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1. INTRODUCTION

The interpretation of Aryan culture as reflected in the
Vedic literature comprising the Vedas, Brihmanas, Upaniwads
¢tc. has been attempted by various scholars since very long
time. It acruslly stamed with the Smiptis and Puriges and
subsequently the six syxtems of philosophy all based on the
suthonty of the Vedas appeared. Each of these systemi was
commented upon profusely by a series of scholars of whom,
Sankara, Rimiauja and Madhvicirya are too well kmown.
A systematic commentary of the Vedas and Hrihmapas was
written by Sdyaga around the fourteenth century. In more
recent times 4 Bodt of western scholars, Aurobinds, Dayirand
and Madhusddan Ojha made valuable contributions lo the
interpretation of Vedic thought. It is however most unfor-
tunate that the contributions of Madhusidan Ojha did not
receive the publicity they deserve. Most of the recent
investigations have gone into the contents of the literature,
the rituals, the functions of Gods, the teachings of the
Upanigads ewc. and have come out with divergent conclu-
sions. There are however gross deficiencies in maost of these
investigations, They may be briefly stated as follows:

1. There sre many contradiciory statements in the Vedas,
Brihmagas and Upanigads which iof not understood in
the correct perspective will lead to divergent conclusions
when studied by different scholars.

2. Most of the scholars have not reabsed thar unless the
Vedas, Brihmapas and Upanisads are studied together
with ¢roas references a correct picture of the Vedie
thought will not emerge.
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3. There have been certain basic concepts of the Aryans
which have guided them in their compositions, whether
they belong to the jAdnakdnda or karmakdnde. Most of
the scholars have hardly tried to unearth these concepts.

4. Many technical words occur in the Vedas, Brihmanas
and the Upanisads and unless their correct meaning is
understood, one will miss the correct purport of many
difficult passages occuring in the above literature.

5. The arthavdda portion of the Brihmanas invariably contain
crucial information for the proper understanding of Vedic
passages. These have been by and large neglected by
most of the scholars,

It is in the above context one has to view the con-
tributions of Madhusidan Ojha who with his encyclopaedic
knowledge of the entire cross section of ancient sanskrnt
literature gave us real insight into Vedic wisdom, His
contributions which went a long way to overcome the
deficiencies mentioned above never received the publicity
they deserved mainly because they were not published in the
proper way and they were in the sansknt language. Very
few people realised their value simply because most of the
scholars were tradition-bound. Tt is unfortunate that many of
his works have been lost to us for want of proper care on
the part of his family members to preserve them. Karpur
Chand Kulish founder - editor of Rajasthan Patrika, Jaipur,
is making every effort to trace the manuscripts and bring
them to light. Fortunately for us the works of Motilal
Shastri, Ojha’s principal disciple, written in Hindi throw light
on the contributions of his master,

Of late there has been an increased iInterest among
world scholars to understand the contributions of our Vedic
seers, Claims have been made by some intérpreters that the
Vedic seers had already anticipated certain aspects of mod-
ern science. Physicists like Capra have found some profound
ideas in our ancient literature which compare verv well with
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the thinking in modern science. Indian scientists who have
made outstanding contributions never had time to go deep
into our literature and judge how for the claims made by
non-scientists as well as a few scientists are justified. In the
absence of a reliable review of these claims, it may not bhe
possible to take these statements as they are. Many of us
depend on interpretations which may not correctly reflect the
meanings of passages interpreted. In such a situation the
best way for us is to promote a scientific understanding of
our ancient texts, Such studies undertaken by scientists in
a systematic way will surely vield very fruitful results. One
should search for the basic concepts on which the compositions
have been built and also the logic in their thinking. It is
only in such studies we will be able to assess their contributions
to scientific thinking.

There is another aspect which deserves our consider-
ation. The world is passing through a crisis, There is a great
concern amaong certain people particularly those belonging to
the intellectual section for the rapid erosion of values and
the need to work out soitable strategies to arrest this
degradation. Scientific and technological advances have led
us to matenial prosperity and the present trend in scientific
advancement will continue for sometime. But unfortunately
our moral standards have not kept pace with materal
prosperity and the result has been that the world is facing
too many problems, most of which defy solution. We have
polluted the air we breathe. We have polluted the rivers,
making pure drinking water a scarcity, There has been a
large growth of infructuous population in many developing
countries. We are squandering the limited resources of the
earth without any concern for the future. Diseases not
known to us earlier are affecting us now. In short the very
existence of healthy human species is threatened. The ques-
tion now being asked s, can we at this juncture draw
inspiration from our great sages who gave us the Vedas,
Brahmanas and Upanisads and apply the wisdom enshrined
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in them to meet the present challenges? It is very difficult
to answer the above quesion. Before we even try to find
an answer it is necessary to understand correctly what we
mean by Veda and Vedic tradition. It is in this context the
preparation of an account of Vedic thought in a coherent
and logical way becomes necessary. In this account the
aspects most relevant to modern society should be high-
lighted. It should clearly bring out how and why the
commentators or interpreters have difiered from each other
though all of them believed in the authority of the Vedas.
It should lay stress on the fact that the message of the
Vedas cannot take divergent directions. It should bring
people together who at present are divided for no reason.

It is on the above lines of thinking, the author, a
scientist by profession, has ventured to attempt the presen-
tation of the logic of Vedic thought through a series of
books. It 1s hoped that we shall be able to present a
complete account of Vedic wisdom in about two to three
years. This the author believes will provide sufficient infor-
mation to those interested scholars and scientists, who have
no time to go through the entire literature.

In the present book, we have tried to explain what
Veda is. The word ‘Veda' has a far deeper meaning than
what is normally understood by us. It is intimately related
to the creative processes in Nature and thevefore in the final
anyalysis it 15 identical with Brahman., Therefore a close
analysis of the meaning of the word with the help of various
statements in the Vedas, Brihmanas and Upanisads enables
us to appreciate the high order of thinking developed even
during the Vedic and Brihmanic periods. In this light the
Sabdaveda as we have now, gets a new meaning and it is
for this reason that the Sabdaveda (ie the Veda as we have
ngw in our texts and which we recite), inspite of its
heterogeneous content, is held in very high esteem even
today.
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Vedic rehgion is essentially a way of life applicable to
the entire mankind. It aims at building up a healthy and
prosperous society in which achievement of human excellence
on a large scale becomes possible. It has all the potenti-
alities of uniting the entire mankind if understood and
conveyed to the people in the proper way.

The author is fully aware of the valuable contributions
of both western and Indian scholars on this subject. But
since the approach here is different, no attempt will be
made to quote them or refer to them unless it becomes
necessary. The author may be excused for the same.



II. TRAYI VIDYA

All of us are agreed that the Vedic compositions comprising
Rgveda, Yajurveda, Simaveda and Atharvaveda, the Brihmanas
Aranyakas and Upanisads are not the products of a single
periocd of time. Even the various portions of Rgveda were
composed at different times. While Rgveda is the oldest of
the compositions, the other compositions that followed, contain
to a preat extent annotations, expansions, refinements and
modifications of the ideas contained in the Rgveda., The
Atharvaveda which stands out as a later addition to the
other three Vedas contains, some beautiful hymns pertaining
to philosophical speculations, incantations, spells and exor-
cisms. Then we have the Brahmanas, Aranyakas and Upanisads
to each of these Vedas. The sum total of all these con-
stitutes Vedic literature. In our study we are not really
concerned with any of these individual texts. We want to
study them as a single collection representing Aryan culture,
We believe that in such a study several interesting results
come out such as the evolution, expansion and refinement
of concepts, theories and life styles of our ancients who
were the originators of the so called Vedic tradition. We
shall show how in such a study - in spite of the extremely
heterogeneous character of the literature, it is possible to
build a cogent and logical picture of this glorious culture.

The word *Veda' did not have the same meaning as we
know today, during the Rgvedic period while the words rk,
yajus and sidma occur freely in the Rgveda, the use of the
word ‘Veda' as noun is extremely restricted, Even when it
is used, it is used to mean wealth (dhana). The rks, yajus’
and sdmans are known pgenerally as mantras since through
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them we get to know the nature and functions of the Gods
of Watare (Devatdvijidnam). The prsis who composed the
mantras are called seers of mantras {mantradrastirah). Since
these mantras are the source of all knowledge including
details about dharma and guide lines for performing rituals,
they are also known as 'Vidyd.' In the composition of the
mantras, therg are three distinet types viz 1) padya (verse)
which is called rk, 2) gadya (prose) which is called yajus
and 3} gdna (song) which 1s called sima. There are no
mantras which lie outside the above types.! Because of this
threefold character of the mantras, the sum total of these
mantras is called Trayl Vidyd, The Satapatha Brahmana says

“The Vidyd is threefold; they are the rks, yajus’
and sémans.'"?

In the post Rgvedic period the words Rgveda, Yajurveda
and Sdmaveda were freely used. For example -Aitareya
Brihmana says,

‘The three Vedas came into existence, Rgveda came
out of Agni, Yajurveda from Vdiyu and Simaveda
from Aditya (sun).”

While in the beginning the word Veda was applied to only
mantras, later the Brihmanas which mainly deal with the
rituals and their procedures, interpretations etc, came also
under the category of Veda and were given the same
authoritative status. Apastamba in one of his sitras in Yajria
Paribhasa says that both mantras and Brihmanas are named
Veda.® This is also confirmed by Sadgurufisya.’ Sayana in
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his Rgbhdsyabhimikd takes support from the above two
scholars and says,

“The sum total of words used in mantras and
Brihmanas constitutes Veda,®

Sdyana gives many other definitions of Veda in his commentary.
Some of them we give below.

i) ‘Veda is the final word among the pramdnas’ (direct
experience, inference and Veda are pramdnas)

ii) ‘Veda constitutes statements of divine origin'8

1ii) “That which reveals the superhuman way to achieve what
is desired and avoid what is not desired, is Veda.?

iv) ‘When a solution 1s not available either by direct
observation or by inference, the Veda reveals it to us,'10

One important point we have to note here is that whenever
we referred to Veda, it represented the triad only viz. ks,
yajus’ and sdmans. We also said that there are no mantras
which lie outside rks, yajus’ and sdmans. The question
naturally arises, how did Atharvaveda find a place among
the Vedas? Actually Atharvd was a psi who first discovered

the yajna method of worship. The following passages support
the above statement.

i. ‘Atharva laid the first path of pleasing Gods by yajigs'l
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ii, "The first ritual fire was lit by Atharva'l?

i, ‘Hail Atharva who is our father, friend of the Devas,
the young child of the father in the womb of the
mother, and who knew in his mind the yajia technique'!3

It is quite possible that the Veda was originally a single
text only and it was Atharvd who first divided it into four
parts for convenience in the performance of rituals (yajnas).
In the yajnas four types of rwviks are employed. They are
1) Hotd who does hautra karma (invoking the Gods) using
rks, 2) Adhvaryu who does the main work in Agni using
yajus’ 3) Udgdtd who does stotra karma (gdna) using sdmans
and 4) Brahmd who does supervision work. Now the ques-
tion arises what does Brahmd use for his work? Aitareya
is quick to answer this question. He says Brahmd uses trayi
vidyd for his work.! It means that he is familiar with all
the mantras. Yaska in his Nirukta says Brahmd should be
a very knowledgeable person.’? Gopatha Brihmana says that
only a person knowledgeable in Atharva Veda can be chosen
as Brahmd.'® The Yajurveda described Brahmd as an ocean
of knowledge.l7

Taking all these into consideration we are led to believe
that the four Samhitds were brought into existence to meet
the needs of yajna karma. The collection of rks meant for
hautra karma forms the Rksamhiti. The adhvaryu uses both
rks and yajus’ in his work and therefore Yajussamhitd constitutes
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@ collection of these. The wdgded uses rks, yajus’ and sdmans
in his work and therefore Sdmasamhitd s a collection of
these, The manrras which did not fall into any of these
categories and had remained unused were compiled into a
Samhitd and that constitutes, Atharvasamhitd. In other words
a single Veda was divided into four Samhités for conve-
nience in the yojig karma. The texts that deal with the
various procedures and the use of the pks in the varous
yajras is called the Brihmapa of the Rksamhitd. Both the
Samhitd and Bridhmaga constitute the Rgveda, In the same
way we have Yajurveda, Simaveda and Atharvaveda.

Since the Yajurveda contains both rks and yajus’ the
adhvaryi was called dvived] or duve in local language. The
wdgdrd is familiar with ks, yajus’ and sdmans and therefore
he was called rrived! or tripdthi or tivdri in local language.
The Arahmd has to know all ks, yejus” and sdmans and
therefore he has to be famibiar with Atharvaveda also in
addition to the other three Wedas. He is therefore called
caturvedi or cauve in local language.

As the number of people learning the Vedas increased
in the country, groups of students came into existence
learning each Veda under one p#f or teacher. Since the
teaching consisted of only oral communication, hearing played
an important role in learning the Vedas., Therefore they:
were also called Srutis. Nigama, and Agama are also words
used to represent the Vedas though Agama later assumed
some special significance. The influence of the locality and
the periods during which the groups were active had their
own impact on the texts they learnt and also on the mode
of recitation. This gave rise to different versions of the same
Veda and thus the fdkhis of the Vedas came into existence.
The wariations from sdkhd fo fdkhd are of courte minor
though today we find there is lot of difference in the mode
of recitation from place to place. According to Caragavyilha
there were 21 ddkhds of the Rgveda, 101 fdkhds for the
Yajurveda, 1000 fdkhds for Simaveda and nine fdkhdr for
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Atharvaveds. Each of these fdkhdr had alwo their own
Brihmagas. Today many of these are lost to us, In the
Rgveda only one is in vogue. It is called Sdkala idkhd, It
has 1026 Sdkeas, JOSRO pks and 432000 akgeras. In the
Yajurveda for some reason there was 2 major split and we
have today T:Ettiﬂ:f: Samhitd of Krmayajurveda and Vijasanen
Samhitd of Suklavajurveds. In the Sdmaveda, Kouthuma
Randvaniye and Jaiminiya fdkhds are popular, In the
Atharvaveda, Sounaka and Pippaldda idkhds are svailable.
The Atharvaveda today 13 essentially a heterogeneous collec-
ton of manreas, I portrays hife with all s shades and
highlights the generally obscure human emotions and rela-
tons, It gives an account of primitive medicing and also
contains some philosophical speculations which have ecamned
it the name Brahma WVeda.

The Vedingas form an appendage to the Vedas. They
are Sikgd (phonetics), Kalpe (socio-religious practices and
rituals), Vydkarna (grammar), Nirukta (etymology and exege-
ui), Chandas (metrics) and Jyotize (astronomy), These Vedangas
are cxpected to be studied by everyone who studies the
Vedas.

It is unfortunate that the most popular author of Nirukea
instead of throwing light on the meanings of passages and
wordi has caused confusion simply because he goes against
the interpretations available in the Brahmanpas and gives his
own interpretations. In other words the author of Nirukea
gives no valoe to tradion while interpreting Vedic words
or passages. We shall have occasion (o commenl maore on
this point later. Sivana takes care of the Brihmaga passages
also in his interpretations though he takes the help of
Nirukta also wherever he needs it. But for Sdyapa's com-
mentary of the Vedas and Brihmapas the meanings of many
Vedic passages would have remained puzzles. His knowledge
of Karmakdnda was of great help to him in deciphering the
meanings of Vedic passages. However he also has difficulties
to find out the real meanings of many passages.
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According to Madhusddan Ojha the propagation of the
Vedas took place in the following manner,

1. Brahmi who was the teacher for the entire mankind was
the first to propagate the Trayl Vidyd.

2. Atharvi who was the son of Bramhi was the first to
propagate Atharvaveda and Yajhaveda.

3. Angiras who belonged to Atharvi group.

4. Satyaviha Bhiradvija who was the son of Brhaspati and
who belonged to Angiras group.

5. Angiras, the second, head of scholar community and
belonging to Angiras family.

6. Saenaks who belonged to Angiras group but later went
over 1o Bhrgo family.

7. Atri who also headed the scholar community.

All the above people were only propagators of Vedas
(Vedapravartakdh) and not the originators of Vedas. There
were also others in this line like the Saptarns, Krignadvaipiyana
(Wylsa) etc.

In this way the Vedas were preserved, through oral
communication and not through written texts. In fact Sikga,
one of the Vedingas strictly forbids reading from texis.
Great care was bestowed to keep the text unchanged by
divising various methods of recitation like pada, krama, jatd,
ghana ete. The swaras or intonations formed an important
component of recitation and any mistakes in the svaras wWere
supposed to produce unwanted results,'®

There is an inhuilt tradition in our society which has
led to the belief that Vedas are our most sacred treasure
through which we can achieve anything. Wealth, prospenity,

18 e aTe: T A an Freamrgeen T addng
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health, long life and many other things can be achieved
through the mantras and rituals (yajras).

The above account of what Veda is, constitutes in essence
the traditional approach to the subject.'”” We have not gone
into details of the contents of any part of Vedic literature.
For the present it is not required for our purpose. Actually
Veda means much more than what many of us are familiar
with, Scholars who are tradition-oriented never bothered about
the more interesting details present in Vedic literature. These
actually are those which have a direct bearing on the concepts
of our ancients in various branches of knowledge like the
earth sciences, astronomy, cosmogony, biosciences etc, The
Vedic seers were earnest seekers of truth and were very much
interested in understanding the functioning of Nature as well
as the origin of the cosmos. The sun served them an ideal
object for study. His immortal nature, his appearance in the
celestial background as a glowing disc constantly sending out
rays of hight and heat in all directions, which in no way affects
his form and brightness, his diurnal motion causing the day
and night, his orderly north south movement during the year
causing the seasons and thus his being the principal cause of
life on earth, the moon, her phases and her north-south
displacement in the celestial background, all these meant many
things for them. They used them together with whatever
observations they made on the earth, in a clever way to
develop a theory of the ongin of the cosmos, particularly the
solar system and its functioning. The words rk, yajus, sdman,
agni, soma, vik, prdna, manas, dtman, Brehmdn, ria, safya,
rasa, bala, mdyd, dbhi, abhva, Purusa Prajipati etc. pregnant
with mv.:amngs emerged as a result of this great intellectual
exercise, the analysis of which is most fascinating (0 a
scientist. We shall now pass on to*this study and see how
far we can penetrate into the mighty minds of our sages.

19 For more details the reader is referred 1o seffdramaf=g :
by Satyavrata Sdmadrami, Calcutta 1493,
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The Vedic seers were essentially ingellectuals who were
cager to understand what they saw around them, As we
have said earlier their speculations covered o wide range of
topics of which the ongin of the universe (fagar) was one.
Various possibilities were put forth by different scholars. Just
like different schools of philosophy like Vaifesika, Jdnkfiva,
Veddrie etc. ¢ame into existence durng the post Vedic
perod, there existed in the Vedic times ten different cos-
mogonic doctrings o which a2 reference is found in the
Masadiya sikra of Rgveds.! All these theories were discred-
ited subsequently and Hrabwman theory was established hy
Brahmi.! According to this theory the universe with all its
diversities should have originated from a single source called
firafmen which iz all pervading and all powerful and should
have been originally without any form of name (rireifega).
Since everything around us is changing, the Vedic seers
kelieved in an all powerful agency causing all these changes
without itseli undergoing any change. In the highest stage
this Srafimen is described by the Upanisads as one without
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any qualification (nirguna), formless {ardipa), limitless (asima),
perfect (pirna), one without a second (advitiva) and inde-
scribable by words (anirvacaniya). In the Rgveda a question
is asked by the rsi,

‘What sort of forest was it? In the forest what was
that tree that was cut and the earth-heaven pair was
brought into existence? Let the wise ask themselves
the above questions and say how the creator having
created the worlds is supporting them himself and
is also presiding over them"

Interestingly encugh, the reply 15 not found in Rgveda. It
is actually found in the Taittiriya Brihmana.

‘Brahman 15 the forest. He was the tree cutting
which the earth-heaven pair was brought into exist-
ence. () wise men having thought over (your gues-
tions). [ say, Brahman supports all these worlds
{which he created) and presides over them. '

It is clear from the above passage that a small part of
Brahman became the visva (umiverse) which s supported and
presided over by himself. Just hke a small seed produces
a big tree with all its branches, leaves etc., just like a small
drop of fluid which forms the procreating substance (Sukra)
in the man evolves mto a child with all its organs, flesh,
blood, bones etc., in the same way, Brahman which was
originally a single potential principle produced out of itself
this wvifva with all its diversities though we cannot fully
comprehend the actual processes through which all that we
see in the universe have come into existence. Different
scholars conceived the relation between HRrahman and Jagat
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in different ways. These can be broadly classified into six
types. They are

1. Jagar is Brahman (Suddhddvaita)
2. Brahman is in Jagar (ViSistddvaira)

3. Brahmen and Jagar are the same. That is Jagar is
Brahman and Brahman is Jagat. (Advaia).

4. Brahman and Jagar are two different things. (Dvaita)

5. Brahman is difierent from Jagar but Jagar is not dif-
ferent from Brahman. (Dvaitddvaita)

6. The relation between Jagat and Brahman is indescribable
(Maydvdda).

The word *brohman’ has evolved from the root bymh to
grow. We apply the term ‘brmhana’ to that activity when
an original substance which appears to expand does not gain
anything which was not there already in some miniature
form. Just like winds cause waves in the sea and the whole
surface seems to grow or expand but in the process, the
sea neither gains nor loses, in the same way, Brahman s
affected by a power called ‘Mdyd" and it gives nise to this
jagar on account of its brmhana, It is all pervading like
dkdfa (space) and therefore there is nothing bigger than it,
nor smaller than it when it chooses to be so. The Upanisad
SHVS,

‘There is nothing superior to him and nothing
smaller or bigger than him. He stands unperturbed
like a tree in the heaven as a single entity. The
whole universe is filled by this Puruga."

This Puruse is conceived as having four parts. They are
amrta, branma and fukra and the fourth part is the all
pervading Pardtpara himself, Of these it is the fukra part

5 Enreq? At Rt 3 Farsia sfiem)
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that becomes vifva, The other three parts remain unaffected.
That is why the Veda says

“Three parts of the Purusa remained above and one part
resided here.’® This is also why the Veda said elsewhere that
the: visva was brought into existence by cutting a tree 1in
the forest.”

The word brahman can also be derived from the root
bhr which means supporting and feeding (dhdrana and posana).
The Brahman is described as ‘wktha’ and sdma. Uktha means
the source from which things come out (prabhavasthina) and
sima means that which resides in  evertyhing in  equal
measure (samdna rupena sthito vydapto vd). The word brahma
itself means that which supports. We conclude therefore that
there is an entity which is at the same time, wktha, brahma
and sdma of the jagdt. The Vedic seers named this as the
dtman of the jagat and defined 1t as 'vo yasya uktham sydi,
brahma sydt, sdma sydt, sah tasva atmd’ ie. that which
constitutes uktha, brahma and sima of a thing is its drman.

Whatever we see in this wifva can be brought under
three classes viz name (ndma), form (ripa) and activity
(karma). There is nothing in this vifva which is outside these
three things. What is the dtman of this wifva? The answer
is straight away Brahman is the dtman of the vifva hecause
he pervades the entire wisva, it 15 from him that the wvisva
has onginated and it is he, who forms its basic support. We
can therefore conceive the vifva as consisting of two parts:
One is called amrta (immortal) and the other is called satya
(truth). The former is its dtman and the latter is the one
which has the attnbutes ndma and ripa and 15 termed satya,

The Satapatha Brahmapa says:

‘This jagat is a triad consisting of names (ndma)

6 e 3% T5: TESEETYEeE: (#.4.10.90.4)
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form (rdpa) and action (karma). Vdk (speech) is the
uktha of these names since it is the source from
which all names come out. It is the sdma because
it is common to all names. It is also brahma since
it supports all names.

Then (we shall deal with) forms. The eye is the
uktha of these forms since it is the source from
which all forms arise (ie. we see all forms). It is
sdme because it is the same (ie it acts in the same
way) which brings all forms to wvision. It s also
brakma since it supports all forms,

Then (we shall deal with) actions. Atman is the
uktha of all actions, since it is the source of all
actions. It 15 sdma since it remains the same for all
actions. It 1s also brehma since it supports all
actions. This triad is drman. It is only one, though
a tnad. This amrra is covered by satya. Prdna is
amrta. Name and form are sarya and cover the
prina?®

Here prdna, which is, as we shall see now only a part of

diman,

is called the amrra, because it plays the most

important role in all creations and while functioning in
different situations has given rise to all the diversities that
we see in this universe. But this prdna never exists without
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vak (matter) and manas {(mind) and therefore the combined
existence of all these three (ie. manas, prina and vdk)
constitutes deman which forms the amrta part. This is exactly
what the Satapatha Brihmapa says viz.

‘Atman is the combined existence of manas prina
and vdk.®

In other words the diman of visva whose components are
manas, prina and vdk (matter)’? has brought into existence
the Jagar with all its diversities characterised by ndma, ripa
and karma and resides with it. This is what the Upanisad
says.

*Having created it, he entered into it'f!

This Amman is no other than the Brahman, we have been
talking about and therefore Brahman can rightly be called
visvdimd and wviiva is his body (sarira).

[t should be noted here that by saying that the diman
represents the combined existence of manas, prdna and vdk
(matter), the rsi really means that they exist together in
order to function in a coordinated manner. That is construc-
tive creation is possible only when these function in a
coordinated way. Since the principle of coordinated function-
ing 15 immortal dtman is immortal. What applies to the vifva
apphies also to every individual system in the, visva and
therefore when it is said that the dfman of the individual
is immortal and 1t is only the body that dies, we have no
difficulty in understanding it. The moment another body is
available this pnnciple automatically starts functioning. In

9 AT WYHTEAY AN TOTHG: SIS | (I.A7.14.4.3.10) (94.39.1.5.3)

I The word vdk s a very difficalt word to comprehend in Vedic liverature,
It means matter {in the finest form) as well as specch ie. expression
through the mouth. We shall deal with this in detail in a later chapter,
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fact as we shall see, the major portion of Vedic literature
is built upon two basic concepts. They are

l. Amman or the coordinated functioning of manas prdna
and vdk (matter) 15 responsible for initiating and car-
rying out the creative processes in the universe. It is
also responsible for the sustenance of the created universe.

2. There are two fundamental entities in the universe. One
1s agni and another is soma. Agni is the cater of food
(anndda) and soma is food (eanna). It is the interaction
of these two that is going on in the umverse and all
the diversities both in form and functioming of the
universe can be explained by the ramifications of agni-
soma interactions.

Both Afman and Brahman and their relations to vifva and
the individual have been the subjects of discussion by
various commentators who have brought into existence many
schools of thought thereby implying that the message of the
Vedas can take divergent directions. It is most unfortunate
that a well knit society was unnecessanly divided into
various factions and in this process the real message of the
Vedas was completely missed by the later generations for no
fault of theirs.

We have seen that a single potential entity called
Brakman or Atman brought into existence this universe and
resides with 1. This 15 the meamng of the statements
‘Brahmaivedam sarvam’ (Everything is Brahman); ‘Atmaivedam
sarvam' (Everything is Atman); ‘Ekam vd idam vibabhiva
sarvam; (One single entity hecame all these); 'Purusa evedam
sarvam’ (Everything is Purusa) etc. In the light of what we
have already explained, we do not have difficulty in also
understanding the statements “Akam BrahmdSmi {1 am Brah-
man), faltvamasi {you are Brahman) etc.

The Upanisad savs,

“This Deva has spread in every direction. He was
horn first and is in the womb (of this visva). He
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is now born (in the form of jagar). He is going to
be born in the future also. He is inside every living
being and has faces in all directions.'!?

The above passage clearly brings out the visvdrma and vifva
aspects of the Brahman. There is the other state of Brahman
which is described as pure, perfect (padrna) undisturbed state,
It is called the wisvdrita state (beyond the vifva)., Tt is this
pure state that is described in the Upanisads as ‘Rasa’
(Rasohyeva sah). In this pure state he is indescribable by
words and therefore he s called Nirvisesa, Nirdkdra, Nirguna
etc. But when we recognise him as an all powerful entity
capable of bringing the creative forces into play, we call him
Pardipara. Descnbing this state the Upanisad says

“There 15 nothing he has to do (ie he has not
reached the stage of doing anything). Nothing is
equal to him or above him. He wields immense
power. Knowledge, power and action are his inborn
assets," !

A part of this Pardtparabrahman pets associated with cre-
ation only when he is affected by a power called Mdyd.

The Vedic seers conceived ‘Rase’ as an infinite ocean
having all the power to create (bala) but in the Nirvifesa
state this bala 15 indistinguishable from the rasa. It is only
in the Pardtpara state they coexist as two entities but still
the bala is in the dormant state. It is at this stage the bala
called Mdya -initiates the first action on Rasa. Actually the
balas are infinite. Madhusidan Ojha in his expositions on
the Brahman catalogues sixteen of them. Of these Mdya is
the most powerful one which carries all the other fifteen in
its womb.
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The term Mdyd 15 one of the most misenderstood terms
in the Brahman theory of creation. According to Madhusidan
Qjha the word mdya means that which measures or limits
and therefore Mdyd is the power which limits the region
which- was unlimited and is responsible for initiating the
creative processes. The word is derived from the root md
to measure and is related to converting the infinite into
finite sections. This power is a very tricky one and has
defied correct definition simply because it belongs to bala
category and bala is ephemeral (asaf) unbke rasa which is
ever present (sat). Because of association with Mdye this
visva can be called mdyike (ie. result of Mdyd) but it is
certminly not mithyd (untruth), The Satapatha Brihmana says
that the visva characterised by ndma and rdpa is sarya (ndma
ripe safyam). Moreover since the Upanisad says that Brah-
man created the vidva and resides with it, the vifva cannot
be considered as mithyd, Vifva just does not exist when
Mdyd merges with Raso.

When the impact of Mdyd on Rasa imtiates the creative
process, the wery first thing that comes into e¢xistence is
manas (mind). When a desire to create anses in the mind,
priana and vdk come into existence. In other words manas,
pridna and vdk arc the three entities which a region of Rasa
(a part of Pardtpara) gives rise to, after it is affected by
Médya, It is this triad that has been instrumental in creating
the universe. This triad has already been named by us as
Atman, This Atman is named Prajdpati, He is also called
Puruga because he lies in an enclosed space (puri fere). He
is actually called Sodasipuruga because he has three major
components viz Avyayapuruga whose predominant constituent
is manas, Aksara-purusa whose predominant constituent is
prdna and Ksarapuruga whose predominant component is vdk
{matter). Each of these have again five components which
we shall not go into now, and all these fifteen components
supported by all pervading Pardiparapurugsa constitute our
Sodasipuruse or Sodafiprajdpati. For our purpose, it is enough
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if we understand that Prajdpari is simply the triad of manas,
prina and vdk (matter) and has emerged from a region of
Rasa affected by the power Mdyd. He is for all purposes
the creator and there can be infinite number of FPrajdparis
engaged in the creative activity.

From our point of view, the emergence of Prajipari is
an mportant land mark in the theory of creation pro-
pounded by the Vedic seers. The primordeal rasa (which we
shall see later is essentially agni) corresponds to the hot
dense  substance which suddenly underwent the hig bang
(explosion) billions of years ago in the modern theory of
the ongin of the universe. Here it is Mdyd which gives a
senes of bangs (not a single big bang) in various regions
of the ocean of Rasa and causes the emergence of Prajépatis
who create their own systems. Of these the most important
Prajapati 1 the Samvatsaraprajdpati who has been responsible
for the emergence of the solar system.

According to another view, prdna came into existence !
first and it was of manifold nature. 1t was called rsi as is
evident from the statement,

‘In the beginming there was only asar (nonexistence).
What was that asar? Rsis were asat. Who were the
rsis? Prinas were the psis.’

If we go ito detmls, the pripas are of infinite kinds, Of
these the Seprarsiprinas or the Sdkanjapranas'? played their
first role in creation. In fact they were responsible for the
coming inte existence of Svavambhiuprajdpati as described in
Satapatha Brahmana.

‘This prdna in the middle s [Indra. Because he
kindled the prina in the middle by means of his
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sense organs (indriyas) he is called Indhe whom
they call /ndra mystically. They having been kindled
created seven separate persons, Being unable to
generate they decided to make them into one person
and then made the seven into one., Two of them
were compressed above the navel and two below the
naval. Two, they placed n the two wings and one
formed the pratistha (base). The excellence (§rih) or
essence (rasa) of these seven persons formed the
head. Because §r was put, it is called diras. Because
the prdnas were spread over (the body) it is called
farira. This person became Prajapati.'®

“In another place in the same Brihmana it is said vdk and
manas appeared first and then only prdna came into exist-
ence. In any case for the creation to start the combined
| presence of manas (mind) prina and viak (matter) was
necessary and therefore we conclude, Atman whom we call
Prajdpati is the first to emerge from Rasa and he is nothing
but the combined existence of manas, prina and vdk (matter).

The first activity of this Prajdpati in vajna. It is through
this yajia process creation and sustenance of created objects
take place. We have therefore to understand the term yajna.
In the manas part of Prajdpati a desire to take food anses
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because be feels hungry. The hunger is termed afandvd
which we see in every created object. For example it is
because of this afendyd the sun is consuming parts of the
earth but is also returning something to the earth so that
in the process the sun-garth system remains conserved. We
can identify three things in Prajapati viz wktha, arkg and
asiti. Uktha is the inner part of Prajapati where the manas
resides, When afendyd arises in the wktha of Prajipan, he
gives rise to some rays (ie. activity of prdna) which are
spread out on all sides to get food. These are called arka,
The food that is drawn in through the arkas is aditi. This
food fills up the wdk part of Prajdpati who now becomes
guiet and the arkas die down and merge with the uktha.
Since there are infinite number of Prajipatis a confrontation
between one another takes place and each tries to survive
at the cost of the other, The anna (food) in converted into
& finer essence called drk which is finally converted into
pridna. This. prdpa in turn becomes arke and goes out for
food. In this way anna, drk and prdne are constantly
converted into each other and this process is called vajna
(annorkpréndndm anvonya parigreho vyajuah). No Prajapati
can exist without yajna even for a while. In this process
someé Prajdpatis may disappear and some new Prajdparis may
come into existence. It is by this process the sun, moon,
earth have come into existence and they maintain their size
and shape also by this process. Since we cannot conceive
of Prajapati without yajra, the Vedic seers sometimes iden.
tified Prajdpati with yajia itself.17

Every object in this universe whether self luminous like
the sun, fire etc, or illuminated by a light source, like
moon, mirror or any other reflecting surface, or nonluminous
like a black stone has two constituents. One is called uktha
and the other is called mahimd (merit or greatness). For
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example if we rtake a lamp, the wick constitutes its uktha
and the light which spreads out in all directions is its
mahimd, In a flower the central core is its wkthe and the
smell it sends out in all directions is its mahimd. The source
tegion which gives rise to the rays which spread around
creating a region of mohimd around it, 18 its uktha. [t is
also called rk of the object. The mahima part is called sdma
because it spreads equally in all directions. There is an
activity (af prana) in the object and the surrounding region
which may be termed as taking in and giving out process
{dddnavisarga) and this is called yajus.

Sincé’ Prajapati has three constituents viz manas, prana
and wak (matter) his greatness is of three kinds. That which
pertains to manas is called Veda. That which pertains to his
prana is yajag and that which pertains to his vdk (matter)
is prajd (ie. subjects). Thus Veda, yajna and praja are the
first creations of Prajipati and he can never be conceived
without them. Since in the universe only these three are
there we can conclude that Prajdpati 1s universe itself, He
15 both viswa and visvdrma. This 15 the meaning of the
statement ‘Prajapatistvevedam sarvam’,

The Satapatha Brihmana while dealing with the origin
of the Vedas brings to our attention the activities of manas,
prana and wdk (matter) viz. desire that arises from manas,
tapas ie. mental straining that results in the activation of
the prdnas and drama (physical labour) that involves vak
(matter). In other words prdna and vdk achieve what is
desired or planned by the manas and the creation starts. The
very first creation of Prajapati was Vedas (Trayt Vidya).
Since the Veda is bomn of Prajipati (made of praaas) it is
also called Brahmanisvesitaveda. The Brihmana says

‘He thought ‘May 1 reproduce’. He toiled and
heated himself up {(stapyata). As a result of toil and
heat he produced first the Brahman, the triad of
knowledge (Veda). Tt became the seat of his
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establishment. The Veda is the foundanon of every-
thing?18

The Brahmana goes further and says that he then produced
the waters (dpah) and creation of various things started.

Prajapati can also be conceived as having three compo-
nents viz, ndbhi (core), muirti {physical form)} and mahima
(greatness). The nabhi part pertains to manas, the miri part
to matter (vik) and the mahimd part to prina. While it is
usual to conceive Prajdpati as all these put together, 1n
literature we come across Nabhyvaprajapati, Vydkriaprajipati
(for ndbhi and mdarti) and Sarvaprajipati (for all the three
put together). The Vedas have described each of these.!

Let us now recollect Prajdpati’s form and function before
we¢ pass on to the analysis of the Vedas he produced.
Prajépati is the originator of the Vedas. His livelihood is
yajaa. His main achievement is the universe with 4all its
diversities (Prajd). Vedas are the products of his mind.
Yajra rtesults from the activity of his prdna. Prdja results
fram his vdk (part). In short he is the embodiment of Vedas
and their after effects.

At this stage we can easily understand what exactly
Vedas are. Vedas simply mean the constructive processes of
creation which finally result in what all we se¢ in the
universe. The manas part of Prajdpati is involved i bringing
into existence these processes, his prdna part 1s involved in
making these processes work and his vik part provides the
primordeal substance on which the processes work and
finally bring into existence what all we see in the universe,
Prajapati himself is nothing but the combined existence and
coordinated functioning of manas prdana and vdk which we
have called Atman, Brahman or Purusa.
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The origin of Atharvaveda is separately dealt with in
the Gopatha Brdhmapa of the same Veda. This itself is
sufficient evidence to infer that Atharvaveda is a later
addition to the three Vedas (trayi vidyd). However many
hold the view that the concept of Atharvaveda was developed
simultaneously with the concept of the other three Vedas.
In our study we are not really concerned with arguments
for and against this view since historical aspects do not have
any importance in our study. The Gopatha Brihmana says20
that Prajdpati created the waters first and these waters had
‘two components viz bhrgu which represents sneha (stickiness)
principle and angiras which represents rejas (heat) principle.
These waters are also called ‘Suveda’ since they appeared
as sweat of Prajdpati. The combined presence of bhrgu and
angiras and the processes that are initiated as a result of
this combined presence constitute Atharvaveda. This is also
in effect agni-soma principle and the originator of creation
by copulation (maithuni srsti).

The same Brihmana says,

The (primordeal waters contain bhrgu and angiras,
They are bhrgu and angiras and nothing else. The
entire matter starts from waters only. There is
nothing but bhrgn and angiras. The three Vedas lie
in between and follow the bhrgu-angiras principle,2!
This would suggest that the concept of Atharvaveda
was developed simultaneously with the other three
Vedas,

Before we close this topic it will be useful to summarise
the characteristics of manas, prdna and vdk as available in
Vedic literature, Madhusidan Qjha has given an account of

20 I AT 1,1.1-4
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these in his book entitled Brahmavijndna.?2 It is most
unfortunate that the manuscript of his work entitled ‘Veda
Samiksd' is not traceable at all,

1. Characteristics of manas:

a)

b)

Manas does not bind itself to any single thought.
When it is engaged in one thought, it is not
difficult for it to completely get rid of it and get
involved in another thought. By nature it is de-
tached (asanga) and is not sticky (nirlepa).

Manas cannot by itself act (niskriya). It takes the
help of prdna to become active,

Manas does not limit itself in any way, when it is
engaged in thoughts. It is not possible to mark the
boundaries of its activity, It is therefore said to be
anavacchinna (not well defined).

2. Characteristics of Priina

a)

b)

¢)

Prana is always active. The entire activity in the
universe is the work of prdna. The five tanmdiras,
fabda, sparfa, rdpa, rasa and gandha do not exist
in the prdna, We can however recognise its presence
by its capacity to hold material particles together.

Prina can never exist without matter. For this
reason it is called arthavdn.

Pranas are of four kinds viz. 1) parorajd, 2) dgneva
3) saumya and 4) apya, Parorajiprina is -what holds

22 ¥EfEA (in Hindi) by Madhusidan Ojha. 2nd edition printed and
published by Rasjasthan Patrika Ltd., Jaipur 1991. This book has an
interesting history, Madhusddan Ojha’s writings are all in sanskrit. Only
this work <is in Hindi. One ardent elderly studenmt of Ojha, Gopinath
Joshi by name could not cope up with his sanskrit works and therefore
requested him to explain Brahmvijidna in Hindi to him. The extempore
lectures of Ojha in Hindi were carefully recorded by him and compiled
by him in the form of a book. The present book is the second edition
brought out by Rajasthan Patrika Lid.
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material particles together. That is, it is responsible
for the cohesive forces in a body. Agneyaprdna
causes disruption of particles in a body. Seumyaprdna
enables the body to contract and build up density.
Apyaprdna acts on waters and causes physical trans-
formation in them.

Unlike manas, prina binds itself to vdk (matter).
This property is called dsanjana.

Préna carries out the orders of manas.

Prana 15 always active and never rests. This property
of prdna is called aprasupii.

Préna migrates from one¢ place to the other. The
transfer of heat from a hot body to another body
which 15 cold is the work of prdna.

Prina works in a discontinuous way. For example
in breathing the action 15 discontinuous.

Characteristics of vak (matter)

)
b)

¢)

d)

e)
f)

a)

Vidk occupies space.

It changes form. For example starting from waters
the earth was formed.

Vak holds prdna and leaves it also. For example
when a man dies, prdna leaves his body.

Every object made of vdk exhibits a central core
(kendra). It also exhibits physical properties like
length breadth height, heaviness, lightness etc.

Every object has well defined boundaries in space.

Every object exhibits some properties which go
under the name dharma.

. Common characleristics

Manas, prina and vdk always exist together. Manas
is associated with knowledge (jridna). Prdna shows
itself in work, Vidk is associated with artha (matter).
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When manas, prina and vdk exist together in an
object manas, functions like a presiding deity {(abhimani
devata), prina gets into every bit of the object and
rules over the object (adhisthatd) and vdk forms the
base for prina and manas (adhisthana).

There are three viryas in men. These are brahmavirya
(present in brahmanas) ksatravirya (present in ksatriyas)
and vidvirya (present in wvaisyas). In brahmavirya,
manas plays the predominent role. In ksatravirya,
prana plays the predominant rtole and in vidvirya,
vak (matter) plays the predominant role. These
three are interdependent.

Soma has its origin in manaes. Agni has its origin
in prdna and waters have their origin in vdk, These
three are called ‘rasas’. Somarasa is the origin of
moon. Agnirasa is the origin of the sun and waters
constitute the origin of the earth. These in turn are
responsible for the creation of all objects around us.
In other words manas, prdna and vdk are respon-
sible for all creations,

In this Vifva some one is always consuming some
other and this act takes place with the involvement
of manas, prana and vak which play the roles of
dvapana (the seat of establishment for the eater of
food) anndda (eater of food) and anna (food) re-
spectively.

Desire arises from the mind, fapas activates, the
prana and in Jdrama, (physical strain) vdk is in-
volved. In other words when a desire arises in the
mind, prdna and vdk achieve the desired objective
through rapas and frama.



IV. RK, YAJUS AND SAMAN

In the last chapter we identified the Vedas with the
creative processes in  Nature. Since these processes are
infinite, Vedas also are infinite. That is why Indra told
Bharadvija ‘anantah vai Vedah'.! However since there are
three broad divisions of the Veda, they go under the name
‘Trayi Vidya'. These are termed Rk, Yajus and Siman. It
may be noted here that Atman consists of three components,
manas, prane and vak. The Veda is the offspring of Atman
which is the wuktha, brahma and sdma of this visva. Tt is
therefore natural that the Veda produced by Aiman should
also have three divisions, Since Veda is identical with
creative processes Rk, Yajus and Sdman also are closely
linked to creative processes,

According to the Vedic seers dkdfa which is an important
medium for the propagation of the Vedas is filled with wdk
(matter in its finest form) prine and manas. But the medium
is hot and therefore wherever we see, we see only an ocean
of agni (which is also a form of vik) in which both prina
and manas are embedded. The Vedic seers believed that
everything in the universe whether it is a man, or animal or
a heavenly body or carth or even a stone, is a lump of agni
(agnipinda) with a central core and a physical shape and size.
Its influence whatever be its nature and magnitude is felt in
a certain region around and this region of influence consti-
tutes its greatness (mahimd). The physical content of the body
is achieved by the piling up of vik (agni) around the central
core and this 15 essentially the work of prdna which not only
builds up the body but also provides a give and take

1 X, @, 3-10-11
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mechanism in the body so that the body sustains itself. The
principle of finitisation governing all creations gives a finite
size and shape to the body and now it can be identified by
its name (ndma) form (rdpa) and action (karma). According
to one school of thought, the object is called vayuna
(sarvamidam vayunam) and is made up of two parts viz. vaya
and vayonddha. The inner content of the body is called vaya
and that which gives shape and external appearance by which
we recognise the body is called vayonadha. Vaya is inside
vayonadha and vayonadha binds it and finitises it. Vayonadha
is also called Chandas in Vedic literature. The inner content
(vastu ratva) of the body consists of two parts. One is martya
(mortal) which is simply its material content (vastu pinda) by
which we recognise its ndma and ripa and the other 15 amrta
(immortal part) which is the active triad viz. manas, prdna
and wik which is responsible for its greatness (mahimd) that
is built round the object. The vayz with both these above
parts is called rasa indicating that it is agni that is active.
The spreading of the influence of the object around it is
called virdna. The protection or sustenance of the object is
looked after by prina which organises a process of taking in
food by stretching out its rays (arka) and this constitutes the
activity in the object. The central core is called wktha and
chandas finitises its size and shape. The rks are responsible
for the physical form (mdrt) the yajus is responsible for the
activity in the object and the sdman represents the mahima
(greatness) of the object. This is what the Brihmanpa says.

(The physical form (murn) is achieved by the rks.
All movements are caused by yajus, The halé round
the object (ie. mahimd) are sdmans. All these are
created by Brahman.?
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N.B. Brahman may also mean Atharva which would mean

that agni-soma interactions are responsible for all
creations.

Since all these three are components of Veda we may call
that part consisting of rks as Rgveda, that part consisting
of yajus' as Yajurveda and the one consisting of sdmans as
Sidmaveda. Every object in this universe s an exhibit of
chandas, rase and virdna, or an exhibit of mdri (physical
form), gaet {movement) and tejas (hale or mehimd) or an
¢xhibit of pinda (lump of matter), kriyd (activity) and wikdsa
(spreading of greatness), or an exhibit of Rgveda, Yajurveda
and Sdmaveda. That is why the Brihmana says,

‘He (Prajapati) saw all the beings (bhdteni) in the
Trayi Vidyd?

The earth-atmosphers-sun system with all s structural and
functional details constitutes an ideal example for explaining
the rk, vajus, sdman principles. Individually also they ¢xhibit
the three Vedas. According to the Vedic seérs, the earth-
atmosphére-sun system constitutes the Samvatsaraprajipati and
has its origin in what is called Semvawsardgni. The same
Agni has manifested itself in three forms viz. the agni of
the earth, which exhibits the pinda or murti {Jump having
definite shape and size) character, the agni of the middle
region (antariksdgni) n which the wind blows, exhbiting
movement (gari) and the agni of the dditya whose predominant
characteristic is vitdna (spreading of tejas or mahimd) and
therefore which constitutes the greatness part of the earth-
atmosphere-sun system, In other words Samvarsardgni while
manifesting itself in three forms is also exhibiting the
working of three Vedas, Rk, Yajus and Sdman. Since
Samvatsaraprajipatii main activity is yajia and since yajria
i$ nothing but creative forces in action we may say that
Prajdpati used these Vedas for carrying out his yajria activily.
That is why Manu said:

3 ¥ weaTi freTai FEiT R (7.41.10.4.2.21)
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‘Prajdpati milked the three Vedas for the success of
his yajia activity'

The earth by itself also exhibits the working of the three
components of the Veda. The matenial part of the earth
which is a lump (vastu pinda) limited by its size and shape
represents the working of Rgveda. All the activity inside this
which has contributed to its structural details and also its give
and take mechanism by which it maintains itself are the
working of Yajurveda. The prdna part of it spreads its
greatness upto a certain distance and this manifestation 1s
Sdmaveda. In fact the Brdhmana says that earth gets its name
Prthivi because of this spreading of its influence (yadaprathayat
tasmadt Prthivi - because it spread it is called Prthivi).

In the middle region we have agni in which vdyu (wind)
moves. The antariksa itself provides the background in which
the movement of vdyu takes place. Actually the word yajus
consists of two parts yat and jizh. The Satapatha Brahmana says,

“This wind which blows is yajus. It 15 this ‘yat’
which while moving produces everything. Because
the wind blows, everything is produced. Therefore
vdyu is yajus. This dkafe (space) is juh. It is the
middle region (antarikge). It is in this okdsa the
wind blows. Therefore this yajus is vdyu and antariksa,
yat and jizh. Therefore this wind that blows is yajus.
This yajus is established on rk and sdman. Rk and
sdman support yajus.’
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We have seen that the physical form of the body containing
the matter represents rk of the object. The activity inside
the object is yajus and the region of influence around the
object which appears as its halo is sdman. Actually the body
represents the triad vdk (matter) prdna and manas function-
ing together and this triad is present both inside the body
and in its mahimd region. Though these three always exist
together, vdk and manas are by themselves inactive (niskriya).
It is only prdna that does everything. It is prdna that
produces the halo but the halo itself is the background of
vk and manas in which prdna moves. In other words, rk
and sdman form a good support for yajus’ to do its work.
That is why in the Brdhmana it is said (vajuh rksdmayoh
pratisthitam; rksdme vahatah).

The sun by himself is by far the best example where
the roles of the three Vedas are demonstrated. Let us
examing the following passage in Satapatha Brihmana

“This wdk is dditya (sun),

This vdk is set in three ways viz. rks, yajus’ and
sdmans. The disc constitutes the rks. The halo of
rays constitutes samans, The Puruga {inside the disc)
constitutes yajus’. The disc that shines is Mahaduktha,
They are the pks. It is the world of rks. The rays
that shine (as a halo round the disc) is Mahdvrata.
They are the sdmans. It is the world of sdmans.
‘"The Puruga in the disc constitutes the yajus’. They
are the world of yajus’. This triad of Vidyd shines.'s
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The above passage nicely summarises the concepts of the
Vedic seers regarding the nature and functioning of rks,
yajus’ and samans. The glowing disc constitutes the lump of
agni (agni pinda). This lump has a size and shape as seen
by us, It has got a core called wktha from which the rays
emanate and form a halo round the disc. There is an active
purusa (prandgni) inside the disc who through his rays not
only exhibits hiz greatness (mehimd) but also collects his
food to sustain himself. The glowing disc (mandala) which
is just a vdk pinda in which both prdana and manas are
present, is here called Mahaduktha. Agni is only a form of
vdk. That is why the Brihmana says elsewhere ‘tasya vd
etasyignervigevopanisaf, Tt is actually Mahdn uktha, the big
source region. The Brihmana says it 15 the world of rks e,
it is the region where the finitised physical content of the
sun is present. The active prdndgni in the disc sends out
its rays around and forms a halo around it. This halo of
rays is termed Mahdvrata. It should be kept in mind that
the halo of rays is formed out of what is thrown out in
the form of vdk, prdna and manas, already present in the
disc which goes under the name Mahaduktha. The term
Mahdvrata is full of significance. Vrara in the language used
in the rituals (yajnas) is essentially food, in the form of milk
given to the yajamdna (the person who takes the vow to
perform the ritual). Here it is called Mahdvrata because it
provides food to the sun who is the &tman "of the entire
jagat (Surya atmd jagatah tasthusasca), It is the divine soma
that feeds the sun and keeps him immortal, It is the yajus’
of the prdndgni that is ingide the disc which through its rays
(arka) collects this food and feeds the sun. It is this yajus
that has free movement both inside the disc as well as in
the halo region built up of rays round the sun. The disc
and the halo which are made up of vdk provide the base
for its movement. That is why in the Brihmapa elsewhere,
it is said that rk and saman act as horses of Indra (ie.

yajus),



38 WHAT IS VEDA?

The following passage appears in chindogyopanisad.

“The earth is rk. Agni is sdma. Sdma has the
support of rk. That is why sdma is sung on the rk.
This earth is ‘53" and agni is ‘amah’. It 15 sdma.
The middle region (antariksa) is rk. Vayu is sdma.
The sky above is rk. The sun 1s sdma. The naksatras
(stars) are rk. The moon is sdma. Then the human
system. Vak (matter) is rk. Prina is sdma. The eye
is rk. Atma is sdma. The ear is rk. Manas is sama.
The white portion of the eye is rk. The black
portion (the cornea) is sdma.”

It is easy to see in the above passapge that the merit portion
of every created thing is described as sdma while the support
base is described as rk. The Rgveda, in one of the rks,
describes the superiority of yajus’ over rk, sima and soma.

The rk says,

The Agni is awake. The rks love him. Agni is
awake. The sdmans follow him. The Agni is awake
soma says, ‘I am your friend though [ belong to
a lower order'.

Here Agni represents the active yajus. But rk and sdman
require its assistance to play their roles. In other words
yajus is the leader and rk and sdman are his supporters.
Since Agni is anndda (eater of food) and Soma iz food,
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Soma tells Agni that he belongs to a lower rung because
Agni is the enjoyer and Soma 15 his food only. When Agni
and Soma interact, vajus’, rks and sdmans play their roles.

By now it is clear to us, that Yajurveda is functionally
the most important one of the three Vedas., It constitutes
the active Purusa who is Agni himself. Since Agni is often
named as rasa in the literature, the Yajurveda is called
Rasaveda just as Rgveda is called Chandoveda and Sdamaveda
is called Vitdnaveda. The natural tendency of Agni is to cast
away part of it. It becomes weak and to compensate for
it, it takes food from outside. This is the give and take
process established in the object by the yajus. Since whether
it is yajus or rk or sdman; Agni is involved it will not be
wrong if we say that rk and sdéman merge with yajus. This
is what the Brahmana says elsewhere viz,

‘Rk and sdman are consumed by yajus.’

There is a statement in the literature that sdman consists
of three rks (frcam sdma). That is while reciting the sdman
they take three times the time taken for the rk. This arises
because the pk is identified with the size or diameter of the
object, while sdman iz identified with the circle of influence
around it. It only reflects the fact that the circumference
is three times the diameter.

There are many passages in the Vedas, Brihmanas and
Upanigads, which try to interpret the nature and functions
of rk, yajus and sdman in various ways. Especially the
simaveda has been dealt with in many ways. We have
sdmans associated with the earth like Rathantara, Vairipa
and Sakvara and simans associated with the sun like Brhat
Vairdja and Raivata. Then interaction between these sdimans
take place and there is a transfer of influence from one to
the other. Getting into these details will take us too far
from our objective, we shall certainly deal with them
elsewhere when we deal with the nituals,

o  dgd FEam TR (.3 10.1.+6)
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Some of the passages in the Brihmanas dealing with rk,
vajus and sdman are really difficult to interpret. For example
let us take the following passage.

‘Once yajna disappeared from the Devas. 1t assumed
the form of black antelope and roamed about. The
Devas found it and removed its skin and used it
in the yajia. The black hairs on the skin of the
antelope represents the form of the rky and the
white hairs the form of the sdmans. Or in the other
way, the white hairs represent the form of the rks
and the black hairs represent the form of the
simans. The brown ones représent vajus’ form. The
Trayt Vidyd represents yajna. The colour represents
its role in the yajia. The black antelope™s skin
represents the all pervasive role of the yajna. That
is why the yajamdna uses the black antelope skin
and takes the vow (for performing the yajna).19

The black antelope that is referred to here is really a
representative of the earth in which Agni is hiding and is
being searched for (mrgyamdna) by the rtviks who want to
light the fire for the yajia. It is the pravargye (ocozed out
portion) of the sun and is black as opposed to the white
colour of the sun., The WVedic seers identified the black
antelope as a representative of Agni and its skin as a
representative of the Vedas (all the three Vedas are used
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in the yajna). It has three colours on the skin. The white
is representative of the Simaveda because it is the mahimd
part of earth-atmosphere-sun system that is the light of the
sun. The black colour is representative of rk which again
refers to the earth as agni pinda (a lump of agni). The
antariksa in the middle region exhibits both these colours
and is therefore brown. Thus the yajna covers the earth,
antariksa (middle region) and the heaven and thus the all
pervasive character of the yajia is achieved. The rsi here
is explaining why black antelope’s skin is used in yajnas.

That portion of the Brihmana where the rsi says, ‘or
in the other way the white hair represents rks form and
black hair the saman’s form™ is a little difficult to grasp
because the rsi suddenly changes to the ddhyvdrmik sphere
where in the human eye, the white portion represents rks
and the black portion (the cornea) represents the sdma
(mahimd). The human eye and the sun have a close relation
because it is said in Aitareyopanisad that sun became the
power of vision and entered the eyes!! (see also
Chandogyopanisad).!2 Let us now recollect what all we have
learnt about rk, yojus and sdman.

1. Agni is an important constituent of the universe and
therefore every object in the universe whether living or
non-living may be considered as a lump of vak {matter)
or agni in which both manas and prdna are embedded.

2. The Rgveda decides the size and form of the object and
represents its material content, The activity inside the
body which goes to work out the structural details of
the body is contributed by the prina part of the body
working under the direction of manas, on the vdk part
of the body. This prana which is essentially the active
prandagni is also responsible for the organisation of the
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give and take process (dddnavisarga) in the body. All
this is the work of Yajurveda. In fact Yajurveda is the
reéal creator of various objects in the universe and prina
which has movement is its main asset. The Simaveda
is mainly responsible for supplying food to the body,
which enables it to sustain itself. It is established around
the object as its mahimd (greatness) component,

3. In short, every object in the universe is an exhibit of
the functioning of the three Vedas Rk, Yajus and
Saman. The functioning of the Vedas involves, agni-soma
interactions in some form. Agni is the eater of food
(anndda) and soma is food (anna).

The Vedic seers were able to bring all processes under these
three types and were able to interpret many phenomena in
the universe in terms of these. When something is not
observed like for example the homns of a rabbit or horse
or the upper row of teeth in some animals, they explained
them away by saying that the Veda does not exist for them.
Every human being exhibits the functioning of the three
Vedas in him. His finitised physical frame constitutes Rgveda
and it provides a base for manas and préna to work, He
has a circle of influence around him which forms his
Simaveda and from this region he collects his food through
the activity of his prdna and he himself or the agni in him
containing the prdna together with his manas working on his
vak constitutes the Yajurveda.

Even in a society, the Vedic principles are reflected.
For example we have already seen that every object in the
universe is the result of the combined working of manas
prana and vdk. This applies to human beings also who have
an atman and a physical body (farira). The coordinated
functioning of manas, prdina and vdk (matter) constitutes the
dtman. The Vedic seers did not take much time to realise
that this functioning is not the same in all individuals., They
knew also that the human being is the most perfect of all
God's creations, Vyisa said
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‘I tell you a secret, that 1s, there 18 no creation
superior to that of human being.'!3

In some people the working of manas (jadnasakei) 15 predomi-
nant. In some others the working of prina (krivdsakii) is
predominant and in yet some others the presence of vdk
larthafaku} is predominant. The Vedic seers identified them
as belonging to three viryas and named the viryas as brahma,
ksatra and vit. They named the people belonging to these
three viryas as brahmanas, ksatriyas and vaisyas respectively.
The brdhmanas were interested in  acquinmg knowledge
\fjranasaktipradhdndh) and were also interested in protecing
the diman (dtmaraksana). The ksatriyas exhibited valour,
courage and physical acuvity (kriydsaktipradhdndh) and were
interested in protection from external dangers (bahirangaraksana)
and the wvaisyas were interested in acquinng wealth
larthasaktipradhdndah). The Rgveda wuses three words viz.
farma, varma and chardih' for these three qualities. Fittingly
enough the Vedic seers attributed Rgveda to vaisyas, Yajurveda
to ksatriyas and Sidmaveda to the brdhmanas because vdk 1s
predominant in Rgveda, prdna is predominant in Yajurveda
and manas 15 predominant 1in Sdmaveda.

The Taittiriya Brihmana says

“The vaisya group were born of rks. The Yajurveds
15 the ongin of ksatriyas, The Simaveda gave hirth
to the bréhmanas and this was told by the ancients
to their successors.!?
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To conclude we can precisely define Vedas in the
following way:

1. They are the processes in Nature involving manas, prana
and vdk in a planned manner leading to the creation
and sustenance of various objects in the universe,

2. They represent agni-soma interactions and theiwr ramifi-
cations as found in Nature,

When Vedas are defined in the above way we have no
difficulty at all in accepting that they are apaurugeyva (not
of human origin).

At this stage it is worthwhile to mention that the
creation and sustenance processes described by the Vedic
seers through the medium of rk, yajus and sdman, though
looks simple, really implies a fairly complicated model of the
creation and sustenance process involving the parameters,
manas, prina, vdk, rk, yajus, sdman, agni and soma. By
this model, the Vedic seers covered the creation and sustenance
processes of all objects of the universe, irrespective of
whether they pertain to the ddhidaivika plane, or ddhibhautika
plane or ddhydtmika plane. Looked at, from that angle, the
Vedic seers were extremely clever people and their capacity
to generalise observations is really very commendable,

The above definition of Vedas will not satisfy us unless
we know what the relation is between the Vedas we have
described above and the mantras we have inherited from our
ancients as Vedas. In other words, what is the relation
between the Sabdaveds as we have in the texts and the
Vedas we have described above? This we shall examine in
the next chapter,



V. THE EVOLUTION OF SABDAVEDA

We have already seen that the universe 15 a manifes-
tation of the three Vedas Rk, Yajus' and Sdman. The
primary constituent of every object is vdk (matter) and this
vik in subtle form occupies the entire space (atha vdgevedam
sarvam - Ait Brah). We may also say that it is agni that
pervades the entire space since according to the Brihmanas,
agni is also a form of vdk only (tasva vd etasydgneh
vagevopanisar). It is in this ocean of primordeal matter
manas and prdana play their parts and creation takes place
with the help of rk, yajus and sdman. The atharva also plays
its role in the sense that it brings into being the prnimordeal
fluid containing soma as one of its constituents and this
soma interacts with agni in various ways in all creative
processes,

We have been so far using the word vdk to represent
matter in a subtle form and as one of the imporant
components of Prajdpati or Brahman or Atman who is
nothing but the combined existence and coordinated function-
ing of manas, prina and vdk. Tt is not only interesting but
rather intriguing at the first thought that the same word wdk
is also used to mean speech and it is this meaning of the
vik that we are more familiar with, The Vedic seers were
extremely clever thinkers and developed interesting concepts
about the functioning of Nature., One instance of such
attempts is the way they analysed the origin of the sound
we produce through our mouth and finally developed the
concept of Sabdabrahman through which the Parabrahman or
Paramdtman can be reached or realised.

At a very ecarly stage the Vedic seers realised that
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sound (fabda) constitutes an important means of communi-
cation of knowledge. The creative processes may be con-
ceived as revealing themselves in the form of sound and if
these sounds can be interpreted in terms of the Knowledge
about the processes, then they form the basis of Sabdaveda.
According to our definition of Veda the sounds themselves
constitute the Sabdavedn since they represent the processes
which result in the creation of an object. For example take
thunderstorm. From an intelligent analysis of the sounds
produced by thunder, the Vedic seers were ahle to infer the
nature and intensity of the oncoming rainfall. Here thunder
15 the process and creation achieved is rain, Here we get
a clear clue as to how the Sabdaveda evolved. It will be
interesting to the reader to note that several rainfall fore-
casting rules exist in post-Vedic literature based merely on
the sounds emanating from thunder. In this respect the
sound produced by thunder is Vedavik (ie. Sabdaveda). It
15 now easy to understand why so much importance is given
to the proper intonation of the letters while the Vedas are
recited. However every creative process is not accompamed
by sounds {(in the audible range)} which can be identified
with the process and therefore the best that is possible is
the use of choice sounds or expressions which will have a
direct relation with the object that will result from the
process invelved, This would imply that the Vedic eompo-
sitions (ie. Sabdaveda) requires exceptional skill on the part
of the composer and it was believed that the Vedic seers
alone had this capacity. It was even said that dhdsa (e
space) is fhilled with sounds which when deciphered properly
will reveal to us the Vedic expressions. That is why febda
is considered as the rudimentary substance (tanmatra) of
dkdsa. In other words the Sabdaveda is the oral expression
of the seers to whom the creative processes revealed them-
selves while they were in deep meditation. They passed on
their direct knowledge orally as mantras or expressions of
extremely special character to others who did not have the
capacity to acquire it themsgelves. Since hearing plays an
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important role in communication, the Sabdaveda is also
called Srus,

The post-Vedic scholars have analysed the origin and
nature of the Sabdaveda from various angles and have given
us so much information on this subject that a sincere
unbiassed student going through all this literature gets thor-
oughly confused at the complexity of the problem. The
complexity arises mainly because some hold Sabdaveda is
apaurugeye (not of human origin) while some others are of
the view that it is pauruseya (of human origin). Madhusidan
Ojha lists as many as forty two views on the pauruseva -
apauruseya question of the Sabdaveda, While we shall briefly
refer to it later, we shall now confine ourselves to the
analysis of Sabdavik as understood by the Vedic seers and
its relation to the wdk pretaining to the world of martter
(arthaprapanca).

We have already seen that Svayambhdprajipaii {Prajipati
made up of prdnas) produced the Vedas first (Brahmanisvasita
Veda) and with these Vedas, he operated on wik and
produced the primordeal waters.” The region of these
premordeal waters is called Paramesthi {Paramesihe vi dpah)
and 15 located above the Sauramandala (region of the sun).
We have already seen that these waters contain two prin-
ciples viz. blrgu (sneha) and angiras (tejas) and these two
together go under the name atharvd. Now these waters are
only a form of vdk. Above these waters is the wvdk region
of Svdyambhu, This Svayvambhuvi vék is called gauri vék.
It is also called Paramd vak, Satyd vk, Brahmi vik, Veda
vak etc. It s this vdk only which after reaching the
Paramesthi region gives rise to two streams one associated
with Sabdaprapanca and another associated with arthaprapanca.
In this way fabda (sound) and artha (matter) have the same
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origin and are intimately related. The Vedic seers sincerely
believed that they can reach Parabrahman (ie. arthabrahman)
through Sabdabrahman. Knowledge of one leads to the
knowledge of the other. This is what the Upanisad says.

‘Brahman has two forms. One is Sabdabrahman and
the other 15 Parabrahman (arthabrahman). If we
establish ourselves on the Sabdabrahman ie. if we
realise Sabdabrahman we dre led to the realisation
of Parabrahman.?

This genetic relation  (autpattika sambandha) between
sabda and artha (matter) led the Vedic seers to believe that
there is nothing in the world which is not associated with
sound. The dkdia is filled with sound. Rain is associated
with sound of the thunder. Running water produces sound
(whenever there is friction). Blowing wind produces sound
(when it is obstructed by material objects). Burning fire
produces sound. Thinking on these lines the Vedic seers
were led to believe that matier can be produced through
sounds and sounds can be created by matter. The Aitareya
Upanisad says,

‘Agni became vdk (speech) and entered the mouth. ™

It is interesting to note that sabde and arthe are closely
related in another way since every word (fabda) has a
specific meaning (artha).

Now if the relation between fabda and artha 15 total,
then every sabda (sound) need not necessarily be associated
with a particular object (artha). In the absence of clear cut
guide lines, all sounds as Sabdabrahman can pervade all
ohjects and all objects as arthabrahman can pervade all
sounds. This is the basis of the statement ‘Brahma vidyayd
hi sarvam bhavisyanto manyante’ ie. Brahmavidya can achieve
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anything. But this is not to be. Therefore we have specific
sounds or names conveyed by sounds, relating to specific
objects and the knowledge of this relation 15 what we have
acquired from our ¢lders. In the case of Vedic processes this
relation assumes a very special character and Sabdaveda
composed by the Vedic seers becomes the only source of
our knowledge of this relation. They therefore acquire an
authoritative status,

The above reasoning gives us lot of clues regarding the
composition of the Sabdaveda. The Vedic seers subjected it
to special rules. In fact we recognise three types of languages.
One iz used for the mantra portion, another belonged to the
Brihmanas and a third was used in the sdfras. The Vedic
seers saw to it that the language of the mantra portion of
the Rgveda exhibits all the charactenistics of the rks of the
arthaprapanca. It should provide the support base for the
mantras of the Yajurveda and should also exhibit the
mahadukthe characteristic. That is, it should be condensed
and should be subjected to finitisation by chandas. The
Yajurveda mantras should not be limited by chandas and
should run like prose, indicating free movement. The Sdmaveda
mantras should exhibit the mahima character and therefore
should be sung as gdna. The language was perfected in
every way (samskria). Words like prajdpati, purusa, agni,
soma, yajna, vak, brahman, dtman, rasa, bala elc. were very
cnmprehensiﬁe terms pregnant with meaning. When mantras
were recited, the letters were subjected to intonations (svaras)
for which there were prescribed rules. Any mistake in the
sounds or intonations or use of letters in the recitations,
were said to produce disastrous results.* The mantra lan-
guage was considered as the language of the Devas, The
language of the Bradhmanas was supposed to contain both
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the language of the Devas and that of the manusyas (human
beings). There are many references in the Brihmanpas where
a distinction is made between these two languages. The
riviks were supposed to know both the languages and used
them in a carefully planned manner according to require-
ments in the yajra karma.

The Rgveda says that the words have been planned by
learned men and only the learned knows their meanings.
Just as a duotiful wife exposes herself fully to her husband
only, the mantras reveal themselves fully only to the learned.
The others who are not well equipped cannot get at the
real sense of the manrras. The learned men who know their
meanings and also their apphlications in yajna karma s
respected by all and is sought after by others who seek real
knowledge of the mantras. On the other hand the person
who merely recites the mantras without knowing their meanings
roams about like a sterile cow which cannot produce calves
or milk. Those who neglect the study of the Vedas and
indulge in worldly activities involving hearing and talking
neither achieve anything nor get to know the right way of
livjng.5 In this way the rsi cautions us against interpreting
the mantras according to our whims and fancies.

Sometimes the mantras contain words which do not
occur at all anywhere else. For example the 106th Sigkta of
tenth Mandala is full of such words. The words when
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pronounced impresses us in some way. Except first and last
rks all the other ks exhibit structural peculiarities indicating
that some special language has been used here. Words like
maderi, sanerd, ustdrd cacard, patard, drangard, kindrd, phdriva,
kharamajrd et¢, do not occur anywhere else. They were
probably believed to be of divine origin. For the benefit of
the readers, selected rks of this sdkfa are given in the foot
not¢ below® and interested readers may refer to Sdyanaé
commentary for the meaning conveyed by them.

The Vedic seers sincerely believed that the Vedavdk
pertaining to the Sabdaprapanca is divine vdk and therefore
whatever the Veda says it will be achieved.” The vyajnas
performed using the Trayi Vidya can give us anything we
want, because the Devas speak truth and used yajias to
achieve what they wanted. It is said Uddilaka Aruni told
Vijasaneya Ydjnavalkya who was his student that if a dry
twig is sprinklid with water reciting proper mantras in the
yajna it will get life and grow branches and leaves.® Such
was the efficacy of mantras and yajre karma.
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Let us now get back to Sabdabrahman and see some
more details pertaining to its structure and its relation to
Arthabrahman, We have already seen that in the Paramesthi
region two streams of vak coexist. One is responsible for
the creation of arthaprapanca and another for the creation
of dabdaprapanca. Actually there is no such clear cut
demarcation of the vdk streams, The demarcation exists only
in our mind. That is, we can talk of febdaprapanca only
at one time and arthaprapanca only at other time. As far
as the wdk is concerned it gives rise to both these worlds.
For example Taittiriya Brihmana while dealing with the all
pervasive character of vdk clearly brings out its dual char-
acter wiz. it brings into existence the fabdaprapanca as well
as arthaprapanca. It says,

*All the Devas have their support on vik only. The
gandharvas the animals and man are all supported
by vdk only. {(This means that prands require a
material support for their operations and wik pro-
vides it:} The entire universe is of matter only. The
same wdk is responsible for the coming into exist-
ence of fabdaprapanca. Let this vk (goddess of
speech) who is Indra's wife accept our offerings.’?

N.B. The speech characterised by letters {varnas} is called
Indrapatni because Indra perfected the vak (vydkria)
which was originally imperfect (avydkrta).

Similarly the Rgveda deals with the nature and functioning
of the all powerful and all pervading dmbhrni vik, One of
the rks in the sdkis says,

‘I pervade space like the wind while [ am engaged
in the creation of all the worlds. My greatness
pervades the earth as well as the heavenly regions. !0
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The same Rpveda says elsewhere, that vdk pervades wherever
Brahman pervades (yavad brahma visthitam tdvati vdk). Tt
would therefore appear that the Vedic seers have purposely
used the word vdk both for speech and matter in order to
achieve oneness of fabda and artha (fabddrthatdddtmya),

The Rgveda in a rk describes how the gauri vk
undergoes sizing as it gets associated with various regions.
In the Paramesthi region it splits into two streams, one is
associated with waters and 15 called dpvd vak. Tt is this vdk
that gives rise to the all pervasive ambhrni vik. The other
stream is associated with soma and therefore s called
soumyd vaék, Tt gives rise to subrahmanyd vak., When this
stream gets associated with the sun, it gives rise to brhay
vik. This brhati vak is nine syllabled. When this brhat vik
gets associated with the earth, it gives rise to anwstup vik
which is eight syllabled. In the solar region it becomes
thousand syllabled through the rays of the sun (who is called
sahasramsu). Thus gauri vadk which was single in the begin-
ning becomes, at first, two footed then four footed, then
eight footed and nine footed and in space it splits into
thousand (a large number) syllables.!!

While brhati vik i3 presided over by [Indra, Agni
presides over the anustup vdk of the earth. The anustup vik
of the earth requires the support of the brhat vdk of the
sun, While the first three vaks (viz gouri vak, subrahmanya
vik and brhati vik) are of divine origin and therefore are
everlasting (nitya), the last one is of the earth and therefore
ephemeral (anitya). That is why the ‘Rgveda says

‘There are four stages of wdk which are measured
ones, These the, wise brihmins know. Three of
these are hidden in secret places (and therefore not
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accessible to wus). It is the fourth one that the
human beings speak.!?

The above rk has been annotated in many ways. Madhustdan
Qjha deals with this in detail in his work entitled Pathydsvasd.
Motilal Shastri gives many interpretations to this rk in his
writings, We give below some salient points found in their
analysis.

1. The four stages of wdk referred to here are pard,
pasyanti, madhyamé and vaikhari. Pard is associated with
pure consciousness (prajaa) part of the mind. When
prana acts on prajid, the vék produced is payanti, The
sound associated with wind like breathing is called
madhyamd and wdk which produces sound is called
saikhari. All these pertain to the adhydtma system.

2

. There are four types of wdk., They are wvdcaspatyd,
brimanaspatyd, aindra, and bhauma, They are also called
vekurd, subrahmanyd, gaurivitd and ambhrni. 1t is dmbhpmi
vdk that pervades the entire earth. The rest are not
accessible to us.

The vdk of the Vedas consisting of rk, vajus and sdman,
though apparently accessible to us is actually kept away
from us (guhaydm nikitd). In other words, we do not
understand it fully (na samyaktaya parijidyate).’?

3. The created vdk is fourfold. On the earth it was placed
in Agni and Rathantara sima. In the middle region it
was placed in the wind and Vdmadevya sdma. In the
heavens it was placed in brhat sdma and in the thunder.
The fourth one was placed in the living beings here,
Whatever was left was placed in the brihmanas. There-
fore bréhmanas speak what is known and what is not
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known. They have access to the unknown through the
gdmans in rituals '

4. The four components of vik are amrta, divyd, vdyavyd
and aindri. The amrtd vik is embedded in manas and
prana and is called satya. 1t is the vak of rk, yajus’ and
sadman. This vdk is the seat of everything. It is also the
origin of everything. It is also called dhdda. It is actually
agni pervading space. Agni is its brehma (supporter). It
is therefore called agneyi vak. The divyd vik is
Atharvaveda. It is the origin of all diving beings and
beings on the earth. This vk is also called Paramesthini
vdk or sasrasvdn. Soma is its brahma (supporter). It is
therefore called saumyd vék. Both the above types of
viks do not produce sound (dhvani). Therefore we
cannot hear them, The third one is wdyavyd, [t 1s
embedded in vdyu (wind). It produces sounds like ndda,
breathing (which are associated with wind only). These
sounds do not convey any sense (anarthakdh). It is also
called Sarasvati and it supports us all. From this only
Indra (who is essentially prdna) produced the decipher-
able sounds consisting of Jetters and which is called
vydkrtd vak. This is the fourth one called aindri vik.

Madhusddan Ojha discusses various aspects of vdk in his
excellent book called Paothydsvasti. Pathydsvasti is another
name for vak (vagval pathydsvastth (Brdhmana))

The mimimsakas took great pains to prove that the
Sabdaveda is apauruseya (not of human origin), All that the
mimimsaka sitras of Jaimini could establish was that Sabda
and artha (matter) have the same origin and therefore they
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have genetic relation (autpattika sambandha). It is easy for
us to see that as long as we identify fabda with a process
in Nature it is clearly apauruseya. But when human effort
is involved in the production of sounds which are of course
decipherable it loses its apauruseya status. In other words
Sabdaveda should really mean a creative process like the
sound produced by thunder which is certainly apauruseva.
But when the process is described or interpreted through
expressions of human origin it should be called Sabdavidyd.
When we go to the root cause of Sabda and identify it as
Brahman it can be called Sabdabrahman just like we have
Arthabrahman or Parabrahman, Thus we have no difficulty
in resolving the pauruseya - apauruseya question of the
Sabdaveda.

The Vedic secers did everything to achieve one to one
relation between arthaprapanca and fabdaprapanca. They
discovered the Pranava ie Omkdra which consists of three
letters & , 3, and 5 . The letter &y denotes detachment
(asanga). While prencuncing this letter we keep the con-
cerned organs of speech open. In the case of Arthabrahman
we have a stage Avyays which is detached (asanga) and
does not take part in creation, When we pronounce the
letter 3, we bring the concerned organs of speech closer
but we do not close them. This corresponds to the Aksara
stage of the Arthabrahman and when we pronounce § we
close them and this corresponds to the Ksara stage of the
Arthabrahman which represents attachment ({sasanga). We can
also strike the similarity between Arthabrahman and
Sabdabrahman by establishing one to one correspondence
between Avyaya, Aksara and Ksara on one side and dhvani,
svarg and warma on the other other side.
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The Aitareya Aranyaka strikes many similarities
between Arthabrahman and Sabdabrahman.'’

The following statement found in Vedic literature clearly
brings out what fabda can- achieve,

“The Sebda principle is Brahman without beginning
or end. It assumes the form of matter by which the
Jagar is created.’!®

Based on the above belief the Vedic seers planned their
yajras, which in & way constitute experimentation of their
beliefs. We may also say that they constituted the dem-
onstration of their belief that fabda and artha have genetic
relation (autpattika sambandha) and therefore, it is possible
to achieve things in arthaprapanca through the medium of
fabdaprapanca. The mimamsakas believe that Vedas were
produced only for performing the rituals and achieving
material ends (Vedah hi yajiarthamabhkipravettah). Everything
is planned in the ritnals as it occurs in Nature and the
forces of Nature are urged through the mantras 1o produce
beneficial eifects like rain, food and prosperity. That agni-
soma interactions play the major role in creation is fully
demonstrated in the yajia. The following passage of Satapatha
Brihmana clearly shows their expectations from the perfor-
mance of the yajnas.

‘The Devas produced the ecasterly winds by uttenng
‘0 §rdavaya’. They brought the clouds by uttering
‘astu §rousat’. They produced lightning by uttering
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yaja. They produced thunder by uttering “ve yajamahe’
when they said ‘vousar’ the rains fell.l”

The Vedic seers believed that by performing the various
Vedic rituals like Agnihotra (day and night) Darfapirnamasa
(fortnightly}, the Cdmrmasyestis (seasonal) and the annual
Soma yiga, they can become bhdsuras (Devas on earth)
capable of achieving everything they wanted while living on
the earth and attain a blissful life after death. They believed
in some sort of unity in the structure of the universe at
the three levels viz. ddhidaivika, ddhibhautike and ddhydtmika
levels and built up their concepts and ideas at the ddhidaivika
level based on what they observed at the ddhibhautika and
ddhyarmika levels. Sometimes they stretched their imagination
so much that it led to highly artificial concepts.

At this stage it s useful to recapitulate the salient
points that have emerged out of our analysis,

1. The apauruseya Veda has its origin in Svayambhiprajdpati
who is nothing but prdnas operating on Brahmdgni (pard
vak). The Vedas produced by this Prajdpati is called
Brahmanisvasitaveda.

2. This Veda acts on wik and produces the primordeal
waters of the Paramesthi region. It is here that the two
streams of vdk are formed. One (dpyd vdk) is respon-
sible for the creation of arthaprapanca and the other
(saumyd vak) is responsible for the sabdaprapanca.

3. The Brahman theory that is applicable to arthaprapanca
is also applicable to sabdaprapanca. That is, just like
we have four stages of Arthabrahman viz. Pardipara,
Avyaya, Aksara and Ksara and manas prdna and- vdk
play their parts, we have also four stages of Sabdabrahman
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viz. Svayambhuvi vdk, Paramesthi vak, Brhatl vik and
Anustup vak or amrta vak, divva vak, vdyvavyd vdk and
aindri vik,

. Just like three parts of the Purusa are above and only

oneg part has come down and has become wvisva (as
mentioned in the Purusasikra),'® in the case of
Sabdabrahman also, three parts are above and only one
has come down to the earth.!?

. Just bke we have rk, yvajus and saman in the Artha-

prapanca, we have in the .fabdapmpancm Rgveda which
15 subjected to chandas, Yajurveda which is not sub-
jected to chandas and Sdmaveda which is sung as gadnma.
In fact every possible thing is done to match the
Sabdaveda with the Arthaveda. Now to bring the
arthaprapancae nto existence, the manas prdnae and wdk
of Prajapati, the rks, vajus’ and sdmans and the agni-
soma interactions play their part. After having created
the vidva, Prajapati enters into it as visvétmd., If there
is perfect equation (tdddtmya) between Sabdabrahman
and Arthabrahman ie. if fabda can lead to the creation
of artha (matter) and arthavik can lead to the creation
of sebda, then for the Sabdabrahman to be effective in
the creation of artheprapanca we require the manas,
prina and vdk of the dtman (le. the amrta part) of
Sabdabrahman to play their effective roles in the cre-
ation of arthaprapanca. The Vedic seers were quite
aware of this necessity and that is why in the Vedic
ritual, they employed special type of brahmins (rtviks)
who during the ritual, work on the dtman of the
vajomang (the person who performs the ritual} with the
help of Sabdaveda and try to link it with the dtman
of Prajdpati {Devdtman). Whatever he does in the ritual
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he says that he is doing what the Devas did (Devah
yadakurvan tadaham karavdni). It is this linking, he
thinks, that enables him to achieve what he wants in
the material world (arthaprapanca) ie. wealth, prosperity,
long hie etc.

In actual practice how far the yajias were successful in
realising the objective, it is extremely difficult to say.
Madhusidan Ojha mentions that the Vedic seers were adepts
in several vidyds and he names them in his works, Many
of these pertain to the rituals. Therefore in the absence of
sufficient observational data, it will not be correct to pass
any judgment on them. Today we are far removed from
Vedic tradition and therefore we are totally incompetent to
assess the skills of our Vedic seers. However from our point
of view their approach is extremely interesting. It is guite
possible that the philosophy of the Upanisads is the direct
outcome of such ideas. Many of us really do not understand
what is meant by realisanon of the dtman or self as is
taught in the Upanisads. In our opinion it has a direct
relation to the yajamdna in a Vedic ritual trying to link his
atman ie. the coordinated functioning of his manas, prina
and vdk with the functioning of manas, vék and prina of
Prajdpati or Devas, so that he functions on the earth as a
human being of a higher order.

At this stage it is pertinent to point out that a scientist
engaged n fundamental research in subjects like earth sci-
ences or astronomical sciences is as much involved with the
forces of Nature as another who wants to link his dtman
with that of the Devas in a Vedic ritual. It is because of
this linking of his dtman with that of the forces of Nature
he is able to hit at his invention or discovery through which
he is able to achieve material ends for the good of the
people. He certainly makes use of the Vedas in the truest
sense of the term whether they are of the arthaprapanca or
fabdaprapanca. In this respect the ideas of the Vedic seers
have very wide application.
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They sincerely believed that material prospenty should
go hand in hand with spiritual prospenty. According to
Madhusddan Ojha’® there was a very learned person  of
divine qualittes called Brahmi among the sddhyas who lived
in the early Rgvedic period. He composed the first Sabdaveda.
Sadhyas were experts in  yajnavidyd,?' prénavidyé and
adhydtmavidyd. Brahma expanded their knowledge by making
observations on the sun and other heavenly bodies and also
studied the phenomena on the carth. Thus he extended their
knowledge to ddhidaivika and adhibhautika spheres. He was
the first to reject the various theories of creation prevalent
at that time?2 and to propound the Brahman theory of
ereation. Thus the Veda composed by Brahmd contained
many branchés of knowledge prevalent at that time, His
Veda contained four Jakh verses. This Veda was lost in
course of time and the Vedas we now have, have been
composed by some rsis after decp study of Nature, The
Satapatha Brihmana savs that the ppis recovered the lost
Vedas from the ocean after digging with sharp weapons (.
they recovered the lost Vedas with great effort).?> They
went on adding to  their collection as and when they
composed new ones. According to Purdnas, Vydsa later
arranged them into four samhitas, Duning the early peried
of Vedic composition there were flekas and gathds which an
course of time were lost. Whatever survived are available
here and there,

Satapatha Brahmapa while dealing with the creation of
Vedas says that Prajipard created twelve brhati thousands

20 vi;lglﬁﬁm- by Madhusudan Ojha, published by Rajasthan Parrika
Jabpur 1990
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(brhatisahasra) of rks. Brhan consists of 36 syllables and
therefore he created 12 x 36 x 1000 = 432000 syllables of
rks. When he arranged them in the pankti chandas, there
were 10800 pankiis of rks. Pankd chandas consists of forty
syllables, (10800 x 40 = 432000) He also created eight brhan
thousands of yajus’ and four brhati thousands of sdmans.
That is the syllibles of yajus’ and sdmans put together were
as many as what rks had viz. 432000. The total of all the
three is, B64000 syllables. One year has got 10800 muhtrtas
in it and it is seen that the Rgveda as we have today has
10580 rks and 432000 syllables, which shows some similarity
to the Rgveda created by Prajapan.’

It is not our inteation to deal with the contents of each
Veda in this book. These details are already available to
the reader in a number of books which have already been
published. Qur aim in writing this book has been mainly to
highlight those aspects which have not been dealt with by
any other author. In the light of what we have said about
the Sobdaveda, there seems to be vast scope for research
on Vedic texts and the sounds produced when they are
recited. It is very unfortunate that scientific research on
Vedic texts and traditional methods of reciting the Vedas is
almost nil. There are many mantras in the Vedas whose
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meanings have not been understood at all by us. In any
case interpreting the Vedic passages, according to one’s own
whims and fancies should stop since we have shown that
Sabdaveda can convey only one meaning which has to be
found by intensive study of the literature, especially the
Brahmapas which throw light on the meanings of many
Vedic passages. Incidentally it may be said that mere
recitation of the Vedas without understanding their meanings
leads us nowhere.

With the above remarks we now pass on to define
Vedic religion.



VI. DEFINITION OF VEDIC RELIGION

We have seen in the last four chapters what Vedas is.
The next question we have to address ourselves is, what is
Vedic religion? Can we define it? The answer is yes, we
can define it. To put it in one ‘sentence we can define it
thus: Vedic religion aims at understanding Nature and its
relation to the individual and the society and recommends
a way of life to every individual in the light of such
understanding, The Vedic seers were intellectuals of a high
order and therefore their statements carry a certain amount
of authority with them,

The Vedic seers sincerely believed as we have already
said that the coming into existence of the human being
marked a distinct stage of perfection in the creation process.
We have also seen how they discovered the three wviryas,
brahma, ksatra and vit in tune with the three Vedas and
these three correspond to predominance of jranasaks, pre-
dominance of kriydsakti and predominance of arthasakti
respectively. In their opinion the division of men according
to their qualities and potentialities was extremely beneficial
for a healthy society in which everybody has an allotted role
and by playing that role he contributes to the well being
of the society as a whole. Jt is most unfortunate that the
true spirit underlying the division of men into classes was
lost in course of time. Complexes developed and exploitation
became the bane of society. If only we had understood the
true value of the viryas as per Vedic tradition, we would
have nurtured them and today we would have amongst us
a large number of scientists and philosophers
(jndnesaktipradhdnah), an equally large number of technolo-
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gists, artists, admimistrators, commanders and leaders who
exhibit skill, valour and courage (kriydsaktipradhindh) and
also a large number of businessmen, bankers, and economists
who amass wealth only to help others {tydgdya sambriarthah)
(arthasaktipradhdndlt). We would be the enjoyvers (bhoktiral)
of the material and spiritual prosperity of the land for which
the above three categones would toil continuously. Such s
the ideal society in which we ought to have lived if only
we had understood the true value of Vedic tradition. The
achievement of human excellence on a large scale would
have been a distinct possibility only in such surroundings.

As scientist - philosophers the Vedic seers argued that
since the observed universe 1s the outcome of a divine
intelligent process it follows that the qualities and activities
of the created objects are also the product of some intel-
ligent process. While they named the process as Vedas, they
named the qualitics and activities of the created ohjecis as
‘dharma’. This is the meaning of the statement,

"Vedaddharmo hi nirbabhau'
‘From Veda, dharma came into existence’

The living habits, the ecating habits the degree of intelli-
gence, physical power, behaviour etc. are all covered by
dharma. Because man alone has got the capacity to change
his dharma on account of his thinking power (kevalam
manusya eva atikrimati), certain regulations of his mental
and physical activities become necessary in the interests of
society (the well being of the surroundings) as well as the
individual himself. This regulation s possible only when we
understand what dharma is, The source from which we can
understand the same is naturally the Sabdaveda. That is why
Manu said,

‘Tao those who want to know dharma Veda is the
supreme authority'!
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In other words it is possible o get a correct picture of
dharma only when we study and understand Nature in all
its entirety which is very difficult for a normal human being.
The Vedic seers alone had this capacity and therefore they
were called ‘saksatkrtadharmdanal’ and their interpretation of
dharma becomes automatically authoritative,

Since action (karma) is related to dharma, 1t becomes
necessary to analyse action (karma). A thoughtful action that
benefits the individual as well as his surroundings is called
karma. It also goes under the name punya, sukrta as well
as dharma. When action ends in unwanted results it is called
vikarma, pdpa, duskrta etc. When it neither does good nor
bad to the individual or surroundings it is called akarma.
Karma brings happiness and prosperity while vikarma brings
misery, disease etc.

In all actions karmendrivas (organs of action) and
jnanendriyas (organs of knowledge) do not play equal role.
In some the former dominate and in some the latter. The
qualities of men directly related to dharma and karma can
be classified as follows.

1. Inherited by hirth.

2. Developed by training in an atmosphere in which the
natural qualities are enriched and all impediments to
such enrichment are removed.

3. Acquired hy force.

The ahove analysis led the maharsis to conclude that
only karma that conforms to one's own dharma leads to
prosperity of the individual and of the society as a whole.
Since they had already identified three main types among
men viz, 1) with predominant capacity to acquire knowledge
(jndnasaktipradhdnah) with predominant capacity for action,
exhibition of wvalour, spint of sacrifice etc. (kriydsakn-
pradhdndh) and 3) with predominant capacity to acquire
wealth (arthasaktipradhdndh) pertaining to the three viryas or
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varpas it was easy for them to declare that for prosperity,
each has to direct his activity (karma) towards the enrich-
ment of the above natural qualities and regulate it according
to place, time and society (defa, kdla, pdtra). In this process
they discovered three types of karma viz. yajria, wipas and
dana.

We have already said that yajia is closely related to
creative processes in Nature. We shall examine it here in
association with fapas and ddna. Tapas is that activity
through which the man acquires from outside such of the
qualities which are absent in him and which are required
for the enrichment of his natural qualities. Ddna is to part
with superfluous portions of one's own qualities or posses-
sions for the sake of others who need them. If we cast off
some of our possessions without naming the individual or
society benefitting by it, it is called rydga. Fruit bearing
trees rainfall .etc. are the best examples of this. There is
thus a give and take activity that sustains the universe and
the prosperity of the whole society depends on this activity.
This principle of constructive feeding of this universe
(jagadapydyana) is carried out by the yajia process which
is essentially anna-anndda bhdava or donor-enjoyer principle
or agni-soma interaction. Because yajia applies to the entire
universe it becomes a universal dharma and therefore the
most sacred act of the individual (yajio hi sdrestatamam
karma).

[t would therefore be clear from the above analysis that
the prosperity of mankind lies in his capacity to live in tune
with Nature. Veda helps him to understand Nature and
dharma helps him to live in tune with her.

The above account in short constitutes Vedic religion.
It is needless to point out that this covers the entire
mankind and therefore is universal in nature. It assures
every individual both spiritual and material prosperity, Tt
provides the right atmosphere for the emergence of human



63 WHAT IS VEDA?

species of a higher order if at all it is possible in the future,
If only we had understood this message of the Vedas
properly we would have been able to unite the entire
mankind into a single unit following certain codes of conduct
which are umiversal in character. Then why did we not do
it? Where did it go wrong? Well, there are some valid
reasons for our not being able to convey the message of
the Vedas effectively to mankind. A careful study of the
Vedic Ihterature and the available commentaries on them
would suggest that there should have been some gaps of
knowledge between the onginal composers of Vedas and
planners of nituals and the subsequent priests who inherited
their knowledge. It is quite likely that the missing links both
in the interpretation of Vedic passages as well as in the
proper mantras o be used in the rituals were filled up by
later priests according to their capacity. Many fimes the
sastra mantras in the ritvals do not have direct relation to
the particular karme for which the mantras are recited.
Further a convincing explanation is required why the Vedic
compositions such as the rks and yajus’ abruptly ended
somewhere, If we accept that the Vedic passages should
contiin mostly statements of creative processes in Nature and
associated phenomena pertaining to ddhideivike, ddhydimika
and ddhibhautika spheres, the discoveries should have gone
on continuously and therefore the composition of mantras
should have gone on continuously, It is quite possible that
the composers of mantras were victims of natural calsmity
like earth-quakes avalanches, advancement of glaciers, land
stides etc. and the group which survived started with what-
ever knowledge they had inherited from their ancestors and
carried on their priestly activities to the best of their
abilities. From that time onwards the message of the Vedas
started faking diverse directions. The systems of philosophy
like Vaidegika, Sdnkhya and Vedinta which were inseparable
components of 3 single Vedic tradition became the breeding
ground for the division of society, some people swearing by
Karmakdnda and some others swearing by Jidnakdnda, Even
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Moreover an encyclopacdic knowledge of many branches of
science is really required to tackle many manras because the
Vedic seers covered the ddkhidaivika ddhibhoutike and
ddhydtmika spheres in their mantras. For example it is not
possible for a physicist to say whether a plant which grows
and decays according to the phases of the moon is possible
at all in Nature. Can a physicist develop a model of the
creation and sustenance of an object based on the Vedic
concepts of rk, yajus and sdman? Can we parameterise and
incorporate manar in our evolution models? These are thought
provoking problems for the scientists. Vedic literature if
studied in the right way is a fascineting subject. The suthor
would appeal to the scientific community to come forward
and spare some: time to study this literature and bring out
the true message of the Vedas for the sake of the entire
mznkind. It i3 quite possible that the future Vedavits (knowers
of Vedss) will be scientists only.



VII. CONCLUSION

We have come to the end of our small thesis. If this
can draw more people especially the scientists into this field,
the writing of this thesis is more than justified. Of course
the mental equipment that is required to study the Vedic
hiterature is of a fairly high order and only a few fortunate
people can enter this hield. It is only to them the maniras
will reveal their meanings as the rk says'
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Al the same time intensive research is called for on the
sounds produced while reciting the Vedas. We have to
understand the effect of sounds on the individual and on
the environment, if at all such an effect exists or can be
detected.

Before we conclude, let us recall the advice of the
Vedic seer who said,?
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‘Les us go together, speak together and understand
together. Just like the Devas, share the offerings together,
we shall also share our fortunes together.’

‘Let your thoughts be alike, let your hearts and minds
be alike and let your thoughts bring prosperity to all.”
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