuable chain of publicauons.

Some importaat topics discussed (and later compiled
in book form) at such seminars include-- The Vedas and foreign
scholars, 3T@Fs the Vedas, Philosophical thought in the
Vedas, the soma, Environment Society in the Vedas, the
concepts of 1, faam, swifa etc. in the Vedas, f7=. Is there
history in the Vedas? ‘Agriculture, craft, spirttuality and the
Veda etc. This is an on-going process which 1s likely to yield
valuable books related to the different aspects of Vedic Studies.

The Vedic Press

An important milestone of the Vedic campaign set a
foot by 7Efi TAT% was the foundation of 35w T4 1o bring
out Vedic publication. To start with a printing Press named
s T was started by 7§ T in his lifetime a1 Beparas
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near ¥ %% on the 12th of February 1880 but in the interest
of proper management it was transferred to Ajmer on 1st April
1891. Since then it has been printing Vedic texts continuously
with perfect favour and enthusiasm. The =g Hfea printed
by this Press with diacnitical marks of the Swaras 1s popular
right since its inception. The works of 7&f& aM= including
the =T fafi compiled, annotated and edited by 7ot TH7=
and many other works of the Vedic Literature, 931%s,
translations of the Vedas, works TS scholars have been
published by the Press in a great number.

Different branches of 37&@uRi working at different cities
and towns of Rajasthan (like @5, Stuql, 9T, KGR, 3T
etc.} are running regular hook-shops, reading rooms JTA¥MMS,
lecture hells etc. Where different activities of =W are
regularly performed. It is also a well-known fact that the
DAV(Davanand Anglo-Vernacular) Colleges and Scheols run
under the schemes of &R have aregular schedule of Vedic
Lectures and performances. Rajasthan also has such colleges
and schools at Ajmer and other places.

The Gurukulas

Since W& TA= laid greater stress on the study of the
Samhitas and also the stady of 37T on the basis of Jremzm
of Wit and advocated 2 daily routine comprising 321 and
prayers, 4 campaign of starting onental teaching institutions
called &Hds was set afoot by him and bis disciples. Many
such &4wis are working in U= nght since the times of
Rajputana Riyasats. Mr. Kedar Nath Thapar of Lodhiana whe
became an Arya Samaj Monk under the name &t AH<
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stuted 2 TEHS at fadit near I tn Samvat J986 (¢ 1929
AD) which 13 still working there. Many such Gurukuls are
working 1n Rajasthan with teachers residing at the institute
teaching the vedas t the students living in the hostels thesc itself
and pursutng the datly routine of the Vedic as ordained hy the
scriptures and reconmended by #&fi saE=.

The Sanatani organisations willing to start such
institutions of %9 like routine called them E&FAs or to
disnnguish from TEHAs. Many such HEHTS are working in
Rajasthan in different towns like @897 g, WR . elc. There is
4 H9RT AEISH working at T faew S, W@, T
under U, FHEL TgaE! where SSRGS is taught and the 3T

traning is also given.

TIHER AT contribution :-

A remarkable contribution of Rajasthan towards
opemng new pathways of interpretation and exegesis of the
scientific content underlying such Vedic Suktas as /e
TH, T g, WaHAEE ete. popularly called W==EES can
be traced in the exegetical books written by d=araaifa 1. AyLzA
5% (1867-1939) of Jaipur who has brought out astrophysical,
astrochemical, astro biological and other cosmological
expositions of the Vedic Science on the basis of 9w,
His books, more than 200 in number, have brought about a
wrtable revolution in the methodology of interpreting the
Vedas, a very important message of which is the exposition of
the cosmological evolutionary process of the Universe and its
various heavenly bodies. He has also explains how proto-
history is adumbrated in differeat Vedic Suktas. His celebrated
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works include sfa9g:, duisgemy, afwefs:, fugariyr,
HIEAR: HRAl ete. These works have been edited and
published by the FYFRA 3w T THIS, an organ of AT
=g Tavafamer, siuq. Other works like 5% witan, {aoifae
have been published by s Wegd 3@, Many of his
works are brought out by the Research Institute established by
the famous daily of Rajasthan ‘U a7 these include *

i, R, TEEaEd etc. Such works as TR
e, SERTER, e, TEER discuss different aspects
of the Vedic literature while is 2 lexicon of vedic terms.

The scholarty work S&fEZT=1 of TG HE0 has been
published by Benaras Hindu University and 9&a/=f@. The
book on Vedic linguistics by the Orniental Research Institute of
the Rajasthan Government situated at Jodhpur, Most of the
works of TYEST 3@ are in Sansknt. In order to give an
understanding of the discovenes of rare knowledge made by
Shn Ojha to those who are not conversant with Sanskrit, his
disciple #HIHITR W1 wrote extensively in Hindi. He has
written many voluminous works in which the 3afamm of T
e is explained. Such works have been published by SFeM.
an institite started by T e bimself (1909-1960) and
later by the Institute established by . The works include

VIaqHa fagAare, MafaamsreaiasT, IuiagfamrTangs etc.

The disciples of Wy 37HT--

Y Hidiere et sy fiftuveet S and some
other scholars who were the disciples of 4. AYTEA afrmn took
up the task of explaining the approach of Pt. Ojha to the Vedic
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Science by speaking 1o public and writing learned works in
Sanskrit, Hindi etc. 4. @@ wet lectured from i4th
December te 18th December 1956 at the T€Uf& weH (President’s
House) to explain the basic elements of Vedic Science to 3.
% §6E, the President of India who attended the lectures
with atmost concentration and interest along with many scholars
like E1. AR TRV WA who was himself a great researcher
and an exponent of Vedic Science. These five lectures of 1.
Trtene WA are available in book form also. The lectures of
Y. Hrdierer e and 7.9, 4 TR ol were popular in India in
the 3-4 decades of the mid twentieth century.

., v, fifer 7t 991" s lectures on 9w e o
WG WG have since been published by fogm T g,
7291 in Book-form. This book has won many prizes like the
renowned HIiEd 3HEAT Award. B.H. 9. 94l has extensively
written on Af5 fa=A in G554 also. Wef¥ He@wIT- a treatise
of T WYYET S has been explained and edited by him which
has been published by the Oriental Research Institute, Gowt.
of Rajasthan, Jodhpur.

In this way 9. T¥TA $H’s approach to the vedic
science has sparked of extensive intellectual activity as a resuit
of which a large variety of publications has appeared in Hindi
and Sanskrit. Scholars like ¥ TG @, ¥, SHRRE 3%, W
ey A, dedras e 4 qawe= v, © NEERER e,
. TAA= WA, § S A, B TOiEE U etc. are writing
books to elucidate different aspects of this afa=r. For
publicaiions of such works there are research cells working at
the Jodhpur University, at the Rajasthan Patrika, at the SR
THF=Tard Turedr Rekd favafamerd S99 and other centres.
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This is being regarded as a valuable contribution of
Rajasthan to the Vedic Studies that the new approach set afoot
by & TEEA W of Jaipur who visited the UK, also with
HRATE AEfRE of S99Lin 1902 AD and lectured there to the
celebrated scholars of oxford is being pursued by the Vedic
Scholars contimiously even after the fapse of a century in India
and abroad and has more than 300 books by how which can
throw enough light on the =3faam,

Veda Pathashala Projects
After the establishment of 78 W=7 s yfasE,

& a conspicuous flourish was evidenced in the field of
teaching of the ¥f&4ls to the new generation as the TR<S™
declared a policy of giving grants-in-aid for the S%T3TIcEs where
the 3¥WfEs teach the WeamSs of the relevant W& o the
“students. As a result of if the T2 s in TSI already
providing the &3 teaching strengthened their faculties and
many new 39S came up specially for teaching the araai
e to students. The Rajasthan Sanskrit Academy functioned
as a nodal agency for such right since when the project came
into operation and gave grants and guidance to non-govemment
organisations running such WS¥RERS, Their oumber vaned from
16 to 24 from time to time. Such TEMENS were situated in cities
like SRR, ATGETE etc. and also towns like TR (FEwmEL),
TET, W etc.

In the year 2004 the Rajasthar Government approved
of a teaching project submitted by the Rajasthan Sanskrit
Academy providing grants for 9%1%ms. Under this project 16
#5s are working in Rajasthan at different cities and towns



Vedic Studies in Rajasthon 169

of Rajasthan like 7@, faas (w6 i) T feem@n (FH1),
AR, FEam (), TR (), Siwe, whAes (),
frarde (fasitg), derR, Hiemerer, Fiw, Gemw (ArHE), e,
TErar (HET) and & In these TEeNs Hfedae is tanght
and also the students are trained in the T3fF=1 functions of the
respective TGS,

In order 1o train the younger generation 10 take up the
drifema profession different NGOs are encouraged to organise
traiming camps for TRifger, e ete. Grants-in-nid are provided
to such organisations for these camps. Such grants flow from
Tt dsfaen virer, vfiea 95Fa T and other government
agencies of the centre and the spite. Similar grants are available
for organising Vedic Sympaosia, conferences, seminars etc. as
a result of which such organisations as the TSt H&hd Wigw
¥me of Jaipur have organised Seminars on such subjects as
“omgddT FT9any” in the year. The papers presented at this
serinar are now available in a book entitled “TRTHfa 3R
#AYfEFT " published from Jaipur in the year.

Teaching of the Vedas:--

At present two Sanskrit Universities are working in
Rajasthan besides more than ten multi-faculty universities
which have arrangements for teaching Vedas at the post-
graduate level, In three Umversities, Humanities Faculty has
Sanskrit Departments which provide for Veda Group as an
optional subject for M.A. classes. Though these postgraduate
leve) subjects are meant evaluate the students in understanding
the meaning of the Vedas rather than testing their recitation of
the HfEMs in the single faculty universities, i.e. Oriental
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Universities SR is also taught at the graduate level (called
).

AT TR TeH Gepatayaiaares founded at
Jaipur 6th February 2001 has 54 affiliated Sanskrit Colleges
all over Rajasthan which ﬁmvidﬂ for teaching of the Vedas.
At the teaching facuity of the University also there are elaborate
arrangements for teaching of all the 5 Vedas- %7aT, F91 J5%,
T gAY, AT and AudEE,

Another Onental University working at Jaipur is the
feg eha W which is a deemed University and has its
campus at a0l TR, S In this way the vedas are taught as
a separale subject in the oriental universtties while the multi-
faculty Universities have Vedas as an auxiliary subject for the
post-graduate level only. In Rajasthap both the streams are
providing for the teaching of the Vedas i their own way.
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Vedic Studies in U. §. A.

Dr. Shashi Tiwari

United States of America provides many prestigious and
prominent institutions and Universities for education and
learming to the present world. The Universities having the
departments named- South and Southeast Asian Studies, South
Asian Languages and Civilizations, Languages and Cultures
of Asig, South Asia Regional Studies, Asian Studies, Religious
Studies, Southern Asia Department generally teach Indian
Studies, Indian religions and Indian Philosophy which may
include Vedic leaming and Vedic studies to some extent. Some
known Universities of USA with such departments are
University of Cahiforma at Berkeley, Umversity of Chicago,
University of Peansylvania, University of Texas at Austin,
University of Virginia, University of Wisconsin at Madison.
Indiana University at Bloomington. Yale Umiversity at
Connecticut, Harvard University, University of Massachusetts
at Dartmouth, Ohio State University at Columbus, University
of South Carolina at Colembia, University of Calt{ormia at Santa
Barbara etc. These Universities had long traditions of Sanskrit
Studies. Here students from different parts of world can get
admission for higher studies in vanous multidisciplinary
programs. Facutly members of these departments are engaged
in writing and research along with their usual teaching work
and guiding research. Besides this a host of institutions employ
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in their departments of religious studies persons, who could
offer instructions ie Sansknt or in Indinn studies.

Here an attempt has been made {0 give a brief account
of some kacwn institutions and scholars working in USA
especially in the field of Vedic learning, Vedic research and
Vedic Studies duning present times,

In USA there are number of Maharishi Vedic
Universiues and Mahanishi Vedic Schools. They are founded
by Mahansh: Mahesh Yogi in different parts of America and
also some other countries of the world. Mahanshi Yogi 1s
widely regarded as the foremost scientist in the field of
consciousness. He has completely restored the thousands of
years-old scattered Vedic Literature for the total significance
of its theory and practice, and has organized it in the form of a
complete science of consciousness. Maharishi’s Vedic Science
and Technology unfolds the potential of Natural Law in human
conciousness as the basis of improving all areas of life. The
Transcendental Meditation program, the subjective technology
of Maharishi’s Vedic Science and Technology, is the most
widely practiced and extensively researched program of self-
development in the world. The students of Maharishi Vedic
University come to know the unity of Natural Law in the field
of Transcendental Consciousness, the diversity of Natural
Law, as expressed ini the infinite range of all disciplines and
fields of life; and the ultimaie integration of unity and diversity
in the student’s own awareness. Maharishi’s Vedic Science
explains how this process of education, which follows the
natura] evolutionary process, is the key 1O gaining increasing
command over the totality of Natural Law.
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The American Institute of Vedic Studies in New
Mexico an eduational center providing a broad range of trining
programs, resources and publications. The Institute ieaches
various aspects of Vedic Science, Particularly Ayurveda (Vedic
medicine), Vedic astrology (Jyoush) and Yoga {emphasizing
Yoga Therapy). It also provides in depth teachings on Veda,
Vedanta and Tantra. Identifying the Vedas wath the brader
system of Hindu Dharma, the institote is engaged in several
projects in the greater fieid of Hindu studies. This Yedic Institule
1s recogmized internationally as an important center of Vedic
learmng with students all over the world, including schools in
Europe and India. Founded and directed by Dr. David Frawley
{Pandit Vamadeva Shastrr), it serves as a vehicle for his work,
offering courses to go along with his many published wntings.
It is most noted for 115 distance learning programs
{correspondence courses) but has deeper levels of traimng as
wel]. The main building of the Instittite is a retreat center in the
Sangre De Crsto Mountains of New Mexico, located about
8000 feet near the Nanonai forest, about five miles north of the
Plaza of Santa Fe, New Mexico, USA,

Dr. David Frswley founded the Vedic Research Center
in 1980 a vehicle for his work on the Vedas that he had pursuing
since 1970. It was based on a vision of the Vedas as the
foundation of Cosmic and Self-knowledge relevant 1o alf living
beings. In 1988, Dr. Frawely expanded the center 1nto the
American Institute of Vedic Studies to promote special
programs in Ayurveda (Vedic medicine) and Jyotish (Vedic
Astrology), perhaps the two most practical aspects of Vedic
Science. In 20035, it introduced as additional Yoga and
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Ayurveda program. The Institute does offer special on site
training programs. These follow the Indian gurukel model of
students visizng and studying with Dr. Frawley on a one- to-
one basis or as part of small ¢lasses. The Institate maintains
contact with many important scholars and teachers in varous
Vedic fields including Subask Kak, Atreya Smith, Dr. Marc
Halpem, N § Rajaram, Dr. K § Charak, Dr. Dinesh Sharma,
Dre. Sunil Joshi, Dr. Sunil Joshi, Dr. Subkash Ranade, Sandra
Kozak, Georg Feuerstein, Chakrapani Ullal, Dennis Harness,
Andrew Foss, Stephen Knap, Frank Morales and many others.

The Hindu University of America situated in Orlando,
LS A is ideologically committed for the promotion of Sanatana
Dharma values which are also known as the ‘Vedu- dharmu’.
The University promotes the cause of Vedic studies in US
through its masters and doctoral on Hinduism, Hindu
philosophies, Yoga, Yoga philosophy and meditation. The
Upaveda and Vedanga traditions are promoted through the
Avyurveda, Jyotish, and Sansknit language programs. The
Ramayana and Gita studies are also provided. The University
organizes several local programs on Vedic studies and research-
awareness directly or in collaboration wath other institutions
time to time. The Hindu University has a Master of Paurohityu
program which provides training in the Vedic Kurma-kanda
and Samskara related issues. In the coming years of 2008, there
is a proposal that this University would host the WAVES, 2008
conference at its Orlando.

World Asseciation for Vedic Studies, (WAVES) a
multidisciplinary acaderc society is working in USA in the
field of Vedic research and studies is working in USA 1n the
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field of Vedic research and studies for the last ien years.
WAVES is a multidisciplinary society. 1t is a foram for all
scholarly activities and views on any area of Vedic Studies
vanously called as Indian Studies, South Asian Stadies or
indology. WAVLS 1s not confined 10 study related to Vedas
alone or India alone. It encompasses all applies to traditions
commonly called Vedic, open for membership and for scholarly
participaton to ali persons irrespective of their color, ¢reed,
ethnicity. country of origin or any kind of persuasion. His an
organization of academics, and of those intercsted in acaderncs,
and lhose interested in academics, 1n all different areas of Indian
and Vedic studies. WAVES was founded in the concluding
session on October 6, 1996 of the Internaional Conference on
‘Indus Sarasvatr Age and Ancient India’ held in Atlanta,
October 4-6, 1996 under Professor Bhu Dev Shamma as the
session chair and Professor Subhash Kak as the session
recorder. WAVES has published Proceedings of its three
International Conferences:

Revisiting Indus Sarasvati Covilizarion: Edited by Drs.
Bhu Dev Sharma and Nabarin Ghose. It contains 46 scholarly
articies on Indus Sarasvati Civilization, on Vedas, on Ancient
Women, Historical Perspectives ete,

New perspectives on Vedic & Ancient Indian
Civilization: Edited by Professer Bhu Dev Sharma. 1t contains
4] papers on Archaeology and Ancient History, Vedic
Literature, Vedic Linguistics, Yedic Mathemaltics, Vedic
Science & Technology etc.

Contemporary Views on Vedic Chilization: Edited by
Professor Bhu Dev Sharma. T contains proceedings of the 2002
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International Conference, held at Stevens Institute of
Technology, Hoboken, NI, USA. Thus this organization is
sincerely working for the cavse of Vedic Studies and Indian
hentage.

The 18 volume Encycilopedia of Hinduism is 2 major
project undergeing presently in USA. It is being prepared as a
standard reference work of authentic and up-to-date knowledge
and information on Hindu tradition and culture. There is a
treasure house of worldly and spirtiual wisdom, metaphysical
knowledge and practical guidance in the art of life in the Hindu
tradition. Today Ayurveda, Yoga, meditation, astronomy,
astrology, vegetarianism, the doctrines of Karma and
remcarnation, and spiritual discipline have been of continuous
interest (o and much sought after by peoples culting across all
national and religious bamers. These things are precicus not
only to the Hindu community, but wider society and humamty.
An encyclopedia of Hmdwsm 18 needed to provide an
authentic, objective, schelarly and critical presentation of
Hinduism in one place for easy accessibiity for all concerned.
Few major objectives of the Encyclopedia of Hinduism narrated
in its website are to communicate the self understanding of the
Hindus about their tradition as a rich variety of spintual
disciplines, schools of thought, and a family of religious sects;
to delineate several mullennia of the history of the Hindus and
to-explain the concepts in the tradition.; to bring out the spintual
significance of rites, ceremonies, festivals, sacraments and
customs; and to record the attempts and the results of the search
for inner and outer truth in the Hindu tradition. The project of
Encyclopedia of Hinduism is sponsored by the India Heritage
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Research Foundation by Swamy Chidanand Saraswati. The
Foundation 1s an educationat, cultural and philanthropic
orgamzation, An Editonal commitiee of iliustrious scholars and
an International Advisory Editorial Board comprised of
distinguished academicians is supervising the compilation of
the overall project which is going on 1n the guidance of 1ts
Chief Editor, Dr. K. L. Seshagtn Rao at Umversity of South
Carolina, Cotumbia, SC, USA.

There are few other orgamzations working independently
for the cause of Vedic Studies, Yoga, Meditation ete 1n United
States of America. One such institute 1s Swamahiman situated
in Santa Babra, CA under the blessing of Swami
Vidyadhishananda Girl. It is maindy teaching spiritual traditions
of Vedic heritage through lectures. Arsha Vidya Gurukulam
at Saylorsburg, Pennsyivania, USA founded by Sn Swami
Dayananda 1s also known centre for teaching Vedic philosophy
in raditonal way,

Acadernic works of seme distinguished scholars working
in USA are worth mentioning to know the general nature of
Vedic studies there. Dr. Subhash Kak, Professor of Electrical
Engineering & Professor of Asian Studies and Cognitive
Science, Louistana State University, Baton Rough, USA is
engaged in Vedic and Indian Studies from many years and has
published a number of books and articles related to Vedas,
Vedic Sciences, Vedic Astronomy, Vedic Sacrifice and Vedic
Mythology and Vedic Culture and also on some importans
aspocts of Ancient Indian scriptures. Putunjuli and Cognitive
Science, Vitusta, 1987; The Astronomical Code of the Rigveda,
Munshiram Manoharlul, Delhi, 2000; The Gods Within: Mind
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Consciousness and the Vedic Tradition. Munshiram
Manoharfal, New Delhi, 2002; The Asvamedhu: The Rite and
ity Logic, Motial Banarsidass, Delhi, 2002 and The Prajna
Sutra, Lomsiana State University, Baton Rouge, 2003 are some
of his important works on Vedic Studies.

Dr. K. L. Seshagiri Rao is Professor Emeritus in the
Department of Religrious Studies, University of Virgina, USA
where he has worked for nearly 25 yeurs as full professor from
1971-1993. Dr. Rao has received both a Fulbright Grant and a
Fellowship of the Center for the Study of World Religious
(Harvard Umversity), where he completed his doctoral
program. He is the author of several books; The Concept of
Sraddhu { Fuith) in Early Sunskrit Literature; Muhatma Gundhi
and C.F. Andrevs; A study in Hindu-Christian Dialogue;
Muhatmu Gandhi and Comparative Religion: The Concept of
Love in world Religions;, World Religions and Huan
Responsthbility: A Guandhiun Perspective. He has also worked
as visiting Professor at the University of Califomia, Santa
Barbara, CA, and Washington and Lee University, Lexingion,
VA. Presently he is also working as the Chief Editor of
Encyclopediv of Hindnism.

Dr. Hope K. Fitz, Professor of Philosophy, Eastern
Connecticut State University, USA 1s a comparative
philosopher by education, teaching, research, publications and
acaderic activities. Her Asian areas of research and publication
have always been the major traditions of South Asia, namely,
Hinduism, Jatiism and Buddhism. Her book, Intuition: Its
Neture and Usex in Humean Experience. is inits second printing.
She is presently writing the first of our volumes having to do
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with Ahimsa: v Way of Life {Basically, as the term was used
by Gandhi, Ahimsa means non-hurm and compassion). Three
of the books on Ahimsa will be written as scholarly works
dedicated to the history and development of Afimsa within
the Hindu, Jain and Buddhist tradittens, respectively. However,
the first book. Ahimsa: « Puth of Peuce wiil be writien for lay
people and even for some mature young people. Dr. Fitz has
numerous articles published in schoelarly journals. These articles
include both western and un-western topics.

Dr. David Frawley {Pundit Vamudeva Shastni) is one
of the few westerners recognizcd in India as a Vedacharya or
teacher of Vedic wisdom. He carries many special Vedic ways
of knowiedge {(vidyas), which he passes on to students in India
and in the West. In India, be i recognized not only as
Veducharva (Vedic teacher), but also as a Vaidya (Ayurvedic
doctor), Ivotishy (Vedic astreloger), Pusagic {Vedie historian)
and Yogi. In America he 1s more known as a teacher and
practitioner of Ayurvedic medicine and Vedic Fyotish and has
done pioneering work on both these subjects. Dr. Frawley
presents authentic Vedic knowledge tn the Wesiern world and
i a lucid presentation recognizod by the tradition itsclf. He
has worked extensively teaching, wntiag, lectunng, conducting
research and helping establish schools and associations 1n
related Vedic fields over the last thurty yvears. He has stadied
and traveled and widely gatherting knowledge, working with
vapieus Vedic teachers and groups i a nor-seclanan mannes,
He sees his role as helping to revive Vedic knowledge 1 an
interdisciplinary approach for the planetary age. He sees
himsel{ as a teacher and translater to help empower people 1o
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use Vedic system to enhance their lives and aid in their own
SeM-realtzation. He sees Vedic wisdom as a teol for liberation
of the spirit, not as a dogma to bind people or to take power
over them. Though Dr. D. Frawley has worked 1n several
different fields, especially related o Ayurveda, Astronomy,
Yoga and Vedas, he has endeavored 1o approach each of these
with a great deal of specificity and preciston. Dr. Frawley has
tanght a1 Yoga and spintual enters in the United States over
the past fifteen years. These include the Shivananda Ashram,
Arsha Vidya Gurukulam, Yogaville, the Himalayan Institute,
Ananda, Kripalu, CSA, Unity in Yoga, International Yoga
Studies, the American Yoga College, the Yoga Journal
Conference, the Southeast Yoga Confercnces, and the
Southwest Yoga Conferences.

Dr. D. Frawley's Vedic studies have included the early
Upanishads, followed by the RigVeda, Yajur Veda and
Atharva Veda, and in recent years several Brahmanas and
Aranyakas as well, which he has gonc over in the onginal
Sanskrit. He has made special swudies f the Rg Vedic hymns,
particularly those of Vishvamitra, Parashara, Dirghatarnas and
Vamadeva. He has also worked specially with the Shuklu Yajur
Veda, Shatapatha Brahmana, Taittriya Brahmana,
Brihadaranyaka, Chandogya and Taittitya.

Dr. Ib. Frawley i1s working n revising Ancienl Indian
history and is writing on contemporary issues refated to Hindu
{Sanatuna) Dharma from last many years. After seeing how
badly the spirtual meaning of the Vedas had been
misinierpreted by modern scholars, Dr. Frawley could easily
see how the historical side of the Vedas had similasly been
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distosted. This led him to a revision of ancient history in light
of such knowledge. His work revising the hislory of ancient
India has received wide acclarm and brought him into contact
with major archeologists and historians. His book on India,
Gods, Sages and Kings (1991 } was one of the firsts 1o propose
a new model of history for ancient India which many
subsequent scholars and archeologists have followed. A shorter
version of this many subsequent Myth of the Arvan Invasion
{1994, 2001) has been one of the most popular books on the
subject avallable on the internet. Along with Georg Feuerstein
and Subhash Kzk, he wrote In Search of the Cradle of
Civilization (1995) and along with N.S. Rajaram he wrote Vedic
Aryans and the Origins of Civilization (1994). His most recent
bock in the field, Rig Veda and the History of India (2001)
takes this work yet further, setting forth a reconstruction of the
ancient India ina Vedic hight. Quotes from Dr. Frawley's books
on ancient India and an interview with him were featured in
Grahman Hancock’s Undervorld, Flooded Kinpdoms of Iee
Age book and television senes (for British television and the
Discovery Channet). He has translated and interpreted few
prime hymns of the Vedas by the tle Wisdom of Ancient Seers:
Muntras of the Rigvedu (1993). Currently Dr. Frawley is also
looking into connections between ancient Europe and India,
including those between Celtic-Druidic and Vedic-Rish
traditions. His research shows how the ancient Europeans are
an offshoot of the Vedic culture and originally had similarYogic
traditions.

Dr. D Frawley has written articles and several books on
contemporary issues of India, particularly the challenges to
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Hinduism and Yogic culture posed by modern civilization. This
examination of Hindu Dharma began with his book from the
River of Heaven: Hindu and Vedic Knowledge for the Modern
Age (1991). Additional titles addressing more contemporary
issues published through Voice of Indian 1n Deihi like Arise
Arjuna (1995}, Awaken Bharaiu (998) and Hinduisin and
the Clush of Civilizations (2001 offer a helpful alternatrve to
the media view of India and Hindu religion, countering
academic and Jefiist distortions and media stereotypes. This
has given him the reputation in India as one foremost Hindu
writers today. His book Hinduism: the Eternal Tradition (1995)
has been widely used by Hindu groups and temples. He has
been invited to speak on Hindu Dharma at conferences at the
United Nation is New York and at UNESCO conferences in
India in New Yotk at UNESCO conferences in India, as well
as at universities, temples and cultural in North America, Europe
and India Ayurvedic Astrology: Self-healing through the Sturs;
Neti: Heuling Secrets of Yoga and Avurveda,; and Yoga and
the Sucred Fire: Self-Realization and Plarnetury
Transformation, published from Lotus press are names of some
of his ]atest books.

Dr. Ram Karan Sharma is teaching in USA for last
ten years as a visiting Professor in various Universities. He
worked "on *Ayurveda Rejuvenative Healthcare” with a grant
from Fordham University. He taught Panini and Brahmasutras
in the department of Middle East languages, Columbia
University of New York City in 1998. Apart from many
lectures on Ayurveda, Mahabharata and Panini, Upanishada,
Kavya etc he started teaching almost every year in the
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department of SE languages, University of Califomia, Berkeley
since 1999 besides lecturing on the various disciplines of
Sansknt and Vedic Literature tn Ananda Ashram, Monroe,
NY and Brahmunanda Ashram, SFO. He feels that in that
country some pecple have an immense thirst for ancient Indian
knowledge.

Dr. Robert P. Goldman, Ph.D. from University of
Pennsylvania {Onental Studies) 15 a Professor of Sansknt in
the Urnversity of California at Berkeley. His areas of scholarly
include Sanskrit literature theory, Indian Epic Studies, and
psychoanalytically oriented culiural studies. He has published
widely in these areas, avthoring several books and dozens of
scholarly articles. He 1s perhaps best known for his work as
the Dhrector, General Editor, and a principal translator of a
massive and fully annotated translation of the critical edition
of the Valmiki Ramyana. His work has been recognized by
several awards and fellowship including election as a Fellow
of the American Academy of Arts and Science .

Dr. Sally J. Sutherland Goidman, PH. D from
University of California (Sanskrit) teaches Sansknt at all levels
as well as Buddhist Sanskrit, Pult, and Prakrit at the Umiversity
of California at Berkeley. She is co-author of The
Devenanipravesika: An Introduction 1o Sanskrit Languuge.
She is Associate Editor of the Valmik: Ramayana Transiation
Project. Her areas of interest are women”’ epic and classical
Sanskrit literature, Vyakarana and Veda.

George L. Hart, Ph.D, From Harvard University
{Sansknt and Indian Studies) 1s Professor and hoider of the
Chair in Tamil Studies. He has written extensively on Tamil,
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its relat:onship to classical Sanskrit, and South Indian religion
and culture. He has taught all areas of Tarnil Literature as wel!
as courses on Indian Civilization, Indian literature, and Ancient
Indian religion.

Finally, this brief survey shows that the Vedic study 15 a
well-liked subject in the field of knowledge and education in
USA. This analysis, done mainly on the basis of respective
websites, highlights certain significant conclusions. These Vedic
studies in USA have two prominent sides. Firstly, they give an
idea about the decp research oriented attitude of scholars
towards certain Vedic texts and their specific aspects.
Especially the questions related to historicity Vedas and origin
of Vedic civilization are atiracting the attention of scholars there
attention of scholars there. Secondly, these studies reveal and
expose that general people are taking interest particuiarly in
the practical aspects of Vedic wisdom which are regarded and
proved useful for the puspose of Physical health and mentad
peace of human beings. Thus, Vedic studies in USA may be
considered quite relevant to the academic as well as whole of
humanity.
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wafaymes, IwfRH-F ok &1 ywwR TN ga
TAR T GLAINCA F1 AV T & D w2

AR wwuiee wepa favatamer

E ST & 3T T A5 H WG AT - AT
B0 T 192! T FNT from e GEEd ®0E § SIS
WRF [ T W R F PR T % e =
WAL Y FEEA fFA T E 1924 B AefavaE g
FH OFY AT I OHA 1929 9 W {qugEs GqEe &
samigs fAys o fiam 9% fagg ¥ gramgs 18 o &30 20
fommam 1929 @1 F&famn & o wt gemlEiTnsar 9
T s S ufofes g 9 1956 § wfE sfufam ®
FATFA W 22 AN 1958 F FHd Fo H GOOHT HEGA
faafaunea &9 & fom 89 T e Herafa gk snfaany
1 99 dRFTEA ASEYTmEEY Y. WESEE 8 % "W |
favafaaras Tat § Yo S5vad, 1 999vey a9 SafEEs
=1 famior ga 1956 § 7R, YEORSER 3i oA W g
TY amE U W HY 1959 | frenfaa fogr frgee ge-

1. U faaved woR et - R

2. Y FFORE e

3. T gaw= ey - OmE

9 1962 | 1966 TF o1 wrfwe faweia s
eyl 31 39 dafty ¥ wEeh o girmmin G -
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T | Tl agfavrmss 9. TyeR By # fHm
H Jafaum g AfEa I HaE sy AT #°
TSI WA 1962 § I WY 1963 H #E MAH fEe 12.12.63
¥ 14.12.63 9% TafFgeia &9 4 gwcagEs 59 37 39
T & i e o SToRy % TS Hemten sifavey
9, e & U HEHTE S o= YT SR, St
gt fagfeamran fag, denAlg @t FrE S 9EEe, S
A st 3uferfa @ TR %1 sreira fFan 99 1064 ©
22-24 fewmy =+ srafy § 39 ol =1 woagl sEEE
T 36w | favafamen uiew 4 de-wd g+
e = @ wereEg # w7 § e fawm =t
W gE e T wiEsmR g S A armmm mm =
Siagad afes vmm fFa 1966 T8 H oT@ fawm H
AT ¥ ASNE T TG EN a0 B weenet et
W R W R U

femes 23 T, 1907 =t fogfoas s w0 fas
W AR F ey T W AWH gUl IE A § W
faumr o wedaqEt WA g2 9 1968 H 39 favafeem o
st 249 sifge wiaha weafaa w9em % A9 W
Ffaqm gM SfF WERA w1 sopyd wren feEn mn
Afew svwll @R frmfafiel 2 gem o o & wmw
# ghewm @ gy Witk FETe = W wme S ®
e wEAm | w1968 ¥ dewad W AfeE Tweem #
T gE) O 1971 § Afaummers € e fag ot @
YTa W SEEETaiaTE S 9 FY IR | e
S RS TR A Afew wrewd w9 ¥ gl
freafrmm sem s, % Reedt it wEyw g\l 1
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FEfaum & fau w8 TEAdE g9 R fawm aER A
IIEHE (I | TF © wigo e e gy F wdma g
faari feaerd ® wfaqm o = awA= W FeA
SHFH IE 7 9% § WOEE g v WA &1 aen |
TAEUT= 1 TR A U=SE TOR T dfcw wul R &
fom w=E fma % afafe a=faam gm fm I=aAa
sHEA F oAnEeT fgw v awE ymm { -feefasfe
Ty, SRR, SRR Ay FEaE AT
e & o o 1980 F fasm dgwindt 31 maEEs
fag (smard w9 enau-Sefaam) % A W 7 safaw
fvm 4 A o, w1 gt wfa

T 1981 | 1984 7% T sifEwR fam e favm A
FUHET § Wes: 5% W afafsd ®1 1981 o # g grAfem
fog smr (WeE) 1@ faymas & 98 W sEE ' A
A Y TE FEE ¥ 3 faanitr sedifmn & we
FUIRF- AU 7o VMR YA wfed fafay afew semr an
Ferfors AEEAIRE T IF ®Y 39 §U W ¥9 H I
1 ®i fEfa ®t ® E
(&) Srarfores wfafafaal

woita Ae-faam g Afew wema & newq fawn w
TR B A FRE RS AT BT F
e 2 8 &) T, YA (MeAfRArE) FETTRe,
HaT qu Agdas faw F Fhe @ S (A e
Arard) TR TF naAA F1 S5yl 2| ifew Afem § wEe
A st qoTEE 7 2 asteautEd fava @ @ g
TV o4 C0F T SNAF R TN T ST T 2
W FHEwe § g & 9 Tl g 0 o =
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A% SR wA IO B 9T W el fvdl % 9w 3y
T @ W o 9 g6 F1 UGIER 90 & fod e
1

(@) wrEita wiyremor

Efre fowo & fou gfen € gfe 9 vidfor,
IR T W % AREfAg YrReEnn v qe
g, IvFwl, foai @ wiosfra onft & doom wnfm
e ¥ g #) Wt T % wem % for e
FHFHUE F IFA, [9oE K TR o =g Hiaeg TR
1 9 T O GEeH S T #) dgwes wom §
iy TwEvey au sinfaer wRife winaw #1 gfe @
Fht gEETaE et & wnf ww@ £

(T) IFEUA-TTS

R faum ® aaly T o ot o faamenfify
(f=dl) g s=wfe (RfeR) swfal 3 s =
wafda #1 sromafy Frfea favel @ mewergel vy W

-
1. aredaR mf-agfeemniton
2. Sf=ETy
3, FTOASRREE R S e T
4, ey fawEgan
5. TEFAT YATEHHIRTET)
6. ARFTiE v
7. HAENREIEE dIRUS e T rarys
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10.

11.

F2.
13,
14.
15,
16.
17.
18.
19.

20.

2L
22,
3.
24,

25.

FICREECOIEIb L I CRERD (Eeti

RydIE TsHITa: |

FEETQYYIAvEETE HUEIE AT
(1-75 Gard)

i RrmiTEm: T

G BE R abers i ipr i (WG G )

WAfSAIarT-oe 54 |
dfewa vfamEH 9l
FIAGRETE qafas gD
TS

T AT |

AT

TR A g e |

HAL A fEAr NS BRI RS

TrRafnsyTeRy sy fneerem d@w 3o
( e )

£eE D REAT O e KT R e Eb |
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26. HTOTHFA HET: TR YgFmE fafire-
Tl A=A R e |

27, UTANT WHISORETAE]

28, TAE-TA- AR IR WSS R -
MG EReE T2 e o

29. TIAEHT FANTIRIeO T AT HSAaTH |

30, ASEAE Y YgEaE WHSiaSRuEH  SHETE-
TR o |

31, AfewalEg A SAHE A EEY

32, AfEfeararsmmEeH|

33, WAfEARTEaE: daERIeAEy (1-15) WF
fafereaem g aiEA

34, SERREAT RO e

35, HferaEny wfagEaro

16. AfewaeHasfraEm=yTm|

37, FRATRRINERTRA THaEE AT )

Ffaamt o uievz, Swe W% 2 B I I
Faiad 7 e fma ) gdvm ¥ o 2w-faew § s
THiFa B A5F e & fafay sl | WY = ® B
() s R

Fafaym 3 fawsfaaem | ywEe s® 9 IeEAn
e fear 81 favntta weaee) € deeagol dmee 9 yefer
Fh7g T Frerfed 2



|. e UE, T sTEAWE fus

2. SHIEHEd- IR qAvaEg . Teees [y

). WTEER RIS E A g faravaiivar et

4, TRy T diFwRs

5. FETTECH e o gAY fusm
FEAgia: (FEE-HIGE)

6. ATAFTAVIAIEA -TF e W grafeyn fag
7, A - TIEQUETEOT - YO @S W EtEYY fay
R, WAl -Yrveseny- fphtware : me grafeen fag
9. TYEE-IFEEE {(9ERE) 7. fagfagsm e
10. FfEAE IEE (G- v faafaqun ez
|, FragAfaEtea v Afdanfen @ FvEvER Wy
F TEARRS AL
2. e TemmaEatast: 3l T TqE
13. H2ve F gug wd famm o sifawm fay
IvfeE & whaied fawm & qayd S 59 9w 3w
wd faey & Tafvu= favafsaeml wa foenes o wewrgol 97
W Wfiea B Sand & W ¥eg wensl e iRaads wt
% 1 Ui favafarea & efaumia wifed & Frefefed
WA T 1 AERA dfew SAieE & &9 § e E-
|. wferm vgfa A G WEGER WS
2. YeAIgEaare sard e 9% A
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3. FERAEN JRugatae: = THEaa Gad
4, TETE: PEA: W FAfRT g

TW WeW H Wi g foavafaoem € gEg
ooy daa mefaeed § 95 faug =1 ww-araa #
T ST F SgEeen 2-

1.

10.

T A 95hd TRifaarea,
i, T, TR

FRAIT T FRNTEeH,
IYEAE, SRR

T Tighd Welfaee,
AR, FERI

WY 9% AEfaed,
o T, R

sitfrara fammera, wyw
RS dfew faandz, w5

AT WF HEamAg,

F3, TSR |

TRAURI GS[EE S Wl
gelt, ToH=|vel
fyrawg= Sopa Wi,

et 7aE, 9|

TR, TR



I W9 H FRrwie

1.

16.

17,

i8.

1.

20.

2].

22,

T §5Fd Herfaaed,
I

. TIEY q faamis,

SFISY TR TFA wEfaen,

SRS, afem

=G

IZRHT, 2R
U™ e WEer
Zaian

AHY TET SN, A
e afvge sefamem,
HAre=m, 2afr

. |, T 95 geiawes,

crroe MR ESH

FRTOTHT |
ey WEpd AETaRe,
YTYERY, AT}

TS |&Fd HEifaamer,
TRy, S|

205
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23, favaTy TEEA Ot Helauea,
FoNTR], AT

24, TN AT FEEd HEfae,
el AT

25. TGS AAferal Wighd WeTased,
ST

26. WTEA BRI,

28, IFHMM Tehd AEf9wed,

20, THEWE agdaAN HERT HElaey,

30. AURG AR JodRE SR geifaeea,
3. T el YA ST JRTadaed

12. Tream= %% mefaaay,
TR

33, T T AW I Y GieRa Hnifaged,
fraq, argut

34, Y T TR,
T, a0



F1eit o fovafammem o afew snam Gfay Haek 4
vafie #-arefeE um A o sl g Aneanm
T YT g WAl U WEd HEY WeEs q neEd
TEIaama & 3Tt Jfasmr 1 wadq fa o 72 Ferm
H TrHfeR gM GeA AFd T HEEAE 9RE % 4
A g

UHE AETIier

HEgafael vHA 9F9 H dSfaur geutT SgE-
AT T8 H AETYY T AURYT THE $ FY H 6 19138
¥ wiafsa #1 30 faum w1 shes s a1 Sea!
T T AT WD & e HEH WEH 8
oI Ve & fazmremt o, U & e A, 9
THUR. T EifE (T9E TeR W9) U % 4 MaeE
fas (3gwe fagH W& e ) 9yfa w sraen 1 e
AEH @ 2| T8 & AT 2 9 F ST vl o
eIl § Wiaied a1 1 STHA g 3 I FTE- AT
T i HfE T e wafgw w9 4 fe 2
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Azamas-Tagyg

W fua o e, PEEEER, FUENES, §EEE A9
e, fawdl F1 @ad 9 8 Y ugft g -
AT T B W T AR FA FT UGTHA S
#) FHwwT v Wofeer fawm w wgawn @ sfafiea w |
d F{ AR~ N F1 = F) 31 Afw asm
% fafay wewgel fawdl #1 sar SR ByE weides 8§
vy wHe H TEEA o Gidew w9 § 9o | 9 e 2

WeRT¥H-TaaTar

TrFd Hefaaer & 3m ® w9 A yfafen favm =
I s 3 9dfEEr & & A o newEqw sa| @
yorr ke & ol 1A, fa=ioamt wisl St g TeeawE,
AIVET W, SRS, WA A, o ey
et W SnEie, B.A, T T e gR devediiEs
HIAFAEYT, T TR e g7 Fod=, T Moo=, 1%
Toitd GEGEIE aor SerarEyeit e s v farmacen
e T FTEEA MR- 9 g
fagm I

T G & NUEE e F 'R 1893 ¥ @i
R i fFaem g AV #50 9% & ol &) 93 Taq
o= faval =) foan wem ®) el & g8 faaey s
0 wisnfya f&= o

TR aRrE-Tgi & Tt snyfe Farsomed
T 3w Treng @ fafsy vl % wfeiaw 5 fau vffes
wrif g fovaferas & Fomsn § 9@ fawm aon
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san Afmsza wam o\ favm 8 dr R mef and,
SR it favelns arerd gu ¥ faeel oo St
o fadw & v FeeaA ® fou sfrrd: e w@
AT T WM E

Hafire wwn

fovafamea 9w woomg 9R SEfamea ( sEmfee
ferit w9, 99 F-0 vefaae, 99 afee S T99R
aul Sl foit #eE) f 4w T W TRed 19 B
A F AR FEH 3y % fu Tavaiaaem 4 I8
fagm o wew B 9 4 W7, =9l ot wfew =
7A-famer @ T #) e Afcw wiew w1 veEwa At
fatm 9 | T faylor 29 | foaféml = o fasm v g
afiqia ™ ¥ TTEERR IO TE w8 $ UvEE 9§
FIE oo ® oym o 9% & fomed wived ¥ I
v Afew wiive % fafay vl @1 srraa ol fosad & gu
el MevE ¥ o aftw st # e W yime
Ted F ® T gE fawmeay W sfevi Ry & @ gk
HFA= HAR Aaraa, g 3w i ae 3 99 v faw =
favm & Jefag & dvg sy ¥ AfETfew ® dw A
AU TEEE S T WSE F FHE W ST A5l
I TE

ThIIT UhH

T U A7, T GdE, WY T I ITA,
W At AR avl TEw FEifal # $veen ® g 0E
o werf S GEeN 3 W9 I9W B MY 3ftw ey
% s oA ¥ AT IgWAl Wl QR T8 )
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w fawm & wedtn amarl &t mew A i
dfea faarita wea TR & YRR a1 faar fremg 2

e e HER =

e F.9% e

A= S

e T UEE

e wr wwE

|. EFERUTaRER s giEed|
2. FacHfaersg—3aeursy ud g

= A

3. g wiAsmer—afeiaE TEn-

OH, gEaefEn Fureme, wd
pipicprenkciceatiy b i bl e
T \iEal

A Cruteal Study of the Katya-
yana's Shruata Satra.

T TR Hiem

seEEE ageataE (e
wa Tiiwen Tt SN TiEd)|

A Comparative Study of Pritisha-
khyas with English Translation of
Atharvaveda Pratishakhya &

Vajasaneyi-Pratishakhya.

[ TERAl 3 AffEe faarfa wewdl # g0 ofes
syt W Frafofisd vl § an s wem fwan 8-

To YHFI

Yo FEET JUEAR

N
dfs ofn ot dwsfe, erend

AT (W) anf



IR W ¥ e i3]
I TRV, o e iy

R g QUH Ao
(o=t sFam, 2 W)

RIS TR I G T IR AT
e TR

TR G IRF T YRR T
(e =mem tq feooeh)

i wimer-us Zh WAE FHR A
LRI

(3T
7 dfiw HAwR G FHAFYG T A
NeEEaife o4 04 A S TS @

Fet fe= favaformem o 9w foemars ® ®9 8

yfer Wt ww. Prfor vl wgEd g0 woie Afew- fam
I wm-FeEt, 39 WiEiteR o we dw 3
S 3 AT TRV WA F N T el A
Fhral ot Aereier # fafore wm w@d &
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WEW % o Tavafaoeat § dfs sriem

wy % faf= favafeoed o smyfe fowmogh o
fruifta wag iy %1 veA-wE B 8 T favefaaoE o
FEfam & et TwE g gt s gy # R o
s maam, ™t srvien aw gemme) o= © 4fk=
e % faagel & AUy FEUF % SEEHE ATHE F
g Seuf fFy ¥ somenr favefoaem # @ v
T G WEAE [QyadueE ® We B gEwd
IR ek SIS % Tvd faufieg © ¥ Ty e
§ gfawae dfew fage W fovaseny foEl 3 sfese
T AfeF T F1 T H, 2 Qo AR T4 7 avag
e el & R A Aen W I T T2 A Afew A
THE TUYWT ¥ ARE wfem w1 ofiage fEa @ 3
foygfamery € eh sgees T o IR fageea #
I TR ¥ wEEn T wE e, R
e frn W et e qwRa faw § Sef # Y ¥
AT T AR (R #1 Al -vR 9 SeeeT- e

g # f5< orER T Tewyy Fiw #

st yieew frvafaemcr | SEENWT W TOTRE
fir defamn %y, Qerel mEw @ o € o
A frnslia T & T 3l ST TE- TR AREE
| ToF e & SO 3 g 39 a3 e 3y
safm e &

1. Vedic Symbolism,
2. Upanishadic Symbolism

3. Vedic Vision of Conscionsness and Reality
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4-5.Life and Vision of Vedic Secrs Dirghatama and
Vishwamilra

6. Shri AurobindoZs Jung and Vedic Yoga

AT T ST Tevqol Hadl 2

s favatraem o 9 mgen Hdd @ 9w s
s ® 3t 3 frer @ @ faviw w9 @ seeiEE 2
RUFTT F WEHGH e W HEE B wEwaq = )
FHIA H W ATYFT L W faum ¥ 4% F gd= 1E
¥ A s w ofeien g R ()
=) S T A ik T E

weoave favsfauern, g=wave favafames, qafww
Tovafammer, s favafaae™, TR {986 (37)
sz favafaaeml, Ty W Y TR (FFEER), wey
WA W eETE SR o1k vt vl TR TEs
TeTlaaerdl § TSl &1 W 3G vafi £ §n
afte e # & § wEE 3w faed W TN T
ST ¥ mEy T 5 3

AR W umitE vt

O H 9F F A F I TEE I 9
W W 3 fafee wnt w@e ?) fame RT wafsd o
T ¥ A #3d g oW A duram few w v sifaf
i wewmeret # g aftw fagrt % @ vomm # W
forg & aop Frem st 9 A 3w ffaweog w wEE
3| o, UG, wAWE aW fIFRE B SV WA
w1 viwr yAENEE ¥ # I o) v g #
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PRI, FHAT, (AHATS TS ) TR aeeagen (e
T=AE) Y F@UE HAWPR aNfE & FHEwEy amfew faa
e

GO9A T B ARW@Eel & W 96Nl g dE
qeard st ¥, o qima v g
wmae faemera
AT, ARTUTE
w0 % favdvat @vg ® UM ® G 72 W FhES
1977 T&AER &1 1920 ¥ T Y6 AR, foan # a5 &
TR W7 TE oA - G- HIREIE S I %
FA- A 3 WY famem w1 e g g
Hedl S A T AW eI a9 e & 93 | e
7o faemem &1 M Seevgs-wnfemmy R faeen @ W
faerera ¥ W 4 gEvE WG EfAE S memA @
e ¥ =n S 1 WOREER AUEH 9 S S O
F1 HIThEH & T T8 W GERE A i IerEl-wE
st & ot 41 g o 7w Taenem faueeen &1 e
7 9% &1 @ H 39 fauem € yeiiva 9% e s 9-
¥3f = e (i e fggia ) | Sefapfafaety
s vETl: EvEariEaEifie wfgdfte 9 Seeaad
%

sft wezifivon wrel Aadid FEEE g
TAFTE, TR
T ¥ HfEE WET ® G T aRkE IR R
TR # IR ¥ o wewqe wen # weefamm et
AHEH A B5 H T Yo WA e we
A AR § W 47 TEEEE W EE 1973 ¥ %) famam
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I Yo FHRe Tt ® g WO gan o 1983 § 1@
X T % T H TR g a% HeforE ween wega fan
F U ey @ TS Iied ® W ik feaen #
fau fm w9 2

% % THMF 9 YZEIAE wel ft @0 T
HTHT, Efdes Tt & IR iR Hige a9 #®)
T U NG & T 3 IR R’ 39 | e e
A TTORE T 7 1986 ® 3% TF @ 1 [FR T
T\ v ufo & % e % W e & fagm # feu
e FT T
WET % &Y Ud 3eyq

&l FE FEHITCHEITR SR EEr o # e
AN A MG R R TERTIU TR ™S
YRR BEEE IVETA U8 WEIARE Tl $ e - 79H
T WO F ST FE a9 I 90N T @ 8
T TR w1 3wy B T A% U@ uRd 6pi0 & v e
T T fage w3 @ e & ga9ed o dfifa w
e fed #) adu 0 W e fRiR fag (anay-ag faam,
TR fovafaacia) W &% & ¥9y @ W A
Tt QU afae @ Py % we Sfaa T R

? yrE g faea v=em & ity wefd ordof T
Ffamn WRSH R R WD #) 9N @R B 9EH ¥
e 1 @a wae fafte & g & weed | o #
fam # =aen 31 wEs # onl  wore, Wied &
SogEY HeY] o TS Y 3 B W IR
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A A Wl I S B R W
BE W FHA R 97 BT AR F R o w1 -
AT FEF W YT ¢ framges Harfa g ¥ e
B3 3 99 FA-9=1 a1 SfEE T 9 T TR
W A wH A9 w4 € afE wrasi ® e wm
wem =1 fasw g 3

(%) Wy (Y ) 19
(®) SRR (At W) 17
() FEwISEg (Fa ) 11
(%) FwEeEr (A ) 14
(%) W (Blyn W) 10
(9) TMEE (TR ) 10
(8) T (3 o) 16

E R ERC 97

WURT A 8 F 12 94 Y ong | % 8 B 3 w@w
e s 1wl gare wéw oy swrolt ue wem ween # wEl
TR TRER TG § TN AR & ARA F e 2
e foss R 5 A TEow TR0 W R -
N FE H AT ¢ AE TEEE D MR R e
&1 AT 3R A B A TEFR FL ITH IRaLT A
% @ T 3 TG §) I i faws W A gfe
¥ @H B gR SfEd SRAw WROW qws, whe,
Frigrael 9 woER 1 ones i sfafes R
g fem w2
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IqeAtErar

f qefvm WAl I SEH FR ! D
HETEl SUGTRA A SeeaEA €

1.

T 1982 § WRA % WNid 2o 3R derA A g
wetmm el St g wenfa dhemerETE §
THEA F AFEMN F6 5 F3 7 e Fa

Y 1982-83 F wivwm & o Sl faenfm #
i TEET ® ® g SAwEien g frqeufagg
aE W o &1 weeE e T

T 1985 H Hwdl ween 24t faren & anfde weam
7 ®2 4 Twrfysm T T = WA T
#5 ® % fa=ran v e ¥ w5
F IeoIEG TUE % T € Y TE ot
w1 955 o FraaE

7 A R q;FE A FE F AW s -
S F F vafla vad g e frend 4w %
favafraer, qefvorml awm o Toe gens)
¥ g T ¥ 39 e & fvaerg a9 @
FF B NANE AT T TW WY GiFHd WA
o0 AT A A e s dfired #
FRN YT TR wd gt e @ #

wiaad g g, St TEE vRTad qETHEH
<o 1 TREIE , S§THE, aE g stfea
- FTA Tl S § we
T gU 6 & S9F VO 1@ WHE TS wTE
® ¥
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8.

10.
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®3 % O G THEITEr SeEeE, s,
T 4 srEfem B Tl Sgas-TSWdl O
TeTHEr Bfed TR ¥ fi-fae favafaes i
NS T SrenT- Yoot | 9 e [
e ® ¥
weo § g veny fagt gv Rl = faenfal =t
F=a fen qun Wy-ard ¥y anffdm wa g )
foen 7=erg #1 anAa-gfa-aem & arta—der
aragIs e srragfRde - farrs s yeR
e mam

Prarfire wfafafrat

#t weform wIRGh AEHMEl ST B Sfge e
W H ANEE, FETens, S de @5 FEea @
st gr Freee fafay Yaftrs fea-serd &1 &< @ &)

7

1.

3% TN TS WA T TEEA e 1 faaw e

a1 ufeen feti el RO ¥ deHdag
W AEEA {24-30 T 1995)

Ui, W favataaed § 91 3 amm fava
R AEgT R Ut e (17 ® 19
& 1996)

Ty S favafamem o wem fst w sfEe
GRS VISt & RN (7 | 9 " 1997)
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4. TR Hha favafaaeg § agn deEe w
wfEq urEE g w s (29 8 3 O

1998 )

S.  HWUA= T favafamem § Sem-andse fany
R @ R Hiet &1 e (14 9 16
THEd 1599)

6. FM fag fovafaoem o 9% @ 9@ famw w
Afae wEm o F s (7 @ 9 W
1999}

7. FIEENE, A W fed wEam w1 gvEned
(femfamfén) (23 @ 28 18, 1999)

8. A ° 45 ® OiE WEA & s
(30 37 ~ | faarar 1999)

0, IV W HHR F AR T FHUA F1 A
(I, 1999)

10. TETe TRt e faemdie amwdt F a5 =
T afge Id SO w1 ARSE (4§ 6 W
2000)

1. IO H S % iy FWed % AREA
(Fa%ET, 2000)

12, o e favatamea ¥ Sem-frew w e
W S H SEA (21 | 23 FE 2000)
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4.

10.

1.

qUUiTZ gigd favafaacm 4 3T dass #
FfEs wE wmel w1 s (29 8 3 A
1998 )

TR wepa favafae ¥ Se. endeey fawy
T AEE REE T &1 J@SH (14 /16
T 1999 )

il feg fovefamem § @t T 0 faw W

AfEe 9 T Fosmase (7 % o §s
1999}

FI8A0g, TUE A s OiwEm # g
(femfEfen) (23 ] 28 38, 1999)

R dE=E & WY T & e
(30 3T - 1 faaat 1999)

TRVTE H FER F IR T HE 1 A
(IR, 1999)

T TR S faedie ARt ¥ e =
W AES YR St w1 AEEE (4 " 6 wE
2000)

TR § ogTE # gAY SEEE F A
(=Y, 2000)

12, oo e forvafaarem ¥ Sem-Fres W SR

Wi T} F AR (21 | 23 HEd 2001)
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FOI W ® AN HFA @ g e o e s
@ ¥ gl oRE W e T w8 I aeas #1 ety
oy et vgfa 1 qeen % vy weE w5 v afewty €
mad vpfa w feramedt v w1 svees S A e
§ € T T &, FiE F7% [wE sy = o §
e ARAEt wreE meras fax Wit ow o=mfa o
i T RGN dfew Tl w1 us TREe i
T mn % formd 2500 & v s Ivees §) @ wem
T 3few T B TR qm WA ey T ® TR A
i @ fFm = @ # A waeww Oy reaen
v el a7 g e d
1. ATIETIEY)
2. MFERIAEEA
3. TEANEEARITE ( WrEaTE A Enaay]) |
4. FTATAITDZHAY ( WAgaTiedd)
5. WEHWRAGAr R |
6. AiAF-ArEHE (Hfaw)
7. SRR - eI (EafeE)
8. gfawanTsTE:
9. HTEATAATIEAT
wrft Wrawm=iali i,
ST, wram

g dSfaaer $ ®OA S TEER AWE IR 30
TegRH & e W RAE 7 q6n 1999 W F T v
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=il ufen Sefam wiien ¥ s wr-s=anm # ifes
WY F I T TG H YNA ® S0 O TR &
®9 ¥ 3 3=fame™ § fAF 1.4.2001 € ARG WS EE e
2004-2005 ¥ T8 'UBHRN =T § |l w1 faar
4% forme ool yam ® frEoh-am @ @ w fem 1 3R
gfe § A @ TSR S $ W sfien
¥

1. U F WO IR Ft WfEF WD F o

A R F T W wo

2. WRUFTn ¥ 9T % TR w7 sgawe

3. ag-9Y, ger, TR, fagargdl, SreAge a9
v ™)

4. AfcEw TrEy w S|

5. TEEEd YHRA SR Afew e weEeE @@
TER- TR

6. desenl & fAu IEEWm T weER w1 =EEn
Y FHEE WA = R

7. TG TE F YO 99 FHE0E § Y F6

wifgrs gfawet | I o) faemem @ sEEm o
A S0 AETHIE B F STEEN WM TW BT W W OB
yfe w fommer & YEeaeEE B AR g weeR @l
I e o ehe Ysia ° finem g afefea faegt §
wrmwe, Fifi, Fepe-smmo, T W st ®
| el Tl Ufem aefa winer, w99 g vaied
TEEET T R WA F S e g
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Afqw oryyiem ¥ o weari dur Agfiel @
AT

T e B IH FT F 67§ WG HIH- R
¥ w7 vt B v s s € 5w qe
frafm s % g e At TR @ ol =S,
ifew 9 F TR 7@ W H e | meE e fw e @
@1 ¢ HEY 4 3 oftam 38 yER 2

g wqain FevEE A

27 S T 1965 F TW WY & FAQ AR H qIH
A3-9FF-UE I W AW & dew T fawa A
TN YA IR AX9E I T M F e 33y =
gt § FEe F1 fior s 9, foen, &, S genfe
T 1 MTTH- WY 9 W wo fafvee fean A 73
sty w fafg = o =g &1 i o w0 weg J sitem
YeRg Rt sffuge T3 78 7 3T | 3w & fee-fu=
Wi ¥ dxfamem sgmfca gui sfawfaw 3w ww = =y,
TEWAN A9 TOTRAR ¥ VAT A & fauerl &l e
T S TeEE e ¥ S T § A SR % fan-
faum g Bt faeeal & g oTEE ofe @ wrEgfa B o
igd %741 S | 3 e B T § 9Wed @
HTA WE w1 G Agigaedl § &9 F Ry wRE #
WA Gafel B ® ¢ fe 4% F USH-URA H & W
THRAM B

firs-f W ) S I WW fem wmm H w7
TN F EE T AT-VEA-TE 2 SE-WEEA 1 A/
fora T AN o R (Wftedd fem) S vl WERE %
AT T faAiE 23 Sl 1979 T WA 4 HEagenal WA
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H1 HAGA TS TN T TR ISF-T33 F Y gv-Fedi
3R 3R & VAR § 9EWeT W i gewq gfgE @ d

T W U oS B
tfrare, s

T T v @ 3WE 991 399 STTeRd IR §
fory wEm sl s W snuR erifum #1 adum g A
TR 3 I T SR F fafvgEs Tm 1 A
fage dftw wied =1 @we 2@ W @ #1 o fufa o
TR e AephE 3% TERT AW R g
st e R A ey el # sfa Sarea won geEs
staggid ® A % a i 3w ° e faafial & fag
fasie wfer sfgem &1 wa@ fean 39wy § T
3 faenfl & fod div od = favh wivem &7 g g @
forme qaem T g ® G T A8H &% g1 fma =
w 1 e % fraem & fow CaewEE 4 o gm
o % TWwE T Yo WO NIl B SIS °§ U
Iuqiats e = & omd dimet fawen 9eR, @ diows

THaEE | adr e FeEmaR fin wew § g Fafen
fasr <0 @ v % f9fay yoedl # waags ot #

'FAYER TR Y ARE ®e g 3/, dhee
aroerel # feorg 21 T HEn FOWEEA 1S 9eE, 2003 B
o0 AN FH Y f W FF A A, FAPWE, e v
TEH TETHHA & e~ 3Fqerary, et JTemfY,
FAGEMYE 3 & WY-TY BE H WA T w1 9w
9 T G $N S SER-TIN H NI S S
T R
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3 %= o fradfa wiwsw & w9y vfad & oomen
10 @ T R T VR FE 30 o g favdl & wiem
e F @ ¥ o ¥ e Td FamueE w5 oanden @
TH =g fife = ® 3 fEm wwe | 9y
Y FT AR, @Ee, 33t F1 @A aean AT,
st qen UEAEA WA T FE S 2 A

I VRV WEGHa WM ( Tt )
TGS

WY T B WEA-WE IW Ry Wdd e
ifcF Wfew 3 waga # fan o wiFam @ TEE @
F 39 &3 ¥ 21w fafom = W@ S A F
¥ ¥ 7% o wioad 10 3w fagrl w1 ‘agufren’ quan @
yurfye wTf ® 2 e afefem e sreiem v ded
£ AT 319 A0 TEER 9 Yaad dfew i W fafay
TN # faww ot wEEE Ft srEe § s )

TP ATHA T Teg 30 H A & Fis Ay -gee
9 'S BUE ¥ YERA FT wERd 3 s wfem #
avdl § SR st ) T2 69 B 9T, aei qun ueee
4 fawg-=a # I W T SHERE HI9-THT W T
T g guw, Hes H eeeAnd FrRTenst ad e W@
T Fee, wifed T w wEe @

FTet B FRwe i JIS FAR IUEY A HEH
frv 3 T3EM 9 1 3 T 3 TER-VER 3]
YA e SR B R Al @ TR e |
W gfem wa )
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Azfifr-dfs Re Rud werdye
TIWE WO HES, AR, TR

79 froad wRveym +) Toree 3 2005 W &% den S
F YER-¥ar @ fou #t ) 97 en 3w wem o ff
wA- faam & s qu fave § wravEr Ted § g9 9
feom Sfaag 1

wreA 3w gfie & syl faem aa aeE % wy
HEHT IH TOUM | ATGRTEN T7H1 T2 & W@ Tl
A 1w T ¥ 9 g g Aftw e ¥ e Te-faae #
A | Ao e # faem qm dRw P ok
ST YRAIS! g W o danEl & qem % o e
Temd W @ ¥ arvafaa qen oy afew e, freed,
wgfiEl, ses faded o fawm ww @ foy fafne gt
R oEl * arwE ™ fod TRTETH g0 Y S 21w
& ope M F faum A ¥ U avefaiE oy
foa o1 w1 & S anyfie faam o ofoe & wag 1w
% wAEwAl AEAeE Taiee v&fa & fofet grn o e
o4 g3 4 IEn B g W d

St FiaaTd TR — SEURTIUT HThEN

FEI B dER-TOTT w1 faferea awsagen,
IEREATE a1 S & HEH H weRe Id o 2
e awgm ¢ TR SfEm ifT § fe e
foEm et et ® w9 um w1 w8 w1

et f SeunEm % frm omaeEl ® o gt Uie
T A VETEd WeEEl Sl STRYMER Hfdad
e BH 90 SEEsIRAY B 9 FRwH & faime
i #1 3 TEe- Ee oWy &9 2001 § weed fa
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AFe=ey W ® A § o wirad grr: yefu qde
A7 foaml g oo qE SewiEal %1 W Tad
seepta foran sman @ e 9 At deyfiat @ fav @ At
S g fear W R 3w oA w1 s favmm gz o
% fF % o T D SewmEnd P 200 oF 1 IEEE
srifae gt 2 v 32 Toga fem W &1 7w amA W
FRI BT FEEINU WG F GO 3R g1 T F 9y
IAGMG ¥ AENGET sl SO & 9REE o wEiE o )

ITF Fend & »fdfied agwEn w1 9 e ' g
oy T winfa w=n wefaaem fafre & 9¢ gedip
et o fom § wEl e oo giavn & wy 3T
3t =TT & Wi w=m fea S 31 g3 mefaeeE wY
T8 YrEEt T Yo S9! A | IO A AE 6O & O
791 9999 § WeE % ug W Afufes = ogw &= A G
FTFORE S & v 9fed Ny wRm WE T #
YFTEE FT AEw €3 ¥ I e e T #HE N
AT &1 T, TATQU, AR F off @ @@ T Il
# 3¢ 3N SWFTT Ft Ten w@ T 2 T Y 26
g F wEEl € F AvEE- A O ansi § 9T,
e TR B sxae Gaad F 2

91 & FeN & fgd IRE WhTaH TH WEUER
gr@Edl =g d%= Wefadgrey d 9a9aM " 9% &l
WIEaTH-T0xT 1 Teerad 57 @1 21 aaqA | a9 4e
F SEITT- A Walgd € 98 9% wisynen wef§ wiaf
Tiea defae yRrem, Iwr § Fafem ga 3% $1 T9R-1R
Ft @ 2 a4 1 v g A AU AgaE 92 TEAl-a
§ aeg &Y TR §. aq A9 T WG SR e

frdzw 31 @ 2
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ifex angEd F 87 ¥ TERAE TS R (79
7, SR e dfw S G sem Heum AR
w1 ot eyl T #1 3 weesh g A e § fafaw
vl W FHE fram W w@ #

IH WRY F AgEied § w8 s wHfeE & e
% W ¥ ™ faam = g 3w B enfy wa e
AU T WA F gavm 2 A i (pd *%f9 1) g
TAE wEl IE T F YO ST AN 3 1 g #
2l TIETR T4 3R AT TJEREA 3% 3R Aftd Tl o
JIEA T T W FE 95 faards ® 5§ wEE b
T et @ dfkw dam-sgwa o R ey el
TR afs wd dfiw aviee ® 6§ SW R = fafme
w o whified @ €



